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THE PROBLEM 

Picture yourself as a missionary to the Muslim nation of Sen- 
egal, West Africa. The date? September 26, 2002. About a year 
prior, you befriended your neighbor, Abdou Ndieye, a Musl im 
merchant. Only a few weeks ago, he graciously accepted your 
invitation to study the Bible with you. You are thrilled. Abdou 
is the first Muslim with whom you have begun sharing the 
Good News. 

Today you prepare to explore another portion of Godôs 
Word wi th him, but something terrible has happened. You 
cannot believe what you are hearing and seeing on the news. 
The Joola, a Senegalese ferry, has capsized killing almost 2,000 
people. You remember that Abdouôs wife, Astou, and his 14-
year-old daughter, Fatou, are on that ship. You are in shock 
and cannot believe what you are seeingða shipôs underside 
sticking up out of the sea with helicopters hovering overhead. 
You hurry next door. As you knock on the door, you hear deep 
groans and wailing. You slowly enter. Abdou is prostrate on the 
floor. He pleads before Yalla (Wolof for Allah), ñWhy? Why? 
How could you let this happen?ò He goes into spasms of weep-
ing, beating his hands against the floor. 
Feeling utterly helpless, you pray, ñGod help me comfort 

my friend.ò 
Abdou lifts his eyes, hardly able to recognize you for the 

tears. ñMy wife and daughter have died a terrible death! Tell me 
I will see them again; tell me they are safe in Godôs arms! Has 
your Jesus taken them to His heaven?ò You are lost for words. 
The silence is deafening. 
ñAnswer me, Christian, will I see them again? Are they in a 

better place? Tell me!ò 
You remain speechless. What can you say? Where is the ñGood 
Newsò when you need it most?ĭ 
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A REFERENCE MANUAL  

This book, in a sense, is a reference manual containing a wealth of  
information that  you can come back to repeatedly. It  is written for 

both theologians and the rest of us. Chapter I  is the longest and most 

technical. It identifies the key points on which belief in eternal  pu-

nishment is based and explains why they are in error. Initially, for a 

lighter read, it may be helpful to start at chapter II  and come back to 

chapter I later . 

In order t o provide the weight of Scriptural evidence this study 
demands for theologians, I  had to abbreviate many passages. This is 
not uncommon among Christian authors. Rick Warren  writes:  

ñVerse divisions and number were not included in the Bible 
until 1560 A.D., I have not always quoted the entire verse, 
but rather focused on the phrase that was appropriate. My 
model for this is Jesus and how he and the apostles quoted 
the Old Testament. They often just quoted a phrase to 
make a point.ò1 

I quote a number of writers who strengthen key points in my 
thesis but who may not profess it. See Bibliography.2 Italics  and 
bolding  are added for emphasis. Quotations are from the NK JV  
unless otherwise noted .   

 
Abbreviation chart key not available on the Kindle Edition.  
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FOREWORD 

LOVE NEVER FAILS! (1Co. 13:8) Words of victory, power, hope 
and encouragement. Oh, do we dare believe? Can it really be possi-
ble? For most of my life, I have embraced teachings built on well-
defined arguments for why LOVE SOMETIMES FAILS. Not that it 
wanted to fail or lacked the power to succeed; it just didnôt work out 
sometimes. As a matter of fact, it didnôt work out most of the time. 
The simple but profound truth in this study has radically altered the 
way I now see the One who is Love. 

Friends have warned me that truth can be found in the strangest 
places. The truth in this book found me on the road back from a 
medical outreach in the Aztec villages of Mexico. For the past few 
years, I had watched Gerry labor in what he calls his ñhelpsò ministry 
for the Kingdomða dental ministry where he would labor for days 
well into the night , demonstrating practically the Father ôs love. As we 
went on different outreaches, I came to notice a patternðone that to 
this day continues: Gerry would be the first one up and running, 
working late into the night, with a gentle, caring spirit throughout. 
On the day scheduled for return, when everyone else would be 
packed and waiting, he was finishing up one last patient. After 
watching him for several clinics, I had to know what made him tick. 
What was his secret? As the trips down would sometimes take 8 to 10 
hours, we had plenty of time to talk. The study you hold in your 
hands reflects his view of God, and the life I saw lived is the fruit of 
that. I t is a simple truth that can be summed up in three mighty 
wordsðLOVE NEVER FAILS! 

I confess that when I first heard him expound on this, it hit me 
like a ton of bricks. So simple and yet so radically different from that 
which I had heard all my life. A tru th that will, as all truth does, set 
you free. When this truth caught up with me, I was marveling at 
Godôs never-ending love for Israel as shared by the Apostle Paul in 
Romans, in spite of their persistence in unbelief. With two little 
words, Gerry turned my world upside down, or should I say right side 
up, ñWhy Israel?ò And with that began a deeper study into this One 
who is Love, who is working out His victory and will not stop until He 
becomes ñall in all.ò 
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Come hear again the Good News shared by the angel with some 
shepherds one night outside of BethlehemðGood News of great joy 
to all people! Rekindle the fire as you hear again of the One who is 
making all things new. Rejoice again as you ponder our Father who 
will not rest until all His children are saf ely home. Marvel at His 
wisdom in working out His master plan for the ages to see His will 
accomplishedðthat none should perish. Worship afresh the living 
God, who is the Savior of all men. Watch the Word unfold before you, 
as the mystery (hidden for ages) brings a peace that passes all under-
standing. Stand in amazement as you experience the One who is 
Love, doing what He does bestðtransforming His creation into His 
likeness. Our God truly is an awesome God and this study is another 
affirmation to His never -ending, never-failing LOVE.  

My prayer for you as you journey through this was expressed so 
well by the Apostle Paulðñthat the God of our Lord Jesus Christ, the 
Father of glory, may give you a spirit of wisdom and of revelation in 
the knowledge of Him, having the eyes of your hearts enlightened, 
that you may know what is the hope to which He has called 
you.éthat according to the riches of His glory He may grant you to be 
strengthened with might through His Spirit in the inner man, and 
that Christ may dwell in your hearts through faith; that you, being 
rooted and grounded in love, may have power to comprehend with all 
the saints what is the breadth and length and height and depth, and 
to know the love of Christ which surpasses knowledge, that you may 
be filled with all the fullness of God. Now to Him who is able to do 
immeasurably more than all we ask or imagine, according to His 
power that is at work within us, to Him be glory in the church and in 
Christ Jesus throughout all generations, for ever and ever. Amen!ò 
(Ep. 1:17-18; 3:16-19 RSV; 3:20-21 NIV). 

 
David Nuckols - 2006  
Bread of Life Frontier Missions,  
Brownsville , Texas 
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INTRODUCTION  

Are you at peace regarding the eternal destiny of your children, 
parents, brothers, sisters, and grandparents? Are you experiencing 
abundant joy in your ñpersonalò salvation while unsure if some of 
your dearest loved ones might suffer throughout eternity? How is 
that possible if you really love them as much as you love yourself? 
You see, we Christians have a problem, a very serious problem. The 
problem is our belief that hell is ñeternalò and that most of humanity 
will suffer endlessly. Deep inside we know something is not right, but 
we suppress our questions and doubts because we ñthinkò the Bible 
teaches it. What inner conflict rages within  us! It is futile to find 
satisfying answers to the problems this issue raises. For example: 

§ How can an all-powerful, all -knowing, and all -loving God create 
billions of people, knowing most will be tormented in hell forever?  

§ Is the power of our ñfree willò to damn ourselves for eternity really 
absolute, exceeding the power of Godôs ñfree willò to save us, His 
very own property? ñAll souls are mineò (Ez. 18:4). If so, who suf-
fers most in eternal damnation , man or God who loves man with 
an everlasting love (Jer. 31:3)? 

§ ñHow can Christ be considered greater than Adam if Adam has 
the power to condemn more people than Christ has the power to 
save?ò 

Please do not accept pat answers to these critical questions. Je-
sus commands us to judge for ourselves what is right (Lu 12:57). 
What is right about a punishment that never ends? 
How has this teaching affected the spread of the ñGood Newsòð

the Gospel? Think about it. An ñeternalò hellé 

§ maligns Godôs character before the world. 
§ contradicts His unending an d unfailing love for all people.  
§ makes our worship stem more from fear than of true affection.  
§ denies His unlimited power to accomplish all His will.  
§ makes manôs will greater than Godôs will . 
§ infinitely minimizes Christ ôs triumph over death and the evil one. 
§ denies that Christ fully accomplished His mission on earth.  
§ violates Godôs divine witness revealed in every conscience. 
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§ negates the most glorious promises in the Bible. 
§ ignores the testimony of the early Church. 
§ robs most of us of true and lasting peace and joy. 
§ affects what we become; like parentðlike child . 
§ hinders world evangelism. (Remember Abdou?) 

ñTest all thingsò (1Th. 5:21). Have you tested this teaching? 
For most of my life the fear of hell stalked me, ever waiting for 

an opportune moment to rai se its ugly head. Just the idea was like a 
sword slicing through me. It has been the greatest stumbling block to 
my faith . In fact, I almost gave up on Christianity  because of it. 

Hell is a horrifying thought. Millions have been terrorized by it. 
Some have even killed their children to spare them such a fate; 
remember Andrea Yates from Houston who drowned her five chil d-
ren? If we would truly grasp the horror of it, we would go insane . Our 
every waking moment would have to be spent snatching whoever we 
can out of the fire or nothing but constant guilt would torment us . 
Can you imagine the horror of suffering ñforever? òWhat is a billion 
years? It is but a second in eternity. Who could possibly imagine such 
horror? What if you or one of your loved ones should go there? Does 
this thought affect how you feel about God? 

This theme has gripped my heart as it afflicts millions of people 
and dishonors God before the world. After years of wrestling with 
this topic, studying the Bible, and reading the works of others, I have 
found that hell, whatever it consists of, is a judgment given from the 
disciplin al hand of a loving Father. Though the symbolism surroun d-
ing it seems severe, it ultimately  serves a good and remedial purpose. 
One of our greatest presidents agreed. In Abraham Lincoln the 
Christian , William Johnson, stated:  

Abraham Lincoln did not nor could not believe in the en d-
less punishment of anyone of the human race. He unders-
tood punishment for sin to be a Bible doctrine; that the 
punishment was parental in its object, aim, and design, and 
intended for the good of the offender; hence it must cease 
when justice is satisfied. All that was lost by the transgres-
sion of Adam was made good by the atonement.1 

That is the message of this book. It is indeed good news for those 
tormented over the destiny of lost loved ones! Millions in our land 
can relate. Though the subject is hell, the book is really about God. 



Introduction   17 

What is He like? A popular Christian cliché some time ago was: ñGod 
is goodðall the time !ò Well, you will find so lid support for it here. 
God is good even in His judgments! They are not infinite and ho r-
rendously cruel, but just, righteous, and remedial . 

If you think that I am manipulating the Scriptures  in this book , 
then please leave it . But if not, be ready to fall in love with an amaz-
ing and wonderful God!  

Trad iti on  

You invalidate the word of God  
for the sake of your tradition.  

(Mt. 15:6 NAS; Mt. 15:3,9) 

If  religious leaders of Christôs time could invalidate the word of 
God for the sake of tradition, is it not poss ible today? Is the Church 
somehow immune? Only in 1995 did the Southern Baptist Conven-
tion finally submit an official apology regarding their stand on 
slavery.2 Yes, slavery used to be accepted in Christendom. M any 
debates took place for and against slavery with each side quoting the 
Bible. However, when one considers that the letter kills and the Spirit 
gives life, and our beliefs must harmonize with the spirit and tenor of 
the Bible as a whole, the argument against slavery takes on new 
force. The same applies with the case against an ñeternalò hell. 

Traditions endure for generations, are highly revered, and are 
extremely difficult to change.  There are no harder forms of error to 
confront and correct. When Paul and Steven declared to their fellow 
Israelites that Godôs mercy extended to the Gentiles, they were 
stoned! Do we hold to any traditions for which Christ might rebuke 
us for? If we refuse to acknowledge any inconsistencies in our 
beliefs, how will we ever know? 

This book examines the Augustinian tradi tion of everlasting pu-
nishment, so-called because it stems principally from the theology of 
Augustine, who is said to be the father of the western Church.3 This 
tradition assumes that the vast majority of the human race will never 
be saved. This is based on passages such as, ñNarrow is the gate and 
difficult is the way which leads to life, an d there are few who find it .ò 
(See #9 Appendix V). However is this what Christ meant by these 
words? This book presents abundant Scriptural  evidence why this 
could not be what Christ and the Apostles taught. 
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Most Christians  have not fully thought through the serious i m-
plications of this tradit ion. In essence, it teaches that an all-powerful  
and all loving God has created a world knowing full well  the majority 
of His creation would spend eternity in suffering.  How can this be? 

Although this is what tradition  assumes, most Christians, in 
their heart of hearts, do not embrace it. In Hell Under Fire , Daniel 
Block, professor of systematic theology at Westminster Theological 
Seminary, wrote, ñThe traditional doctrine of hell now bears the 
marks of odium theologiumðIts defenders are seemingly few.ò4 
Though its defenders may be few, the doctrine itself continues to 
terrorize millions.  

The tradition  that an all-knowing, all-loving,  and all-powerful 
God would create a world where the majority of His human creatures 
are destined to spend eternity in suffering is incomprehensible. What 
greater horror has the world ever known? 

Implications  

These people draw near with their mouths and ho nor Me with their lips, 
but have removed their hearts far from Me, and their fear toward Me is 

taught by the commandment of men.  
(Is. 29:13) 

What is this passage saying? It is warning us about a fear toward 
God taught by the commandment of men. Could Augustineôs teach-
ing on hell be just such a commandment? Certainly, it removes our 
hearts far from God! Can we honestly say our affection toward God 
has not been influenced by this horrid doctrine? Has the thought that 
God might punish you or your loved ones forever in hell ever hin-
dered your love toward Him?  

This tradition seriously affects our understanding of God,  in-
cluding our whole outlook on life and how we relate to people. Do we 
not reflect, at least to a degree, the character of the God we worship? 
If w e think seriously about the implications of this teaching, it will 
lead to certain undeniable conclusions as mentioned on page 15. 

Confronting Our Tradition  

A tradition begins when someoneôs interpretation (in this case 
Augustineôs) is accepted by others and passed down through the 
generations. How many Hindus, Buddhists, Muslims, and Christians 
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hold to beliefs solely because they have been passed down to them? 
Should we not critically evaluate for ourselves our traditions?  ñTest 
all things; hold fast what is goodò (Th. 5:21). ñWhy do you not judge 
for yourselves what is rightò (Lu. 12:57)? Christ strongl y warns us 
about our traditions  (Mt. 15:3, 6, 9). Perhaps you have struggled with 
hell as I have. Maybe you have longed that somehow, in this case, 
traditio n is wrong. If so, read on. But before starting, let us consider 
one important point.  

The Scriptures  

The Bible has been translated from ancient tongues and cultures 
by men who carry their own ideas into their translations. They 
cannot help reading the ancient manuscripts through the lens of 
their personal theology. They are only human. Since most of our 
translators have held the doctrine of eternal torment , they unwittin g-
ly filtered all they translated from that mindset. That is why we must 
constantly be on our guard, like the Bereans (Ac. 17:11), comparing 
Scripture with Scripture based on the original Greek and Hebrew 
words. ñYe do err, not knowing the Scriptureséò (Mt. 22:29 KJV).  

Unless God gives us ears to hear, the Bible will remain a mys tery 
(Pr. 20:12; Lu. 8:8) . For unless He opens our minds and hearts, we 
toil in vain. ñFor our sufficiency is from God and not of the letteréfor 
the letter k ills, but the Spirit gives life ò (2Co. 3:5, 6). The Ku Klux 
Klan is known to have based its evil actions on the ñletterò of Scrip-
ture, but did the  Klan know its Spirit? 5 ñBe diligent to present your-
self approved to God, a worker who does not need to be ashamed, 
rightly dividing the word of truth ò (2Ti. 2:15). 

To help you rightly divide the word of truth, I submit to you the 
following five principles of interpretation for your consid eration:  

§ Pray for understanding.  
§ Trust Scripture to interpret Scripture , not man. 
§ Base your beliefs on the total forest of Scripture, not a few trees. 
§ Put aside what your spirit reveals is not right or good until the 

Lord resolves the issue in your heart (1Th. 5:21; Lu. 12:57). 
§ Remember that the ancient eastern custom was to use language in 

the most vivid possible way.6 (Appendix V, #18) 

ñAre you not therefore mistaken, because you do not know the 
Scriptures nor the power  of God?ò (Mk. 12:24)? I encourage you to 
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meditate on the Scriptures presented in this study, for they focus 
strongly on Godôs power. Follow the example of the Bereans, who 
were ñmore nobleò than the rest, for they did not j ust take someoneôs 
word for it, but searched it out for  themselves (Ac. 17:11). You may 
find The Word Study Concordance, by George Wigram and Ralph 
Winter  helpful as it list s words according to Greek usage, not Eng-
lish. You do not need to know Greek to use it. Winter explained: 

The Word Study Concordance traces not English but Greek 
words. You can find listed every passage where a given 
Greek word occurs regardless of how many different ways 
it may be translated into English. Even the best lexicons 
are basically some scholarôs reflections on the data drawn 
from a concordance. Once you have read these Bible pas-
sages yourself, you have acquired something no dictionary 
can easily give youða certain instinctive feel for the word. 
You have become conditioned by the actual use of the word 
(which is the most normal and reliable way to learn any 
word in any language), not to equate it to some other word. 
Students often try to short -circuit this process and go di-
rectly to a lexicon.7 

Since this book has no index, we invite you to download th e book 
free from our website. Use the ñfindò feature on your computer to 
look up words, topics, and Scriptures. 

With a humble spirit and prayerful attitude, let us look intently 
into Godôs written revelation seeking to understand Hi s character 
and purpose in His judgments. We will start by critically examin ing 
the key points (pillars ) on which belief in everlasting punishment is 
based.
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i PILLARS  

 
 
 
 
 

Examining the scriptures éto see if these things were so. 
(Ac. 17:11 NAS) 

ñTest all things: hold fast what is goodò (1Th. 5:21). The doctrine 
of everlasting punishment, in my view, is erroneously supported by 
four  pillars. These pillars represent a misunderstanding of three key 
Greek words, and one concept. They are Aion , Gehenna, Apollum i, 
and ñFreeò Will.  Once these are understood as the biblical  writers 
understood them, our  comprehension of Godôs judgments take on a 
glorious new meaning. 

Aion  

The first pillar we will examine is the Greek word, aion . It is 
mostly translated ñeternal,ò ñeverlasting,ò and for ñeverò in the King 
James Version. However, some translations read ñage-abiding,ò ñage-
during,ò or ñeon,ò as noted below. ñRobert Young, author of the 
highly respected Youngôs Analytical Concordance , in his literal 
translation of the Bi ble, always translates it óageô and never once as 
óeverlasting,ô or óeternal.ôò1 

Old Testament (Greek Septuagint)  

In History of Opinions on the Scriptural Doctrine of Retrib u-
tion , Edward Beecher, D.D., pointed out : 

The Septuagint is the Greek translation of the Old Testa-
ment and was the Bible of the early church. The word aion 
occurs in it about four hundred times in every variety of 
combination. The adjective aionios  derived from it, is used 
over one hundred times.éAion  denoted an age, great or 
small, so the adjective aionios  expressed the idea pertain-
ing to or belonging to the aion , whether great or small. But 
in every case this adjective derives its character and dura-
tion from the aion  to which it refers .2 
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In the Septuagint the Greek word, aion, is used to translate the 
Hebrew word olam . Thus, if we want to get a sense of the N.T. 
meaning of aion , we need to understand the meaning of olam  in the 
O.T. Numerous passages referring to olam  show clearly it cannot 
mean ñnever-endingò in those texts. Note these few: 

§ Jonah was in the fish forever [olam ] . But only until  he left three 
days later (Jon. 1:17; 2:6). 

§ Sodomôs fiery judgment is eternal [olam ] . But only until  God 
returns them to their former state  (Ez. 16:53-55; Ju. 7). 

§ A Moabite is forbidden to enter the L ordôs congregation forever 
[olam ] . But only until  the 10th generation. (De. 23:3). 

§ Hills are everlasting [ olam ] . But only until  made low and the 
earth is burned up (Ge. 49:26; De. 33:15; Is. 40:4;  2Pe. 3:10). 

§ Mountains are everlasting [olam ] . But only unti l they are scat-
tered (Hab. 3:6). 

§ A slave serves his master forever [olam ] . But only until  death ends 
his servitude (Ex. 21:6). 

§ The Mosaic covenant is everlasting [olam ] . But only until  it 
vanishes away (Le. 24:8; He. 8:7-13). 

§ The Aaronic priesthood is everlasting [olam ] . But only until  the 
likeness of Melchizedek arises (Ex. 40:15; Nu. 25:13; He. 7:14-22). 

§ These ñstonesò are to be a memorial forever [olam ]. Where are 
they now (Jos. 4:7)? 

§ The leprosy of Naaman shall cling forever [olam ] . But only until  
his death, of course (2K. 5:27). 

§ God dwells in Solomonôs temple forever [olam ] . But only until  it is 
destroyed (2Ch. 7:16; 1K 8:13; 9:3). 

§ Animal sacrifices were to be offered forever [olam ] . But only until  
ended by the work of Christ (2Ch. 2:4; He. 7:11-10:18). 

§ Circumcision was an everlasting [olam ] covenant. But only until  
the new covenant (Ge. 17:9-13; 1Co. 7:19; Ga. 5:6). 

§ Israelôs judgment lasts forever [olam ] . But only until  the Spirit is  
poured out and God restores it (Is. 32:13-15). 

§ I will make you an eternal [olam ] excellence. But only until  many 
generations (Is. 60:15). 

As we can see, olam  does not mean ñeternalò though it can last a 
very long time. Also, ñforever and everò is not an accurate translation. 
How can you add ñeverò to ñforever?ò The literal translation is ñfor 
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the eon [olam] and further. " This makes sense. The Concordant 
Version Old Testament is consistent here. Consider two examples: 

 
§ He [David ]  asked life from You; You will give it to him: Length of 

days for an eon [olam] and further  (Ps. 21:4 CVOT). 
§ He has founded the earth on its bases. It shall never slip for 
     the eon [olam] and further  (Ps. 104:5 CVOT). 

 
Even passages that do not use the word olam, but signify u n-

changing, are not so when God is involved. Nothing can deter Him 
from achieving His purposes. For example:  

§ Israelôs affliction is incurable . But only until  the Lord restores 
health and heals her wounds (Jer. 30:12, 17). 

§ Samariaôs wounds are incurable. But only until the Lord brings 
them back and restores them (Mic. 1:9; Ez. 16:53). 

§ Egypt and Elam will rise no more. But only until  the Lord brings 
back their captives (Jer. 25:27; 49:39; Ez. 29:14). 

§ Moab is destroyed. But only until  the Lord brings back the cap-
tives of Moab (Jer. 48:4, 42, 47). 

New Testament  

Consider the N. T. use of aion. Does ñeternityò make any sense in 
the following passages? To make my point unmistakable , I have 
translated the Greek word aion  with t he English word ñeternity.ò  

§ What will be the signéof the end of the eternity  (Mt. 24:3) ? 
§ I am with youéto the end of the eternity  (Mt. 28:20) . 
§ The sons of this eternity  are more shrewd (Lu. 16:8). 
§ The sons of this eternity  marry  (Lu. 20:34) . 
§ Worthy to attain  that eternity  (Lu. 20:35) . 
§ Since the eternity  began (Jn. 9:32; Ac. 3:21). 
§ Conformed to this eternity  (Ro. 12:2). 
§ Mystery kept secret since the eternity  began but now made 

manifest (Ro. 16:25-26). 
§ Where is the disputer of this eternity  (1Co. 1:20)? 
§ Wisdom of this eternity , nor of the rulers of this etern i-

ty éordained before the eternities éwhich none of the rulers of 
this eternity é (1Co. 2:6-8) 

§ Wise in this eternity  (1Co. 3:18). 
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§ Upon whom the  ends of the eternities  have come.  
(1Co. 10:11) 

§ God of this eternity  has blinded (2Co. 4:4). 
§ Deliver us from this present evil eternity  (Ga. 1:4). 
§ Not only in  this eternity  but also in that which is to come (Ep. 

1:21). 
§ Walked according to the eternity  of this world  (Ep. 2:2). 
§ In  the eternities  to come (Ep. 2:7). 
§ From the beginnings of the eternities  (Ep. 3:9). 
§ Hidden  from eternities ébut nowérevealed (Col. 1:26). 
§ Loved this present eternity  (2Ti. 4:10). 
§ Receive him  for  eternity  (Philemon.1:15). Does this mean 

forever or only until Onesimus dies? 
§ Powers of the eternity  to come (He. 6:5). 
§ At the end of the eternities  (He. 9:26) . 
§ We understand the eternities  have been prepared by a saying of 

God (He. 11:3). 

How can we sayé 

§ ñBefore eternityò or ñeternity beganò? Eternity has no beginning 
(Jn. 9:32; Ac. 3:21; 1Co. 2:7; Ep. 3:9). 

§ ñPresent eternity,ò ñeternity to come,ò and ñend of eternity?ò 
Eternity transcends time. On ly God is eternal (Mt. 24:3; 28:20; 
1Co. 10:11; 2Ti. 4:10; He. 6:5; 9:26). 

§ ñThis eternity,ò ñthat eternity,ò or ñeternitiesò? There is only one 
eternity  (Lu. 16:8; 20:34 -35; Ro. 12:2; 1Co. 1:20; 2:6-8; 3:18; 
10:11; 2Co. 4:4; Ga. 1:4; Ep. 1:21; 2:2, 7; 3:9; Col. 1:26; 2Ti. 4:10; 
He. 11:3). 

§ ñEternal secretò if the secret is revealed? (Ro. 16:25-26; Col. 1:26). 
It is no longer a ñsecretò at that point. 

§ Onesimus will be Philemonôs slave for eternity ? Is he still his slave 
(Phil. 1:15)? 

Scores of passages demonstrate that  aion  is of limited duration. 
In his book Godôs Methods with Man , G. Campbell Morgan (scholar, 
associate of D.L. Moody, and a highly respected expositor of Scrip-
ture),  said: 

Let me say to Bible students that we must be very careful 
how we use the word ñeternity.ò We have fallen into great 
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error in our constant use of that word. There is no word in 
the whole Book of God corresponding with our ñeternal,ò 
which, as commonly used among us, means absolutely 
without end. The strongest Scripture word used with refer-
ence to the existence of God, isðñunto the ages of the 

ages,ò which does not literally mean eternally .3 

In his Word Studies in the New Testament, Marvin Vincent, 
D.D., Baldwin Professor of Sacred Literature at Union Theological 
Seminary, New York, explained: 

Aion , transliterated aeon, is a period of longer or shorter 
duration, having a beginning and an end, and complete in 
itself. Aristotle ( peri ouravou , i. 9, 15) said, ñThe period 
which includes the whole time of oneôs life is called the 
aeon of each one.ò Hence, it often means the life of a man, 
as in Homer, where oneôs life (aion ) is said to leave him or 
to consume away (Il v.685; Od v.160). It is not, however, 
limited to human life. It signifies any period in the course 
of the millennium, the mythological peri od before the be-
ginnings of history. The word has not ña stationary and 
mechanical valueò (De Quincey). It does not mean a period 
of a fixed length for all cases. There are as many aeons as 
entities, the respective durations of which are fixed by the 
normal conditions of the several entities. There is one aeon 
of a human life, another of the life of a nation, another of a 
crowôs life, another of an oakôs life. The length of the aeon 
depends on the subject to which it is attached.éThe adjec-
tive aionious  in l ike manner carries the idea of time. Nei-
ther the noun nor the adjective, in themselves, carry the 
sense of endless or everlasting. They may acquire that 
sense by their connotation....Aionios  means ñenduring 
throughò or ñpertaining to a period of time. ò Both the noun 
and the adjective are applied to limited periods ....Out of 
the 150 instances in LXX, [Greek Old Testament] four -
fifths imply limited duration.  For a few instances, see Gen. 
xlviii. 4; Num . x. 8; xv. 15; Prov. xxii. 28; Jonah ii.6; Hab. 
iii. 6; I sa lxi. 17.4 

So what if the Greek word aion  has been erroneously translated 
ñeternalò instead of ñageò? What does that have to do with everlasting 
punishment ? It has everything to do with it, since one of the key texts 
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used in defense of the Augustinian view of hell is Mt. 25:46: ñAnd 
these will go away into everlasting [aionian ] punishment .ò If this 
passage as translated here is accurate, then I would have to admit the 
Bible teaches that punishment  is forever. But what if it is not? What 
if aion  does not mean ñeverlastingò? What would that do to the 
ñbiblical  supportò of an infinite hell? It would negate the use of any 
verses resting on the word aion  used in its defense. 

Consider how the following translations word this  phrase: 

§ Youngôs Literal Translation : ñpunishment age-during.ò 
§ Rotherham Translation : ñage-abiding correction.ò 
§ Weymouth Translation : ñpunishment of the ages.ò 
§ Concordant Literal Translation : ñchastening eonian.ò 

These reputable translations use the word ñageò and not ñeter-
nal.ò These two concepts are diametrically opposed to one another. 
They are not the same by any means. An age has a beginning and an 
end; eternity does not. 

Augustine raised the argument that since aionios  in Mt. 25:46 re-
ferred to both life and punishment, it had to carry the  same duration 
in both cases.5 However, he failed to consider that the duration of 
aionios  is determined by the subject to which it refers. For example, 
when aionios  referred to the duration of Jonahôs entrapment in the 
fish, it was limited t o three days. To a slave, aionios  referred to his life 
span. To the Aaronic priesthood, it referred to the generation preced-
ing the Melchizedek priesthood. To Solomonôs temple, it referred to 
400 years. To God it encompasses and transcends time altogether. 

Thus, the word cannot have a set value. It is a relative term and its 
duration depends upon that with which it is associated. It is similar to  
what ñtallò is to height. The size of a tall building can be 300 feet, a tall 
man six feet, and a tall dog three feet. Black Beauty was a great horse, 
Abraham Lincoln a great man, and Yahweh the GREAT God. Though 
God is called ñgreat,ò the word ñgreatò is neither eternal nor  divine.  
The horse is still a horse. An adjective relates to the noun it modifies. 
In relation to God, ñgreatò becomes GREAT only because of who and 
what God is. This silences the contention that aion  must always mean 
forever because it modifies God. God is described as the God of Israel 
and the God of Abraham. This does not mean He is not the God of 
Gentiles, or the God of you and me. Though He is called the God of the 
ñages,ò He nonetheless remains the God who transcends the ages. 



Chapter One: Pillars   27 

In addition, Augustine ôs reasoning does not hold up in light of 
Ro. 16:25, 26 and Hab. 3:6. Here, in both cases, the same word is 
used twiceðwith God and with something temporal.  ñIn accord with 
the revelation of a secret hushed in times eonian, yet manifested 
nowéaccording to the injunction of the eonian Godò (Ro. 16:25, 26 
CLT). An eonian secret revealed at some point cannot be eternal even 
though it is revealed by the eonian God. Eonian  does not make God 
eternal, but God makes eonian eternal. ñAnd the everlasting moun-
tains were scattered.éHis ways are everlastingò (Hab. 3:6). Moun-
tains are not eternal, though they will last a very long time. Godôs 
ways however, are eternal, because He is eternal. 

Matthew  25:46 contains an additional clue confirming  the tem-
porary nature of Godôs judgment. The Greek word, translated ñpu-
nishment,ò is kolasis. William Barclay, world -renowned Greek 
scholar, translator, and author of the popular Bible commentary, The 
Daily Study Bible  and New Testament Words, noted: 

The Greek word for punishment here [Mt. 25:46] is kola-
sis, which was not originally an ethical word at all. It orig i-
nally meant the pruning of trees to make them grow better. 
I think it is true to say that in all Greek secular literature 
kolasis is never used of anything but remedial punish-
ment.6 

Thomas Talbott, philosophy professor at Willamette Univer sity 
in Oregon and author of The Inescapable Love of God, explained: 

According to Aristotle, there is a difference between re-
venge and punishment; the latter (kolasis) is inflicted in 
the interest of the sufferer, the former (timƬria) in the i n-
terest of him who inflicts it, that he may obtain satisfa c-
tion. Plato also appealed to the established meaning of 
kolasis as support for his theory that virtue could be 
taught: ñFor if you will consider punishment ( kolasis)éand 
what contr ol it has over wrong-doers, the facts will inform 
you that men agree in regarding virtue as procured.ò Even 
where a punishment may seem harsh and unforgiving, 
more like retribution than parental chastisement, this in no 
way excludes a corrective purpose. Check out the punish-
ment that Paul prescribes in I Corinthians 5:5. One might 
never have guessed that, in prescribing such a punish-
mentðthat is, delivering a man to Satan for the destruction 
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of the fleshðPaul had in mind a corrective purpose, had 
Paul not explicitly stated the corrective purpose himself 
(ñthat his spirit may be saved in the day of the Lord Je-
susò). So as this text illustrates, even harsh punishment of 
a seemingly retributive kind can in fact serve a redemptive 
purpose.7-9 

ñAnd these will go away into everlasting [aionian ] punishment 
[kolasis], but the righteous into eternal [ aionian] lifeò (Mt. 25:46) . 
Isnôt it  ironic  that the passage most often used to support everlasting 
punishment is i n fact one strongly opposing it when accurately 
understood?  

Dr. Helena Keizer is a trustworthy authority on the definition of 
aiƬn in ancient Greek literature, including the Bible in the time of 
Christ. Keizer published a 315-page doctoral dissertation titled: ñLife, 
Time, Entirety ï A Study of AiƬn in Greek Literature and Philosophy, 
the Septuagint and Philo.ò Presented on September 7, 1999 in 
Holland, at Amsterdam University. Keizer state d: 

ñOlƃm and hence aiƬn in the Biblical sense is time consti-
tuting the human temporal horizon.ò29 ñOur study has led 
to the conclusion that infinity is not an intrinsic or nece s-
sary connotation of aiƬn, either in the Greek or in the Bib-
lical usage (óolƃm).ò30 ñTo speak of óthis aiƬnô, its óend,ô and 
óthe aiƬn to comeô clearly lends to aiƬn the meaning of a 
limited time.ò31 ñThe following description of Gregory of 
Nyssaémakes a good finishing point for now: óAeon desig-
nates temporality,  that which occurs within time.ôò32 

 
I am pleased to say that Dr. Keizer has given me permission to 

share her book with others in electronic format. 
Terms for Eternity  is another scholarly work on aiƬn by David 

Konstan and Ilaria Ramelli. Konstan is the John Rowe Workman 
Distinguished Professor of Classics and Professor of Comparative 
Literature, at Brown University in R .I. Ramelli is Assistant Professor 
of Ancient Philosophy at the Catholic University of Milan , Italy . They 
agree with the conclusions of Dr. Keizer. They wrote: 

ñApart from the Platonic philosophical vocabulary, which is 
specific to few authors, aiónios does not mean "eternal"; it 
acquires this meaning only when it refers to God, and only 
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because the notion of eternity was included in the concep-
tion of God: for the rest, it has a wide range of meanings 
and its possible renderings are multiple, but it does not 
mean "eternal." In particular when it is associated with life 
or punishment, i n the Bible and in Christian authors who 
keep themselves close to the Biblical usage, it denotes their 
belonging to the world to come." (Page 238) 

 These scholarly works are important, as the key defense of eter-
nal punishment depends on this word meaning absolute eternity.  For 
more on the meaning of aiƬn, see our website: HopeBeyondHell.net; 
Further Study; Eternity , and Church History.  

Alternative Views  

Aionian  (eternal), when associated with God, may simply refer 
to that which comes forth from Him and  relates to His purposes; a 
quality of essence rather than of duration. Is this not wha t our Lord 
intends in John 17:3: ñAnd this is eternal life, that they may know 
You.ò If this is so, perhaps the Matthew passage could be para-
phrased this way: ñAnd these will go away into the chastisement of 
God, but the righteous into the life of God.ò Professor Talbott con-
firm ed this:  

When the letter of Jude describes the fire that consumed 
Sodom and Gomorrah as ñeternal fire,ò the point is not that 
the fire literally burns forever without consuming the c i-
ties; it is not that the fire continues to burn even today. The 
point is that the fire is a form of divine judgment upon 
those citieséthat has its causal source in the eternal God 
himself. And similar for Jesusô reference to ñeternal fireò in 
Matthew 25:41 and to ñeternal punishment ò in Matthew 
25:46. The fire to which he alludes is not eternal in the 
sense that it burns forever without consuming anything ð
without consuming, for example, that which is false within 
a person (see 1 Co. 3:15)ðand neither is the punishment 
eternal in the sense that it continues forever without ac-
complishing its corrective purpose. Both the fire and the 
punishment are eternal in the sense that they have their 
causal source in the eternal God himself.10 

Similarly , Barclay wrote: 
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The simplest way to put it is that aionios  cannot be used 
properly of anyone but God; it is the word uniquely, as Pla-
to saw it, of God. Eternal punishment is then literally that 
kind of remedial punishment which it befits God to give 

and which only God can give.11 

Talbott continue d: 

The Gospel writers thought in terms of two ages, the 
present age and the age to come, and they associated the 
age to come with God himself; it was an age in which Godôs 
presence would be fully manifested, his purposes fully rea-
lized, and his redemptive work eventually completed. They 
therefore came to employ the term, ñŬǿȗȊǿȌȎ,ò [aionios ] as 
an eschatological [doctrine of end times] term, one that 
functioned as a handy reference to the realities of the age 
to come. In this way, they managed to combine the more 
literal sense of ñthat which pertains to an ageò with the 
more religious sense of ñthat which manifests the presence 
of God in a special way.ò Eternal life, then, is not merely 
life that comes from God; it is also the mode of living asso-
ciated with the age to come. And similarly for eternal pu-
nishment: It is not mer ely punishment that comes from 
God; it is also the form of punishment associated with the 
age to come. Now in none of this is there any implication 
that the life that comes from God and the punishment that 
comes from God are of an equal duration.ò12 

Likewi se, Beecher demonstrated that in the days of the early 
church the idea was ñpunishment of the world to come .ò The early 
Church establishes that fact through the ancient creeds. In fact, in 
none of its creeds did the early Church teach everlasting punishment.13 

Arguing that eternal punishment must be of unending duration 
because it is contrasted with eternal life (Mt. 25:46) , misses the 
point. It fails to recognize  that eternal life is a quality of relationship 
with God (Jn. 17:3), and is an end in itself;  while eternal punish ment 
is Godôs corrective discipline and a means to an end. In any case, 
whether aion  means ñage-abiding,ò ñof God,ò or ñof the world to 
come,ò none of these expressions state, imply, or require that the 
punishment be never-ending. 

So then, if aion  does not strictly mean eternal, what word does? 
There are a number of Greek words that imply eternal. They are 
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usually translated ñindestructible, ò ñimperishable,ò ñunfading,ò 
ñimmortality, ò and ñincorruptible. ò See Ro. 1:23; 2:7; 1Co. 9:25; 
15:42, 51-54; He. 7:15-16; 1Pe. 1:3-4; 5:4; 1Ti. 1:17; 6:16; 2Ti. 1:10.  

Our hope of immortality does not reside in the word aion  but in 
Godôs very nature (unfailing love and unlimited power) and promi s-
es. (See Appendix I). So long as we have a flawed understanding of 
this four letter  Greek word, we will remain blinded to the truth in 
relation to Godôs judgments. 

I recommend that you also read The History of Opinions on the 
Scriptural Doctrine of Retribution  by Dr. Edward Beecher. I found 
his findings conclusive. You may read it on our website: Hope-
BeyondHell.net , Further Study , Church History.  

Fire of G ehenna  

The second pillar in support of the doctrine of everlasting p u-
nishment is Gehenna. It is one of three words translated ñhellò in the 
New Testament. It is  the most common, used twelve times. Hades is 
used eleven times, and Tartarus  only once. William Barclay stated: 

Gehennaémeans the Valley of Hinnom, a valley to the 
southwest of Jerusalem. It was notorious as the place 
where Ahaz had introduced the fire worship of the heathen 
God Molech, to whom little children were burned .é2 
Chronicles 28:2-4. Josiah had stamped out that worship 
and ordered that the valley should be forever after an ac-
cursed placeéit became the place where the refuse of Jeru-
salem was cast out and destroyed. It was a kind of public 
incinerator. Always the fire smoldered in it, and a pall of 
thick smoke lay over it, and bred a loathsome kind of worm 
which was hard to kill (Mark 9:44 -48). So Gehenna, the 
Valley of Hinnom, became identified in peopleôs minds 
with all that was accursed and filthy, the place where use-
less and evil things were destroyed.ĭɹ See #1 Appendix V.  

Hades is the Greek word for the Hebrew, Sheol, which the New 
Strongôs Concise Dictionary  defines as ñunseen,ò the place (state) of 
departed souls.15 Throughout the Old Testament it refers to the state 
following death for both righteous and unrighteous. The NIV trans-
lates it ñgraveò or ñdeath.ò Tartarus  is a holding area prior to jud g-
ment for angels who have sinned (2Pe. 2:4). 
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Gehenna is not mentioned in the Old Testament or by John, 
Paul, Peter, Jude, or James in all their writings  (except once indi-
rectly regarding the tongueðJa. 3:6). Nor is it mentioned in the 
book of Acts or Hebrews. Jesus uses the term on what seems like 
only four occasions. (A few times He seems to refer to th is judgment 
but without using the term. Mt.  3:10-12; 7:19; 13:40-50; 25:41) I f 
Gehenna were truly eternal and purposeless agony as claimed, how 
can such a horrible fateðto which most people are destinedðnot be 
warned against everywhere? How can we explain this? 

The First  Time  ñGehenna ò I s Used  by  Christ  

[Turn to Mt. 5:21 -22. ]  
At the very outset of the New Testament, Christ established the 

limited nature of the Gehenna judgment.  This is extremely signifi-
cant. For in the context of His first mention of it, He confirmed the 
Mosaic code of justice: ñAn eye for an eye, and a tooth for a toothò 
(Mt . 5:38 derived from Ex. 21:24; Mt. 5:17-19). This code established 
that each crime merits a just and fit punishment , one obviously 
measurable: ñYou shall give life for life, eye for eye, tooth for tooth, 
hand for hand, foot for foot, burn for burn, wou nd for wound, stripe 
for stripeò (Ex. 21:23-25). If Christ understood Gehenna to be 
everlasting, He could not have associated it with the Mosaic code. 
What is measurable about everlasting? And furthermore, He specif i-
cally confirmed this by saying that the same measure we use on 
others will be used on us! (Mt. 7:2). This indicates Gehenna is not 
eternal. For example, no derogatory remark (fool) af flicts everlasting 
pain, and therefore cannot merit everlasting punishment in return.  

[Turn to Mt. 5:23 -26. ]  
ñPrisonò here is a metaphor for Gehenna. This harmonizes with 

the ñprisonò of 1Pe. 3:19, and the Fatherôs sentence of Mt. 18:34-35. It 
is directly linked to Gehenna in the preceding verse (Mt. 5:22) by the 
word ñtherefore,ò and it is immediately followed by another Gehenna 
judgment in the very next passage (Mt. 5:27-32). Thus, Mt. 5:23-26 is 
ñsandwichedò between two Gehenna judgments. The final clincher is  
that the Lord identifies the Gehenna judgment  as a most serious 
judgment we are all to fear. He says, ñTruly (Assuredly NKJV) I say 
unto you.ò That is serious. What other judgment could he possibly be 
referring to in this con text but the Gehenna judgment? 
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ñTruly  I say to you, you will not come out of there [Gehenna] 
until  you have paid up the last cent.ò The word ñuntilò unmistakably 
confirms Gehenna is of a limited duration. Once the penalty is 
exacted, release follows, but not before. Note He addressed these 
words to a mixed audience of believers and unbelievers (Mt. 5:1; 
7:28; 8:1). (See also Mt. 18:34-35). 

[Turn to Mt. 5:27 -30. ]  
Here, He describes the consequences of sinning lustfully. We can 

all imagine the sceneðnot pleasant. Nevertheless, these are concepts 
we can identify with in this physical world. With Gehenna, however, 
we know little . We have to trust Christ implicitly. So what does He 
say? It is ñmore profitableò to lose an eye or a hand, than to expe-
rience Gehenna. Thatôs it. That is all He chose to say. If Gehenna 
were truly unending and horrible beyond what we can imagine, how 
could He describe it merely as ñless profitableò? Is this all He could 
say to contrast momentary and unending pain? Such a phrase can 
only describe another finite penalty, though to a degree more severe.  

For the continuing  exposition of Christôs use of Gehenna, includ-
ing: ñFire not Quenched,ò ñRefining Fire,ò ñUndying Worm,ò and 
ñLake of Fire.ò See #1 Appendix V.  

Whatever judgment  fire entails, we can be confident it conforms 
to the character of our Father. ñHe is like a refinerôs fireéHe will sit 
as a refiner and a purifier of silver; He will purify the sons of L e-
viéthat they may offer to the Lord an offering in righteousnessò(Mal. 
3:2-3). Please note that His judgment fire is administered in the 
presence of the Lamb who was slain for us from the foundation of 
the world  (Re. 14:10; 13:8). He certainly will not rest day and night 
as He looks on our sufferings with His unchanging heart of comp as-
sion (Mt. 9:36; He. 13:8) .Everything God does was planned before  
the world began. Gehenna was not something God was forced to 
create because man surprised or disappointed Him. Nothing is an 
afterthought. All things serve His good purposes for His creation, a 
creation which He declared to be, ñindeedò very good (Ge. 1:31). God 
control s world ! (1Pe. 1:18-20; 1Co. 2:7; Ep. 1:4; 2Tim. 1:9; Titus 1:2.)  

(For the following three  references, see #1 Appendix V)   

Apollumi  (Greek for ñdestructionò) 

The third pilla r, death and destruction, is thought by most Chris-
tians to refer to an eternal hell of suffering or to a state of annihil a-
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tion. Thus, they are understood to be a permanent state. I think if we 
closely compare Scripture with Scripture, line upon line, we wi ll see 
this falls short of what God is all about. Even in death and destruc-
tion, God will not be defeated. His promises to restore all (Ac. 3:21; 
2Co. 5:19; Ep. 1:10; Col. 1:19-21) will come to pass in their appointed 
times (Ep. 1:9-11; 1Ti. 2:6). In An Expository Dictionary of Biblical 
Words  regarding apollumi , W. E. Vine stated: ñThe idea is not 
extinction but ruin, loss, not of being, but of well being é.ò16 

Andrew Jukes, graduate of Harrow and Trinity College, Cam-
bridge and pastor of St. Johnôs Church, was a well-respected Chris-
tian author in 19 th century England. Also, the author of The Law of 
the Offerings , Four Views of Christ , Types in Genesis, The Names of 
God, and the Restitution of all Things , he wrote: 

Death for man is simply an end to, or separation from, 
some given form of life which he has lived iné We musté 
by Christ die to this dark spirit -world  [Mk. 8:35] , to return 
to live in Godôs light-world  [Jn. 8:12; 12:46]... [ It ]  is a ceas-
ing from some particular form of life which has been lived 
in by man [Ro. 6:11], yet it is never non-existence absolute-
ly [Jn. 12:24] ; rather the means to bring the fallen creature 
into a new life [Ro. 6:4] , a chaos being ever the necessary 
condition for a new creation  [2 Co. 5:17].17 

Here are a few passages for you to think about : 

§ You [Adam] shall surely die  (Ge.2:17). 
§ You [ Israel]  shall surely perish  [apollomiðSeptuagint18]  (De. 

30:18). 
§ I kill and I make alive; I wound and I h eal (De. 32:39). 
§ He destroys [ apollumi ðSeptuagint 19]  the blameless and the 

wicked  (Job 9:22). 
§ The righteous perishes [apollumi ðSeptuagint 20] , and no man 

takes it to heart  (Is. 57:1). 
§ The wineskins are marred  [apollumi ]  (Mk. 2:22 KJV). 
§ He is not the God of the deadé for all live to Him  (Lu. 20:38). 
§ I f it [grain of wheat]  dies, it produces much grai n (Jn. 12:24). 
§ He who has died has been freed from sin (Ro. 6:7; 7:9; 8:6; 2Co. 

4:11; Ep. 2:1; 1Ti. 5:6). 
§ Neither death nor lifeéshall be able to separate us from the love 

of God (Ro. 8:38-39). 
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§ What you sow i s not made alive unless it dies (1Co. 15:36). 
§ Death is swallowed up in victory  (1Co. 15:54). 

Please take a moment to reflect on what we have just read. Adam 
died on the same day he sinned, yet lived 900 more years. Israel 
perished. The blameless were destroyed. The righteous perished. 
Wineskins were marred. The dead are alive to God. Death produces 
grain and frees from sin. Death cannot separate from Godôs love. 
What is sown is not made alive unless it dies. Utter or permanent 
annihilation  cannot be the true meaning of death and destruction in 
any of these cases. Destruction  is the prerequisite for subsequent 
change. Is this not what the cross is all about in the life of the believ-
er? He kills and makes alive. He destroys to make new. 

 

The Cross  

Andrew Jukes wrote: 

The meaning of Christôs cross is not understood, but rather 
perverted and therefore death is shrunk from. It is not we l-
comed as Godôs appointed means to deliver us from him 
that has the power of death.éChristians misunderstand 
destruction and judgment are the only way for fallen cre a-
tures to be delivered from their bondage, and brought back 
into Godôs lifeé This is a point of all importance. It lies at 
the very root of the cross of Christ and of His members. It 
is the clue to all His judgments, who ñkills and makes 
alive,ò who ñbrings down to the grave and brings upò [1Sa. 
2:6; Dt . 32:39] . The way of life is and must be through 
deathéand cannot be otherwise.21  

As followers of Jesus Christ, we have been called to carry our 
cross, to die (Mk. 8:34; Jn. 12:24-25). Unless we do, we will not have 
His life abiding in us  (Jn. 15:4-5). We are to partake of the divine 
nature (2Pe. 1:3-12). What does this mean except that we are to die? 
Our salvation is not brought to perfection until we have died to sin 
and live to right eousness (Ro. 6). Death is not optional. Only in dying 
to our self-will do we truly live and be ar fruit to God  (Jn. 12:24). 
Scripture frequently alludes to this purpose in salvation  (Ro. 6:3; 
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8:13; 12:1, 2; 2Co. 4:11, 16; 5:15; Ga. 2:20; Ph. 3:10; 2Ti. 2:11; He. 5:7-
9; 1Pe. 2:21, 24; 1Jn. 3:16). 

Scripture  I nterprets  I tself  

Often in Scripture, two statements are made side by side that  to-
gether shed greater light on a given theme. Consider 1Co. 1:19; Ro. 
2:12; 14:15, 20-21. ñI will destroy [ apollumi ]  the wisdom of the wise; 
I will bring to noth ing [ñset asideòðNAS] the understanding of the 
prudentò (1Co. 1:19). Here apollumi  is used in the same sense as ñset 
asideò or ñbring to nothing. ò ñFor as many as have sinned without law 
will also perish [ apollumi ]  without law, and as many as have sinned 
in the law will be judged by the lawò (Ro. 2:12). Scripture is clear that 
all are judged including unbeliev ers who have sinned without law 
(Re. 20:12-13). Thus, to ñperishò here cannot be utter annihilation, 
for judgment must follow.  

Consider Ro. 14:15: ñDo not destroy [apollumi ]  with your fo od 
the one for whom Christ diedò (Ro. 14:15). Read a little further to see 
Paulôs own definition of apollumi . ñDo not tear down the work of 
God for the sake of foodò (Ro. 14:20 NAS). ñIt is good neither to eat 
meat nor drink wine nor do anything by which your brother stumbles 
or is offended or is made weakò (Ro. 14:21). Paul defines apollumi  as 
ñtear down,ò ñstumble,ò ñoffend,ò and ñmake weak.ò What better 
commentary is there? Do you think apollumi  means we can cancel 
out anotherôs eternal redemption paid for by Christ by our diet? And 
consider as well 1Co. 8:11: ñBecause of your knowledge shall the weak 
brother perish [ apollumi] for whom Christ died?ò Can we annihilate 
others for whom Christ died by our knowledge? Of course not! God is 
righteous and just.  

In all the above, whatever is meant by death and destruction, it 
cannot be unending torment or annihilation.  Could Jukes be right in 
saying death for man is an end or separation from some given form of 
life in which he has lived? What did our Lord mean when He said that 
in order to save our life, we must lose apollumi  it  (Mk. 8:35) ? Is this 
not to end living a self-centered life and instead to live for Godðto 
stop being ruled by sin, but instead by righteousness? 

Did you realize that the very ones Christ came to save are the 
ñdestroyedò ones? ñFor the Son of Man has come to seek and to save 
that which was lost [apollumi ]ò (Lu. 19:10). Apollumi  is the very 
condition qualifying  us for salvation! Are the lost (apollumi ) ones 
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then, the annihilated ones or those not yet found? At what point does 
apollumi  become so permanent it exceeds Godôs power and will to 
save? What justifies us to put limits on Him who is able to turn 
stones into worshippers (Lu. 3:8) ? 

What gives God greater glory: annihilation or restoration? Stop! 
Think  about that a moment. Lu: 20:38 says ñGod is not the God of 
the dead, but of the living for all live to Him .ò Lu. 1:37 says, ñWith 
God nothing will be impossible !ò Is He able to do all things except 
restore the destroyed for whom Christ died? Really? For more 
documentation on apollumi , see our website: Further Study ; De-
struction.   

Free Will  

This last pillar is not difficult to resolve. What father holding his 
little girlôs hand crossing a busy street would ever let it go? The more 
she pulls, the tighter he squeezes. There is no way she is going 
anywhere! Is God any different? The argument that  a person can 
choose hell by rejecting God as a result of ñfreeò will is in effect saying 
a little girl has more streng th than her dad. God has given man a 
ñmeasureò of free will, but certainly not to the degree that He would 
allow him or her to damn themselves forever in torment. Is God less 
of a parent than we are (Mt. 7:11)? We extend increasing freedom to 
our children as they mature. Too much too soon is disastrous. He 
knows just how much freedom we need for our development.  

God, as Creator, is owner of all things (Ps. 2:8; Ez. 18:4; Col. 
1:16; He. 1:2), and that includes you and I. He has never relinquished 
that title . Only He has absolute ñfreeò will over His property. Should 
we be forever lost, He would be the loser and God is not a loser!  

Many say hell is locked on the inside. But how? Christ has the 
keys! (Re. 1:18).  

Many believe Godôs hands are tied; as much as He would like to 
keep us, He is unable. But, is our power to destroy His property really 
greater than His power to preserve or restore it? How ñfreeò and 
powerful are we? What rol e did we play in controlling our life exp e-
riences that have made us what we are? Will we deliberately choose 
what sufferings we will undergo in the future that inevitably will 
affect what we become? What intricacies of our reasoning processes, 
which determine our decisions, do we fully control? 
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Is the Bible right in saying no one seeks after God, that our natu-
ral mind is at odds with Him and not subject to His law? ñIndeed it 
cannot be subject,ò said Paul (Ro. 3:11; 8:7). How can a naturally 
hostile mind,  which ñindeedò cannot subject itself to God, of its own 
ñfreeò will do so? Is there not a contradiction here? Only God can give 
us faith and draw us to Himself ; we cannot muster it up. See He. 
12:2; Ro. 12:3; Jn. 6:44; 15:16; Ph. 1:29; Mt . 11:27; 16:16-17; Jn. 1:13; 
Ac. 13:48; 1Co. 4:7; Ep. 2:8-9; 3:16-17; Ph. 1:6; 2:13; Col. 1:12; 2 Th. 
3:2; 1Ti. 1:14; Tit. 1:1; Ez. 36: 26-27; Jer. 24:7; 31:33-34; 32:39-40. 
To idolize ñfreeò will as though it were the crux of our salvation 
contradicts the Bible and fosters a boastful attitude! ( 1Co. 1:26-31; 
4:6-7). 

What are we implying when we infer that God is helpless in the 
face of manôs ñfreeò will?  It intimates that our salvation depends on 
human power, not divine. Thus , God is stripped of His power and 
glory leaving the blood of Christ powerless to save those for whom it 
was shed (all sinners). In fact, it negates the very definition of God as 
ñAlmighty ,ò leaving us with no real God at all. In Exploring the 
Attributes of God  Dr. Robert Morey  stated: 

Godôs sovereignty was viewed as an essential attribute by 
the early Church and anyone who dared to deny it was 
called an atheist. This is one of the most misunderstood 
and maligned attributes of God. Yet, it is an essential 
attribute that makes God GOD. The Scriptures always de-
scribe God as actively controlling and guiding the entire 
creation. It is never viewed as bare potential. Where should 
we begin when studying Godôs sovereignty and manôs re-
sponsibility? Should we begin with man and establish his 
free will and then define divine sovereignty in such a way it 
does not conflict with man? Or, should we begin with God 
and His free will and then develop our understanding of 
man from that viewpoint? We must begin where Scripture 
begins.éThe Bible begins with GOD. He is the great I AM, 
the AlphaéOmega, the BeginningéEnd.22 

The story of Joseph pictures God powerfully working behind the 
scenes influencing the wills of men. Who of these men thought their 
will was not solely their own? Yet God, in His infinite power, was at 
work accomplishing His purposes through their decisions (Ge. 45:5). 
While the king of Egypt decreed all male Hebrew babies should die, 
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God was all the while orchestrating His plan for putting Moses at the 
head of the kingdom! Even while Pharaoh resisted Moses, God was at 
work according to His plan. Where was Pharaohôs ñfreeò will?  Con-
sider what Isaiah wrote about Assyria: 

Woe to Assyria, the rod of My angeréI will send him 
againstéthe people of My wrathéwill give him charge.é 
Yet he does not mean so, nor does his heart think 
so.éFor he says: ñBy the strength of my hand I have done 
it.éShall the ax boast itself against him who chops with 
it?ò (Is. 10:5-7, 13). 

Assyria was being used by God and was totally unaware of it. In 
all these cases, we see men doing, but God orchestrating. Please 
carefully reflect on these passages. 

§ God will circumcise y our heart to love the Lord your God w ith all 
your heart and soul  (De. 30:6). 

§ I know that thou canst do all things, and that no p urpose of 
Thine can be thwarted  (Job 42:2 RSV). 

§ Blessed is the man You choose, and cause to approach You (Ps. 
65:4). 

§ A manôs heart plans é but the Lord di rectsé (Pr. 16:9).  
§ The lot is cast into the lap, but its every decision is from the Lord  

(Pr. 16:33). 
§ There are many plans in a man ôs heart, nevertheless the Lordôs 

counselðthat will stand  (Pr. 19:21). 
§ A manôs steps are of the Lord; How then can a man under stand 

his own way  (Pr. 20:24)? 
§ The kingôs heart is a streaméin the hand of the LORD; He turns 

it wher ever He will  (Pr. 21:1). 
§ You will establish peace for us, for You have also done all our 

works in us  (Is. 26:12). 
§ I  will do all my pleasure,éindeedéI will bring it to pass. I have 

purposed it;  I will do it  (Is. 46:10-11). 
§ None who seeks for God.éWhere is boasting? (Is.53:6; Ro. 3:11, 

19b, 27). 
§ The way of man is not in himself; It is not in man wh o walks to 

direct his own steps (Jer. 10:23). 
§ I will give them a heart to know Meéfor they shall return to Me 

with their whole heart  (Jer. 24:7). 
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§ I will put My fear in their hearts so that they will not de part 
from Me  (Jer. 32:40). 

§ I willécause you to walk in My statutes, and you will keep My 
judgments and do themé. (Ez. 36:27). 

§ He does according to His will among the inhabitants of the earth.  
No one can restrain His hand  (Da. 4:35). 

§ Thoseéwere bornénor  of the will of man, but of God  (Jn. 1:12, 
13). 

§ No one can come to Me unless the Fatherédra ws [drags]  him  
(Jn. 6:44). See "Every Knee" in chapter six.  

§ Without Me you can do nothing  (Jn. 15:5). 
§ You did not choose Me, but I chose you (Jn. 15:16). 
§ Creation [people]  was subjected to futility, not willingly, b ut 
because of Him whoésubjected it in hopeé. (Ro. 8:20 ). 

§ It does not depend on the man who wills or the man wh o runs 
but on God who has mercy (Ro. 9:16 NAS). 

§ You will say to me then, ñWhy does He still find fault? For who 
has resisted His will ?ò (Ro. 9:19). 

§ God chose the foolishéGod chose the weakéHe chose the low-
lyéso that no man may boasté (1Co. 1:27-29 NIV ). 

§ Predestined manéto the purpose of Him who works all é accord-
ing to the counsel of His will  (Ep. 1:11). 

§ God works in you both to will and to do for His good pleasure 
(Ph. 2:13). 

§ He is able even to subdue all things to Himself  (Ph. 3:21). 
§ God has put it into their hearts to fulfill  His purpose, to be of one 

mind  (Re. 17:17). 

Who is in control here? Man or God? Whose will prevails? My 
friend David Nuckols said, ñHow ironic that those who believe God 
will not violate the ófreeô will of man have no problem believing He 
will violate His own free will ðthat all men should be saved!ò In ñThe 
Work of the Cross,ò Ken Eckerty wrote, ñHow ironic that those who 
believe God will not violate manôs ñfreeò wil l have no problem that He 
forces menðagainst their will ðto confess and bow to Christ.ò23  

What are we saying to God in deifying the will of man? ñOh well, 
Lord, it is a sad thing thaté 

§ You cannot have what is yours (Ro. 11:36). 
§ You cannot find what you have lost (Lu. 15:4). 
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§ Isaiah was wrong about your hand not being so short it cannot 
save (Is. 59:1). 

§ The Bible exaggerates in saying nothing is too difficult for you 
(Jer. 32:17). 

§ Man has robbed the keys of Hades from You (Re. 1:18). 
§ He who is in the world is  stronger than You (1Jn. 4:4). 
§ Your propitiation for the whole world is really only for a  few (1Jn. 

2:2). 
§ Your promises to reconcile all things are just exaggerated hopes 

(Ac. 3:21). 
§ Your hands are tied. You cannot accomplish all your will  (Is. 

55:11). 
§ All  creatures will not really worship you like you hoped (Re. 5:13; 

Phil. 2:10-11). 

What has happened to GOD? Our tradition has pawned His 
power off to man in the myth of ñfreeò will. Are we better than the 
fools Paul referred to in Ro. 1:20-21? Why were they called fools? For 
failing to glorify God ñas GOD.ò Do we do the same?  

Godôs Will  

Since Bible translators are human, they are naturally inclined to 
conform the text to their world view. Since the majority  have believed 
in the sovereignty of manôs will, th ey must weaken the sense of 
certain phrases such as ñto will ò and ñto purposeò when referring to 
God. Instead, they use terms like ñto desireò and ñto wishò relative to 
Godôs intentions. As a corollary to this tendency, God is seen as 
merely ñdesiringò thi ngs instead of ñwilling ò them into existence. 

This is good and acceptable in the sight of God our Savior;  
Who will  have [ñdesiresòïNKJV]  all men to be saved, and 
to come unto the knowledge of the truth. For there is one 
God, and one mediator between God and men, the man 
Christ Jesus; Who gave himself a ransom for all, to be te s-
tified in due time  (1Ti. 2:3-6 KJV). 

God ñwill ò have all men to be saved. Does this mean God pur-
poses with intent to accomplish His will, or that He merely desires it 
with no power to  make it happen? The Greek word ñwill ò here is 
thélƬ, Strongôs #2309. The Complete Word Study Dictionary New 
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Testament defines thélƬ at (I ) (C) as ñTo will as the equivalent of to 
purpose, to be decided upon, seeing oneôs desire to its execu-
tionéò(V) ñThélƬ indicates not only willing something, but also 
pressing on to action.ò24 Of more importance than what any lexico-
grapher would say, is how the apostles understood Christ when He 
used the word.  

Jesus said to him, ñIf I will  [ thelo]  that he remain till I 
come, what is that to you? You follow Me.ò Then this say-
ing went out among the brethren that this disciple would 
not die. Yet Jesus did not say to him that he would not die, 
but, ñif  I will [ thelo] that he remain till I come, what is 
that to you?  (Jn. 21:22-23). 

The disciples evidently understood Jesus statement, ñIf I will ò as 
the equivalent of ñto purpose,ò ñto be decided upon,ò and to ñseeing 
oneôs desire to its execution.ò That is why they went out and proc-
laimed that this disciple would not die.  For them to believe such an 
incredible  statement is especially relevant. Did Jesusô hearers under-
stand the word, ñwill,ò differently than we are to understand it in 
1Ti.2:4? I donôt think so. And for the sake of argument, even if it read 
ñdesireò instead of ñwill, ò it does not change a thing, for Isaiah says: 
ñMy counsel shall stand, and I will do all My pleasure [ñdelightòð
YLT]ò (Is. 46:10). 

Tradition has taught us that God will not save a person against 
his or her will. I agree. However, He has the power to orchestrate 
whatever circumstances are necessary to effect oneôs will to change.  

Quillen Hamilton Shinn, a Civil War soldier, teacher, and ac-
claimed Vermont minister , wrote: 

He does not save men by arbitrary force. He saves by their 
wills, through moral influence. God has resources in his un-
iverse, the all conquering agencies of love, to make the un-
willing soul willing! He has light enough to make the blind 
see, and love enough to melt the hardened heart.ò25 

Pastor and author of The Outcome of Infinite Grace , Loyal F. 
Hurley, pointed out : 

Again and again, when trouble stalks his path, a man turns 
back to the God he has despised. When his wife dies, or his 
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children go wrong; when loss and disaster fall upon him , 
again and again he will seek the God he has neglected. That 
is not because God coerces the man, but because He brings 
upon him  such experiences as change his attitude. And He 
brings such experiences upon men, not in anger, but in 
love. For love is the only ultimate power that is not coer-
cive.26 

The Myth  of  ñEternal ò Rejection  

We know in part éwe seeédimly.  
(1Co. 13:9-12) 

No one has complete or perfect knowledge of God. So when a 
person rejects a given concept of God, they are not in truth rejecting 
the true God, but only their partial  or flawed understanding of Him.  
Only Christ truly knows Him, and he to wh om He wills to reveal Him  
(Mt. 11:27; Lu. 10:22; Jn. 6:46). If Christ has not revealed the Father 
in truth to someone, can that person be held accountable for reject-
ing what was not really made known? 

Once a full revelation of God is received in the ages to come (Ep. 
2:7), all will bow and confess that Jesus Christ is Lord, just as Isaiah 
and Paul prophesied (Is. 45:21-25; Ro. 14:11; Ph. 2:9-11). Who would 
want to continue in active and persistent rebellion knowing that God 
wants only what is absolutely best for them? Knowing then, the great 
goodness and love of God, along with the Holy Spirit working in each 
heart, all hardened hearts will melt before His glorious being. It is 
impossible that an omnipotent God can fail in His purpose s, and 
some would forever resist unconditional love opting for everlasting 
pain. This would be totally irrational. And even if one were  that 
irrational, such resistance would not arise out of a free  will, but an 
enslaved  will,  a will in bondage to an insane mind. 

 
Martin Luther  declared: 

 I frankly confess that, for myself, even if it could be, I 
should not want free-will to be given me.éBut now that 
God has taken my salvation out of the control of my own 
will, and put it under the control of His, and promised to 
save me, not according to my working or running, but a c-
cording to His own grace and mercy, I have the comforta-



44   Hope Beyond Hell 

ble certainty that He is faithful and will not lie to me, and 
that He is also great and powerful, so that no devils or op-
position can break Him or pluck me from Hi m.27 

John Wesley claimed that everyone in the world could be saved 
without the loss of liberty, according to a sermon entitled, ñThe 
General Spread of the Gospel,ò which he preached on April 22, 1783. 
He said a city, nation, or the whole world could become Christian, 
and it could take place without difficulty if only we were to suppose 
God acts irresistibly. ñNow in the same manner as God has converted 
so many to Himself without destroying their liberty, He can undou b-
tedly convert whole nations, or the whol e world. And it is as easy to 
Him to convert a world as one individual soul.ò28 

Free will? Have you prayed for light and revelation about this 
teaching? Are His hands tied by your free will ? Your belief or disbe-
lief in ñfreeò will must inevitably be determined by your view of Godôs 
sovereign will and power.  

The biggest factor overlooked by those who say God will not vi-
olate manôs ñfreeò will, is the fact that man does not own himself. ñAll 
souls are mineò (Ex. 18:4). God wills all to be saved (1Ti. 2:4). If that 
does not happen, it is His will that is violated, not manôs.  

If you might dare, imagine putting to God this question: ñDo you 
place a higher value on our self-destructive ñfree willò than you do 
your own loving will for us, your very own children?ò Please think 
about the audacity of this question! He created us and our wills. We 
and they are subject to Him.  

Why is it that our tradition only accepts our will as ñfreeò if it 
leads us to eternal destruction , and not free when it leads us to life in 
Godôs predetermined will  (Ph. 2:9-11; Ro. 14:11)? Unlimited f reedom 
of will is an illusion . Such absolute freedom in man would be bon-
dage of the worst kind imaginable. 

I leave you with one final thought. If we, through our so called 
ñfreeò will, can trump Godôs will forever, then Christ gave up His 
ñwillò in vain. This would unlawfully rob Him  of His reward for 
sacrificing His life for all men. Listen to His heart wrenching prayer 
after falling on his face in the garden of Gethsemane: ñFatherénot as 
I  will, b ut as You will !ò(Mt. 26:39).  Jesus yielded up His ñwillò to 
His Father and accepted a most horrible death to save each one of us. 
He came to save the world ! (Jn. 12:47).Did Christ think for a m o-
ment that His Fatherôs will to save all, and His ransom for al l in due 
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time (1Ti. 2:4, 6) would be meaningless? Not for a second! Please 
pause a moment and reflect on what was just said.  
ñJesuséfor the joy  that was set before Him endured the cross 

(He. 12:2). What joy? There is only one thing that would give Him 
tru e joy; the total success of His mission. The Good Shepherd is not 
content until He finds each lost sheep. ñHe shall see the travail of His 
soul and shall be satisfied ò (Is. 53:11 KJV)!He shall be satisfied ! 

§§§§§ 

The pillars supporting belief in infinite p unishment have crum-
bled. Will you now consider more seriously this critical question, ñIs 
there hope beyond Gehenna?ò Might judgment have a positive 
purpose in Godôs unfailing plan for all? The answer, I believe, is 
found in the very nature of God Himself.  Now, unshackled from 
fallacious arguments, will you look afresh with me at Godôs awesome 
and glorious attributes? What is He really like?  
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II GODôS NATURE 

I  will sing of Your poweré 
I will sing aloud of Your mercy.  

(Ps. 59:16) 

What is God really like? Is the ultimate destiny of the  majority of  
the human race tragic? Our only hope as a race and as individuals 
lies in the nature of God, and more specifically, in His power and 
love. In this chapter, we will focus on the Scriptures relating  to His 
natureïHis power, love, fatherhood, and will.  Does He have all 
power to do what He wills? Does He truly love all humanity  impar-
tially, or does He have favorites? Is He, as the Creator of all, also 
Father of all? What is the difference? What is His will for humanity ? 
Will His will be accomplished?  

Of all these questions, the most critica l to our hope are those re-
lating  to His power and love. What is the extent of His power? Can 
He really do what His heart would like to do?  If God is not in truth 
Almighty,  then there is no God in the truest sense, and we are desti-
tute of all  hope. Yet, even if we believe Him to be Almighty, what 
hope does that bring us if we doubt His love for any of His creatures? 

His Power  

Ye do err, not knowing the Scriptures, nor the power of God.  
(Mt. 22:29 KJV) 

Notice the importance of knowing the Scriptures in relation to 
the power of God. It is a serious error not to respect this relationship. 
Without a firm belief in God as the ñAlmightyò (the one who can do 
all His will), the knowledge of Script ure is of little value. We must be 
convinced, like Paul was, that what God promises, He is able to 
accomplish (Ro. 4:21). This is what credited Abraham as righteous 
(Ro. 4:22). Have you taken to heart what Scripture declares regard-
ing the power of God? 
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§ s anything too hard for the Lord ? (Ge. 18:14). 
§ Whatever His soul desires, He does (Job 23:13). 
§ You can do everythingéno purpose of Yours can be withheld 

from You  (Job 42:2). 
§ He does whatever He pleases (Ps. 115:3). 
§ Whatever the Lord pleases He does, in heaven, earth, sea, and in 

all deep places [heart]  (Ps. 135:6). 
§ Surely, as I have thought, so it shall come to pass, and as I have 

pur posed, so it shall stand (Is. 14:24). 
§ The Lord has purposed, who will annul it? His hand is stretched 

out, who will turn it bac k? (Is. 14:27). 
§ Through Your power Your enemies shall submit to You.é All the 

earth shall worship You  (Ps. 66:3-4). 
§ Is my hand shortened at all th at it cannot redeem? Or have I no 

power to deliver ? (Is. 50:2). 
§ My word shall not return to Me void, but it sh all accomplish 

what I please  (Is. 55:11). 
§ You made the heavens and earth by Your great power. There  is 

nothing too hard for You  (Jer. 32:17). 
§ Is there anything too hard for Me ? (Jer. 32:27). 
§ He does according to His will in heaven and earth;  no one can 

restrain  His hand  or say to Him , ñwhat have You done?ò Who 
can be saved?éwith men it is impossible, but not with God; with 
God all things are possible (Da. 4:35; Mk. 10:26-27;). (See also: 
Mt. 19:26; Lu. 1:37; 18:27). 

§ Predestined according to the purpose of Him who works all 
things according to the counsel of His will  (Ep. 1:11). 

§ He is able even to subdue all things to Himself (Ph. 3:20-1). 
§ Godôs purpose is unchangeable [ immutable ðNKJV]  (He. 6:17 

NAS). 
§ He is also able to save to the uttermost those who come to God 

through Him  (He. 7:25). 
§ I will put my laws into their minds and hearts éfor all shall know 

Me (He. 8:10). 
§ Jesus the Author and Finisher of our faith  (He. 12:2). 

God Can Change  Anyone  

Does God merely do the ñbest He can for every manò as our tra-
dition i mplies? Thomas Allin, D.D., historian, author, and clergyman 
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of the English Episcopal Church North London (late 19th and early 
20th centuries), wrote in Christ Triumphant : 

If the best an Almighty Being can do for countless myriads 
of His children is to for ce on them whether they will or not, 
an existence stained with sin from the womb, knowing that 
in fact this sin will ripen into endless misery ðthen such 
phrases are but dust thrown in our eyes. They are as argu-
ment beneath refutation.  To force on me the gift of life, is 
to do for me not the best, but the worst possible.1 

At the heart of my understanding of Godôs power is the convic-
tion He can change anyone. This is His best! If He can change you 
and me, why not all? If God can take Paul, the chief of sinners (1Ti. 
1:15), and make him the chief of Apostles and a world changer, is 
there anyone He cannot transform? Ezekiel 36:23-36 reads: 

23 ñAnd I will sanctify My great name, which has been 
profaned among the nations, which you have pr o-
faned in their midst; an d the nations shall know 
that I am the LORD ,ò says the Lord GOD, ñwhen I 
am hallowed in you before their eyes.é 

26 ñI will give you a new heart and put a new 
spirit within you ; I will take the heart of stone out 
of your flesh and give you a heart of flesh.  

27 ñI will put My Spirit within you and cause  you to 
walk in My statutes, and you will keep  My jud g-
ments and do them.é 

29 ñI will deliver you from all your uncleanness .é 
31 ñThen you will remember your evil ways and your 

deeds that were not good; and you will loathe you r-
selves in your own sight, for your iniquities and your 
abominations.  

32 ñNot for your sake  do I do this,ò says the Lord 
GOD, ñlet it be known to you. Be ashamed and con-
founded for your own ways, O house of Israel! ò For 
whose sake? The nations in verse 23 and 36. 

 
35 ñSo they will say, óThis land that was desolate has 

become like the garden of Eden; and the wasted, de-
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solate, and ruined cities are now fortified and inh a-
bited.ô 

36 ñThen the nations which are left all around 
you shall know that I, the LORD , have rebuilt 
the ruined  places and planted what was desolate. I, 
the LORD, have spoken it, and I will do it .ò 

In this passage (vs. 27) God causes unfaithful Israel to walk in 
His statutes. In verse 26, He will even give Israel a new heart and 
spirit. Wow, just think of it!  Is there anyone on earth in due time God 
is unable to change? And as 1,000 years is as a single day to God 
(2Pe. 3:8), I have complete confidence He will accomplish all His 
purposes for every individual.  Time is not a problem. He has the ages 
in which to operate. If He will do it for Israel, then He will do it for 
the nations as well, for He is not partial  (See "His Love Is Not Partial"  
in chapter 2). In fact, in verse 32, He even states it is not for their 
sakes He will do t his. Then for whose? Who else but for the nations 
on His heart in verses 23 and 36! This shows God blesses Israel in 
order to be His channel of blessing to the whole world (Ge. 12:3; 
18:18; 22:18; 26:4; 28:14; Ac. 3:25; Ga. 3:8). 

Is it really possible? Can God change people so they will do His 
will? Absolutely! But the question should not be, ñCan God change 
people?ò but rather, ñWhy does He?ò Why? Love. Love that holds 
nothing back. Love itself became the propitiation for the sins of the 
whole world (1Jn. 2:2). Love paid the ultimate price and redeemed 
the world. These promises to Israel should bring us much hope. 
Godôs plan has always been to reach the nations. It will yet be ful-
filled, for the gifts and the calling of God are irrevo cable (Ro. 11:29). 
Can God fail? 

He Will  Do It !  

§ I will  give them a heart to know Meéfor they shall  retu rn to 
Me with their whole heart  (Jer. 24:7). 

§ I will  put My law in their minds,  and write it on their 
hearts;éthey all shall  know Me, from  the least of them to the 
great est of them (Jer. 31:33-34; He. 8:10). 

§ There is nothing  too hard for You  (Jer. 32:17). 
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§ I will  give them one heart and one way, that they may fear Me 
for ever.éI will  put My fear in their hearts so tha t they will not 
depart from me  (Jer. 32:39-40). 

§ He will  again hav e compassion on us, and will subdue  our 
in iquities  (Mic. 7:19).  

It is most important to realize that God can and will change the 
hearts of men so they will repent and serve Him. What He does for a 
few, He does for all! Abraham did not waver at Godôs promise 
through unbelief, but was strengthened in faith.  In this he gave 
God glory. Abraham was fully convinced that God was able to 
do what He promised. Thus Abraham was accounted righteous (Ro. 
4:20-22). Will we give Him glory and be accounted righteous tooðor 
are we only partially convinced He is willing and able to do what He 
promised? Let us repent for not acknowledging Godôs power as it is 
set forth in  Scripture (Mt. 22:29) . 

His Love  

Does God love all humanity  or only some? Many believers do not 
realize that there exists a whole theological stream in Christianity 
that actually believes God does not in fact love all people. They 
believe God has only destined the ñelectò to be saved. That means the 
vast majority of humanity are elected also (by default) to suffer in 
hell forever. This belief system (also known as ñCalvinismò or ñRe-
formedò) is becoming more and more embarrassing for pastors and 
theologians to outwardly profess. For example, my daughter had to 
directly ask her college chaplain (a Calvinist) to share frankly what he 
believed about predestination. You could not tell simply through his 
Sunday sermons. His sermons led her to think that Godôs grace 
extended to all humanity , when in reality  he did not believe it did. 
Thankfully  this is not the majority  view of the Christian world.  In 
order to understand Godôs love for all humanity , we must first 
understand that God, as Creator, is the Father of all.  

Fatherhood  of  God  

ñAdam, the son of Godò (Lu. 3:38). The genealogy of Jesus rec-
orded in Luke goes back to Adam, the son of God. Can anyone deny 
Adam was Godôs son? When has God ever disowned Adam, Israel, or 
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the nations? When has He ever ceased to be the Father of all crea-
tion? 

If God is truly a ñFatherò as we understand fatherhood, then it 
further confirms  He would only discipline His children for their 
good, as every loving earthly parent does. To be made in Godôs image 
(Ge. 1:26) is an affirmation we are His children. In the strongest 
possible sense, He, as ñCreator,ò is also ñFather.ò Allin wrote: 

We are told God is not the Father of all men; He is only 
their Creator! What a total misapprehension these words 
impl y. What do we mean by paternity and the obligations it 
brings? The idea rests essentially on the communication of 
life to the child by the parent . Paternity is for us largely 
blind and instinctive; but creation is Love acting freely, di-
vinely; knowing all the consequences, assuming all the  
responsibility involved in the very act of creating a reason-
able immortal spirit. It seems, then, very strang e to seek to 
escape the consequences of the lesser obligation, by admit-
ting one still greater; to seek, in a word, to evade the results 
of a divine universal fatherhood, by pleading that God is 
only the Creator.2 

In Adam, we all are children of God. If our sin and rebellion 
caused our Father to disown us, how could He have said, ñReturn, 
you backsliding children, and I will heal your back slidingsò (Jer. 
3:22)? Or what was Jesus saying in His parable of the prodigal  son in 
Lu. 15:11-32? Does the prodigal son not represent all the Fatherôs 
wayward children? Though he had fallen into sin in all its degrada-
tion, he never ceased being a son. Paul said to fail to provide for oneôs 
own is to be worse than an unbeliever (1Ti. 5:8). What does that say 
of God who owns us all? ñBehold, all souls are mineò (Ez. 18:4). All 
God has created is His own. It is inconceivable that God would be 
worse than an unbeliever. Allin stated: 

The essence of Christianity perishes in the virtual denial of 
any true Fatherhood of our race on Godôs part. Follow out 
this thought, for it is of primary importance. We lose sight 
of the value of the individual soul, when dealing with the 
countless millions who have peopled this earth and passed 
away. What is one among so many? [But] each soul IS of 
infinite value, as if it stood alone in the eyes of God its Fa-
ther. And more than this, we are altogether apt to forget 
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whose the loss is, if any one soul perishes. It is Godôs loss: 
it is the Father Who loses His child. The straying sheep of 
the parable is the Great Shepherdôs loss: the missing coin is 
the Ownerôs loss. In this very fact lies the pledge that He 
will seek on and on till He finds it .3 

ñOurò Father, is also ñaò father to all men. God has never stopped 
being the Father of His creation. His love and purpose toward all 
endures forever. However, men have left their Fatherôs house to serve 
another. This severance came from the human side, not the divine. 
So, in one sense, and in one sense only, men have disowned their 
Father to become the children of another, by doing the deeds of the 
prince of this world  (Jn. 8:41). But it is because of this, Jesus came. 
He came to restore this broken relationship (Ro. 5:10), and to destroy 
the works of the devil (1Jn. 3:8) . The Father has never disowned His 
child ren. The cross is proof of that. Note carefully these texts: 

§ God created man in H is own image é. (Ge. 1:27; 9:6). 
§ I saidéall of you  are children  of the Most High  (Ps. 82:6). 
§ You are our Father éour potter; and all we are the work of 

Your hand  (Is. 64:8). 
§ Hav e we not all one Father ? Has not one God created us ? 

(Mal. 2:10). 
§ Seeing the multitudes é. in this manner pray: our Father é 

(Mt. 5:1; 6:9; 7:28). 
§ Jesus spoke to the mult itudes  and to H is disciplesé.one is your 

Father  (Mt. 23:1, 9). 
§ Men of Athens é.For we also are His  children . Being then the 

children of God é (Ac. 17:22, 28-29 NAS). 
§ I bow  to the Father éfrom whom the whole family in éearth 

is named (Ep. 3:14-15). 
§ Be in subjection to the Father of spirits  and live? (He. 12:9). 

The expressions of Fatherhood used in these passages encom-
pass unbelievers: ñAll of you,ò ñall we,ò ñwe all,ò ñmultitudes ,ò 
ñpeople,ò ñmen of Athens,ò ñwhole family in earth ,ò and ñof spirits.ò 
ñMy son, give me your heartéobserve my waysò (Pr. 23:26). It 

seems to me, if this passage also refers to the Lord and not only to 
Solomon, then God regards us as sons and daughters even before we 
give Him our hearts.  
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ñIf you being evilégive good gifts to your children, how much 
more your Fatheréò (Mt. 7:11). Note this passage is in the context of 
the ñmulti tudesò which include unbelievers (Mt. 5:1; 8:1). To those 
whom He termed ñevil,ò He calls God ñyour Father.ò Will God do less 
for His children than we who ñareò evil? Do we disown our kids as a 
result of rebellion? Do we not patiently and persistently  do all we can 
to help them mature and amend their ways? Are we better parents 
than God? 

The fatherhood of God over all creation is incontestable evidence 
that His love extends to all humanity . Contrary to what many theolo-
gians suggests, to acknowledge that God is a ñfaithful ò Creator who 
always does what is ñrightò (1Pe. 4:19 NAS), and then deny His 
impartial love for all men (by claiming He considers some merely as 
ñcreaturesò as opposed to ñchildrenò) is preposterous. It contradicts all 
that Christianity  and the Bible stand for. Please read my related article 
on "Adoption" at www.HopeBeyondHell.net/Further -Study.html . 

God Loves All  People  

The love of God is evident in the Scriptural references of God as 
ñFather of all,ò and in countless other passages. In  fact, the evidence 
of Godôs love for all is so abundant in Scripture, it is beyond my 
comprehension that a whole system of Christian theology has been 
built around the denial of that Fatherhood. Consider just these few: 

§ He is good to all . His tender merci es are over all   
(Ps. 145:9). 

§ Look to Me, and be saved, all  you ends of the earth!  
(Is. 45:22). 

§ God so loved the world  (Jn. 3:16). 
§ I cameéto save the world  (Jn. 12:47). 
§ God gives to all life .éHe has made from one blood every nation 

of men (Ac. 17:25-27). 
§ I was sought by those who did not ask for Me; I was found by 

those who did not seek Me. I said, ñHere I am, here I am,ò to a 
nation  that was not called by My name  (Is. 65:1). 

His will is for all people to find Him, even those who are not pre-
sently seeking Him. A time will come when they will, for  God can 
orchestrate whatever circumstances are needed to change their 
hearts; for love never fails (1Co. 13:8). 
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§ His goodness and longsufferingéleads to repentance (Ro. 
2:4). 

§ God demonstrates His own love toward us,  in that while we were 
still sinners Christ died for us (Ro. 5:8). ñUsò here includes all 
people. (See Jn 1:29; 6:51). 

§ God was in Christ r econciling the world to Himself  (2Co. 5:19). 
§ God our Savioréwill have all  men to be saved (1Ti. 2:4 KJV). 
§ The grace of God has appeared, bringing salvation to all m en 

(Tit. 2:11 NAS). 
§ And this is love, not that we loved God, but that He loved us and 

sent His Son to be the propitiation for our sins  (1Jn. 4:10). 
§ Heéis the propitiation for our sins, and not for ours only  but 

also for the whole world  (1Jn. 2:2) . 
§ The Lord isélongsuffering énot willing that any  perish (2Pe. 

3:9). 
§ The longsuffering  of our Lord is salvation  (2Pe. 3:15). 

The longsuffering of our Lord ñisò salvation. What a thought! 
When does the longsuffering of our  heavenly Father for His children 
ever end? Does it end sooner than yours toward your children? The 
love of God expressed in His longsuffering will do what His brute 
power could never doðwin the hearts of His enemies (Ps. 66: 3-4) 
and make them His friends (Jer. 31:34; Jn. 15:15; Ro. 5:10). 

His Love  I s Not  Partial  

Some people receive many chances to get saved, others receive a 
few, but billions have never received one! If the opportunity to 
receive Christ were given in this life only, then God could be accused 
of being partial.  The only way He would not be partial is if He lacked 
the power to give all the opportunity. But God is neither weak nor 
partial. All have the same access to salvation, for Godôs will, power, 
and love guarantee it. And furthermore, Jesus paid the price for all. If 
all did not have equal access, it would especially be unfair to Him. 
Scriptural support abounds for Godôs impartiality.  God loves all men 
equally. For example: 

 
§ He is good to all (Ps. 145:9). 
§ In truthéGod shows no partiality (Ac. 10:34). 
§ There is no partiality with God  (Ro. 2:11). 
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§ There is no distinction between Jew and Greek (Ro. 10:12). 
§ God shows personal favoritism to no man  (Ga. 2:6). 
§ There is no partiality with Him  (Ep. 6:9; Col. 3:25). 
§ Godéwills [KJV] all men to be saved (1Ti. 2:3-4). 
§ Wisdoméfrom aboveéis without partiality and without hypo-

crisy (Ja. 3:17). 
§ The Fatheréwithout partiality judgesé (1Pe. 1:17). 

But, you may ask, ñWhy was Esau hated and Jacob loved? (Mal. 
1:2), Was not this showing favoritism?ò This was a play on words 
similar to Christ ôs command to hate our family  (Lu. 14:26). Jesus 
wants us to love our families, but in our heart of hearts our deepest 
love should be for God. This is hyperboleðsomething very common 
in ancient eastern writings. Godôs hate regarding Esau relates to 
something about Esau that God disliked in a greater way than what 
God disliked about Jacob the ñdeceiver.ò When God elects someone 
over another, it does not mean He loves him or her more. Rather,  He 
is delegating to them a greater responsibility in His service.  

The same goes for Godôs chosen people, the Israelites. He did not 
choose them because He was impartial to the rest of human ity. On 
the contrary,  He wanted a nation through which He could bless all 
peoples of the earth! ñIn you all the families of the earth shall be 
blessedò Ge. 12:3. (See also Ge. 18:18; 22:18; 26:4; 28:14; Ac.3:25, 
26; Ga. 3:8). 

God I s Love  with  NO ñButs ò 

When we say, ñGod is love, but  He is also just and must punish 
sinners forever,ò we demean Godôs greatest expression of love: His 
Sonôs sacrificial death for all mankind. Talk about injustice! How 
unjust this is to Him who propitiated the sins of the whole world by 
giving  His life as a ransom for all (1Jn. 2:2; 1Ti. 2:6)! To recognize 
Godôs righteous and remedial purpose in judgment in no way contr a-
dicts His holiness, justice, or the sacrificial nature of Christôs death. 
To the contrary, it magnifies them. How dare we qualify or limit a 
Love ñthat never failsò (or ñendsò as the RSV puts it --1Co. 13:8)! 

Scripture straightly declares God to ñbeò love (1Jn. 4:8, 16), but 
never to ñbeò vengeance. God is one; He is not divided within Hi m-
self. Augustinian theologians have pitted His love against His 
attributes of holiness and justice, not realizing that His very essence 
is Love. He ñisò Love. When referring to God as love, they immediate-
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ly qualify it with ñbut,ò as though His love was not compatible with 
holiness and justice. To justify this, they claim that His ways are not 
ours ways, quoting Is. 55:8 -9. In so doing, they deny His unfailing 
love in order to maintain their flawed idea of judgment. However, 
they overlook what Isaiah was really saying in chapter 55: He was 
referring solely to Godôs abundant mercy (Is. 55:7). Elaborating on 
Godôs essence of love, Thomas Allin  wrote: 

God is not anger though He can be angry, God is not ven-
geance though He does avenge. These are attributes, love is 
essence. Therefore, God is unchangeably love. In judgment 
He is love, in wrath He is love, in vengeance He is loveð
ñlove first, and last, and without end.ò Love is simply the 
strongest thing in the universe, the most awful, the most 
inexorable, while the most tender.4 

Godôs righteous judgments, like His acts of mercy, are a manife-
station of His loveða love with  no ñbuts.ò Both His mercy and His 
judgments serve His one holy and loving purpose to draw (drag) all 
men to Himself. Scripture abounds with passages of Godôs great love 
and mercy. Here are just a few to ponder: 

 
§ The Lord is merciful and gracious ;  slow to anger, and aboun d-

ing in merc yé (Ps. 103:8). 
§ He is good! For His mercy endures forever  (Ps. 136:1). (Repeated 

26 times). 
§ The Lord is gracious and full of compassion, s low to anger and 

great in mercy  (Ps. 145:8). 
§ The Lord upholds all who fall, and r aises up all who are bowed 

down  (Ps. 145:14). 
§ You open your hand and satisfy the desire of every liv ing thing  

(Ps. 145:16). 
§ Through the Lord ôs mercies we are not consumed, because His 

compassions fail not. They are new every morn ing; great is Your 
faithfulness  (La. 3:22-23). 

§ I know that You a re a gracious and merciful God, slow to anger 
and abundant in loving -kindness, One who relents from doing 
harm  (Jon. 4:2). 

§ He delights in mercyé.will again have compassion on us,  and 
will subdue our iniquities  (Mic. 7:18-19). 
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§ He is kind to the unthankful a nd evil. Be merciful, as your Father  
(Lu. 6:35-36). 

§ Love suffers long and is kindéendures allé.never fails  (1Co. 
13:4-8). 

§ Blessed be the Father of mercies and God of all comfort  (2Co. 1:3-
4). 

§ The Lord is very compassionate and merciful  (Ja. 5:11). 
§ Godéonly does wondrous things  (Ps. 72:18; 86:10)! 

God truly loves all humanity  unconditionally, and if we should  
doubt this, even for a moment, we need only look at His Son, the 
radiance of His glory and the exact representation of His nature  
(He. 1:3). Erasmus Manford, 19th century minist er, publisher, and 
author wrote:  

Jesus appeared on earth in the character of a Savior, not of 
a destroyer.éWhen persecuted, He retaliated not; when 
reviled, He reviled not; when reproached and scoffed at, 
He did not curse His foes. His whole life was one continued 
exhibition of love, benevolence, and compassion. It is em-
phatically and truly said of H im, ñHe went about doing 
good.òéHe gave health to the sick, feet to the lame, ears to 
the deaf, speech to the dumb, sanity to the lunatic, bread to 
the hungry, forgiveness to the sinful, salvation to the lost, 
and life to the dead.éHe wept at the grave of Lazarus, His 
friend, and also over the approaching woes of Jerusalem, 
where resided His bitterest foes; and even for His bloody 
and cruel murderers He prayed on the cross, and in the 
agonies of death at their unfeeling hands, besought His Fa-
ther for their forgiveness .éThe character, then, of Christ is 
the character of God; the tenderness and compassion that 
Jesus possessed for all men, the good, the evil, is that 
which God possesses for all humanity .5 

To sum up the theme of Godôs love, I encourage you to read Lu. 
15:11-32. Please note carefully verse 20: ñWhen he was still a great 
way off, his father saw him and had compassion, and ran and fell on 
his neck and kissed him.ò Jesus gave us this story so we would get a 
glimpse of the Father heart of God for all H is wayward children. What 
a Father! The Psalmist also writes, ñHis anger is but for a moment, 
His favor is for lifeò (Ps. 30:5a). Why is it that on earth Godôs anger 



Chapter Two: Godôs Nature   59 

lasts but a moment and His favor is for life, but  (tradition says)  after 
death, His favor is not even a moment, and His anger is forever? How 
can Godôs love change so drastically at the beat of a heart? 

Godôs Will   

Most people believe God wills the best for every person on earth, 
but unfor tunately, like us, He cannot get what He wants. We have 
brought God down to our level. Because we cannot always get our 
will, it must be the same with God. We make His will out to be 
something merely hoped for or desired. In this section, we will 
consider what Scripture declares is His will for all humanity , and what 
it says relative to His power to accomplish it. 

He purposed éthat in éfullness of the times  He might 
gather together in one all  things  in Christ é.who works all  
things according to the counsel of His will  (Ep. 1:9-11). 

This is a very deep and revealing passage. It shows God purpos-
ing His will to be done, and not merely hoping it is so. ñNo purpose of 
His wi ll be thwartedò (Job 42:2 RSV). What is His purpose? To 
gather together in one all people in Christ. Paul also expressed it this 
way: ñthat God may be all in allò (1Co. 15:28). 

In order for God to be ñall in all,ò all must first be subjected to the 
Lordship of Jesus Christ (1Co. 15:28a). This cannot happen without 
Christ being formed in each person (Ga. 4:19; 1Jn. 3:2; 2Pe. 1:4). 
Thankfully, He has not left us on our own. He is committed to its 
realization and int imately involved in the process (Ep. 2:10; Ph. 1:6; 
2:13). ñHe is able even to subdue all things to Himselfò (Ph. 3:20-1). 
It will all take place in the con text of the agesðthe ñfullness of the 
timesò (Ac. 3:21; 1Ti. 2:6). See also page 42 on this theme. 

Christ ôs Purpose  

The Son of Man has come to seek and to save that which  
was lost. For this purpose the Son of God was manifested, that  

He might destroy the works of the devil.  
(Lu. 19:10; Mt.  18:11; 1Jn. 3:8) 

Christ came to save ñthat which was lost.ò ñThatò includes all the 
lost. God sent Him ñto save the worldò (Jn. 3:17 NIV ). The world is 
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not a few only. The few whom our Lord refers to in Mt. 7:14 are His 
elect first -fruits  who labor with Him now and in the coming ages to 
bring in the whole harvest. (See "Purpose of Election"  chap. 5). The 
Father sent His Son as the Savior of the whole world , and not merely 
some out of it (1Jn. 2:2; 4:14). He, whose very name means Savior, 
came to save, not merely to ñofferò salvation. He is the Good Shephe-
rd who seeks those who are lost until He finds them (Lu. 15:4, 7, 20) . 

Our Lordôs sacrifice on the cross was His supreme act in destroy-
ing the devilôs work, but not His only act. In addition, He works in 
menôs hearts and intercedes for them throughout all ages (He. 7:25) 
to draw them to Himself and con form them into His likeness.  

Jesusô purpose on earth included modeling before a sinful world 
a holy and righteous life. At the very outset of His ministry,  in His 
very first public address, He laid down exactly what a model Chris-
ti an life must be. In so doing, Christ revealed His heart of compas-
sion for suffering humanity . Hear His wonderful words as He quotes 
from Is. 61:1-2a: 

The Spirit of the LORD is upon Me, because He has 
anointed Me to preach the gospel to the poor; He has sent 
Me to heal the brokenhearted, to proclaim liberty to the 
captives and recovery of sight to the blind, to set at liberty 
those who are oppressed; to proclaim the acceptable year 
of the LORDé (Lu. 4:18-22; Is. 61:1-2a). 

Jesus finished his quote in the middle of verse two. But look at 
what the passage goes on to say: 

ñéto comfort all  who mourn, to console those who mourn 
in Zion, to give them beauty for ashes, the oil of joy for 
mourning, the garment of praise for the spirit of heaviness; 
that they may be called trees of righteousness, the planting 
of the LORD, that  He may be glorified ò (Is. 61:2b-3). 

This is a glimpse into the heart of our God and Savior. We see 
His deep concern for the anguish all people experience. He desires to 
deliver us from sorrow, heaviness of spirit, blindness, captivity, and 
oppression. But one thing seems to be lacking. Do you see it? He 
seems more concerned about the momentary afflictions  of this life, 
than with eternal sufferings just a heartbeat away! Consider another 
text further revealing His heart.  
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When He saw the multitudes, He was moved with com-
passion for them, because they were weary and scattered, 
[ñdistressed and dispirited òðNAS] like sheep having no 
shepherd. Then He said to His disciplesé.ñpray the Lord é 
to send out laborers into His har vestò (Mt. 9:36-38). 

Why are we asked to pray for laborers for the harvest? Why are 
they needed? Does not the text say it is because people are weary, 
scattered, distressed, and dispirited? But what has our tradition led 
us to believe? Answer: To pray because all people are on their way to 
hell! Is there not an inconsistency here? 

What are earthly pains compared to eternal woe? Yet, it was the 
temporal pains that weighed most on our Lordôs heart, not those of 
the life beyond. How can we explain this? Along with the Gehenna 
study in chapter one, these passages confirm that our Lord did not 
teach everlasting punishment . We need to look closely at our Lordôs 
words to see how clear this is.  

Consider another key piece of evidence. Note where Christ ended 
His quote of Isaiah 61:1-2a: ñproclaim the acceptable year of the 
LORD.ò Now look at what immediately follows that He did not quote: 
ñAnd the day of vengeance of our Godò (Is. 61:2b). Why did He leave 
that part out? Could it be that the ñdayò of vengeance is just that, a 
day? For if it were days without  end of vengeance, how can we explain 
His silence here? Should He not have at least finished the sentence? 
Yes, and much more! He should have warned them in the strongest 
possible way to snatch them all out of everlasting fire! If there was 
ever an appropriate time to lay the foundation of eternal torment, 
this was it. He was sitting on a proof text. Did He not care some in 
His audience might die that night and go straight to hell? What kind 
of precedent would this set for His followers who would thereafter  
follow His example? 

One final point regarding His first public address : did you notice 
the response of the people? ñAll marveled at the gracious words that  
proceeded out of His mouthò (Lu. 4:22). Gracious wordsðthe people 
marveled! 

§§§§§ 

What is God really like? Is the destiny of the human race tragic? 
I hope that in this chapter you have come to see Godôs nature more 
clearlyðthat all is not lost for humanity . 
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Does God really love every single person impartially?  YES. 
Can He really do what His heart would like to do? YES. 
The God of all the earth is truly GOD, not god. He has all the 

power of the universe at His disposal, and His very essence is loveð
pure, unadulterated, impartial love for all His creation.  Knowing 
Him in truth  will fill our hearts with pea ce and hope. We can face 
whatever lies before us. Our only hope is His very nature. Can we 
trust Him with our eternal destiny  and that of our loved ones? Yes we 
can! Let us sing aloud of His power and of His mercy (Ps. 59:16)! 
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III PURPOSE - DRIVEN JUDGM ENT  

We went through fireé 
but You brought us out to rich fulfillment . 

(Ps. 66:12) 

I s there any positive purpose to Godôs Gehenna judgment? What  
purpose does it serve? According to the prevalent theology, its only 
purpose is to inflict pain.  This view refuses to acknowledge that Godôs 
judgment has any remedial effect and instead presents it as a perpe-
tual prison from which  its victims can never escape. I intend to show 
in this chapter that : First, t his view is simply unjust and Scripture 
does not support unjust punishment of any kind ; Second, Scripture 
affirms death as no obstacle to God in accomplishing His purposes in 
anyone; Third, God is just, and His justice satisfies even our human 
understanding of justice ; Fourth,  the Bible provides clear examples 
that all of His judgments are driven by a positive purpose. 

Justice  vs. I nfin ite  Penalty  

Many say sinners must suffer infinitely because a Holy God can-
not allow sin in His presence. To believe this is to deny the DEITY of 
Christ . He kept company with sinners and took the worldôs sin upon 
Himself  (Lu. 7:34; Jn. 1:29; 2Co. 5:21)! Is Christ not Holy?  Godôs 
holiness does not reject sinners outright , but eternally seeks to 
cleanse and save them!  (Ps. 136). But they say, ñfinite sins merit 
infinite penalty be cause they are committed against a Holy and 
infinite God. ò If this were so, why does Scripture not state it? Is this 
not of greatest importance? Why no explanation? There is none 
because Scripture does not teach such a doctrine . It teaches the 
Mosaic code of justice (Ex. 21:23-5). Read the code! See how God 
works in judgment. But this horrific philosophy of injustice does not 
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come from the heart of a loving God, but from the corrupted minds 
of men!  

 Justice does not come solely from p unishment, but from p u-
nishment with a view toward restitution . If someone steals your 
wallet, justice is served when your wallet is returned and the thief is 
punished. Justice for sin against a Holy God requires repentance and 
reconciliation. We as parents know the hurt we feel when slighted by 
a child.  God, in the ultimate  sense, is Father of all. ñAll souls are 
Mineò (Ez. 18:4). Infinite punishment would inflict infinite  pain on a 
God who ñISò Love (1 Jn. 4:8, 16; Mt. 23:37; Lu. 15:20) . That would 
be the highest conceivable injustice !  

Also, is it just that Satan keeps forever what He robs from God? 
It would be especially unjust to Christ  who ñappeared for the very 
purpose of undoing the devilôs workò(1Jn. 3:8 NEB). 

How can justice require infinite penalty from creatures born in 
sin thr ough no fault of their own, prone to sin by an inherited wea k-
ness (Adamôs curse), created with imperfect knowledge, surrounded 
by demons tempting on every side, and all in light of Christôs propit i-
ation for the sins of the whole world (1Jn. 2:2; Jn. 1:29)? 

§ What Scripture teaches such a travesty?  
§ Whose conscience is not violated at the thought? 
§ Would not a single sentence of infinite penalty outweigh the guilt 

of the whole race? 
§ What constructive purpose could it possibly serve? 

Infinite penalty cannot sati sfy justice by definition. F or at the 
point at which it satisfies justice, the penalty must end. Because what 
is infinite cannot end  and Scripture affirms just penalty ( Col. 3:25; 
He. 2:2), ñjust infinite penalty ò is an oxymoron - like a square circle, 
an utter impossibility . If justice requires infinite penalty, then the se 
verses are senseless: 

§ Speak comfort to Jerusalemé for she has received from the 
LORD double for all her sins  (Is. 40:2) (See also Jer. 16:18). How 
can what is infinite be doubled? Whatever led God to double this 
penalty, one thing is clear: the penalty is measurable and limited. 

§ His anger is but for a moment, His favor is for life; weeping may 
endure for a nigh t, but joy comes in the morning  (Ps. 30:5). What 
possible comfort could ña momentò and ña nightò offer anyone 
tormented by the threat of infinite penalty? It would be a mere 
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mockery. This further suggests that just penalty is for a limited 
time. 

§ Renders to each according to his work  (Ex. 21:24; De. 25:3; Ps. 
62:12; Mt. 7:1-2; Ro. 2:5, 6). Penalty ñaccording to his workò is 
something measurable and unquestionably just. How does infinite 
penalty accommodate varying levels of guilt? ñIt shall be more 
tolerable for Sodom than for youò (Mt. 11:24; Lu. 10:14). Such 
wording  implies the penalty referred to is measurable. 

§ You laid affliction on our backs .éWe went through fireébut You 
brought us to rich fulfillment  (Ps. 66:10-12). This penalty was 
given to bring the sufferer to rich fulfillment;  that is, it had a posi-
tive purpose. What positive purpose is served by infinite punish-
ment? In addition, would God, the epitome of all justice  and 
impartiality , inflict purposeful penalty for some and only purpos e-
less for others? 

§ The Lord will not cast off forever. Though He causes grief, yet  
He will show  compassion according to the multitude of His me r-
cies. For He does not afflict willingly, nor grieve the chil dren of 
men (La. 3:31-33). Though He causes grief, ñyetò there is purpose. 
What happens to ñyet,ò when you contemplate infinite penalty? It 
becomes a meaningless word. ñYetò assures us the penalty is not 
infinite . 

Hope  Beyond  Death  

Is oneôs state after death absolutely final as we have been led to 
think? Tradition maintains that Godôs judgment has no remedial 
purposeðit is an eternal death. Yet the phrase, ñeternal death,ò is 
nowhere to be found in Scripture!  

What mysterio usly happens at death making it impossible for 
God to bring someone to repentance? Has He been stripped of His 
power? Where does Scripture declare His impotence in the face of 
death? Many quote Hebrews 9:27 thinking  it bars all hope. ñIt is 
appointed for men to die once, but after this the judg mentò (He. 
9:27). How does this passage address the issue? The point in ques-
tion is not the fact of judgment, but whether or not it is infinit e. This 
reference does not offer us any information. 

Does judgment have a remedial or restorative element to it, or is 
it solely retributive?  What is the evidence? A number of passages 
have led me to conclude it cannot be solely retributive. We will see 
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these later under ñExamples of Purpose-Driven Judgment.ò Howev-
er, I would first like to demonstrate Scriptural support for my convic-
tion that death in and of itself is not a hopeless condition for anyone. 

Texts  that Testify  

§ I kill and make alive; I wound and  heal (De. 32:39). 
§ The Lord kills and makes aliv e; He brings down to the grave 

[Sheol]  and brings up  (1Sa. 2:6). Sheol is translated ñhellò thirty - 
one times in the KJV! He brings down to Sheol and brings up. 
How can one be brought up from what is supposed to be an irr e-
mediable state? 

§ We must die. But God does not take away life; instead, He 
devises ways so that a banished person may not remain  es-
tranged from Him  (2 Sa 14:14 NIV ). Nothing stops God! 

§ God will redeem my soul from the power of Sheol  (Ps. 49:15 
NAS). (See also: Ps. 30:2-3; 86:13; 116:3-8; Hos. 13:14). One is not 
left in Sheol forever.  

§ All who go down to the dust shall bow before Him é (Ps. 22:29b). 
ñAllò who die will bow. Can what is annihilated bow? Bowing 
stems from a genuine and not a ñforcedò worship as discussed in 
Chapter 6. 

§ He will swallow up death forever and  will wipe away tears from 
all faces (Is. 25:8). Death is swallowed up with tears wiped from 
all faces. Note the word ñall.ò 

§ For men are not cast off by the Lord forever. Though he b rings 
grief, he will show compassion, so great is his unfailing love  
(Lam 3:31-32 NIV) . ñFor menò refers to all people. Death is no 
barrier to a God whose love cannot fail. 

§ When I bring back their captives, the captives of Sodom and her 
daughters, and the captives of Samaria and her daughters, then 
I will also bring back the captives o f your captivity among them  
(Ez. 16:53; read entire chapter). God restores the destroyed of 
Sodom and Samaria. (See also Jer. 49:6, 37-39; 2Pe. 2:6). 

§ I will ransom th em from t he power of the grave [Sheol] ; I will 
redeem them from death. O Death, I will be  your plagues! O Grave 
[Sheol], I will be your destruction  (Hos. 13:14)! God ransoms from 
the power of hell, redeems from death, and is deathôs destruction! 
Only if we do not believe God is all-powerful , impartial, and all-
loving can we remain hopeless. 
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§ God is able to raise up children to Abraham from these stones 
(Mt. 3:9). If God can do this, can He not raise the lost from death? 
Is this too hard for Him  (Jer. 32:27)? 

§ You will  by no means get out of there till  you have paid the last 
penny (Mt. 5:26). 

§ His master delivered him to the torturers until  he should pay all. 
So My Father also will do  to you (Mt. 18:34-5). Does ñtill ò and 
ñuntil ò support the concept of an unending hell? 

§ Every  sin and blasphemy will be forgiven , but blasphemy 
against the Spirit will not .éeither in  this age or in the age to 
come  (Mt. 12:31-32; Mk. 3:29-30). This is saying that every sin 
and blasphemy will be forgiven in the age to come except this sin. 
I f not, what is the point of singling out one sin in particular as an 
exception? This is powerful testimony from the lips of Christ 
Himself for hope after death! Because a particular sin  will not be 
forgiven at a given time does not require that the penalty be inf i-
nite. Also, Godôs justice in judgment does not change! (Mal. 3:6). 
All judgment is measured and with a purpose. Either a just penal-
ty will be exacted (He. 2:2), or its forgiveness must await a subse-
quent age. (Scripture alludes to ñages to comeò- Ep. 2:7). We can 
rest assured that the Fatherôs chastising penalty for this sin will be 
just, and righteous, and in character with His loving he art for all.  
See #11 Appendix V and ñMystery to Ponderò (chapter 4).   

§ He is not the God of the dead but of the livi ng, for all live to Him  
(Lu. 20:38). If all the dead live to Him , then we can have hope 
beyond death unless there is no hope in God Himself!  

§ Godébrings the dead to life and calls into being what does not 
exist (Ro. 4:17 JB).  

§ If their [ Israel ]  being cast away is the reconciling of the world, 
what will their acceptance be but life from  the dead? (Ro. 11:15). 
Life from the dead for the world? That is what it  says! Would this 
ñlifeò be merely a prelude to further death?  

§ Christ died, rose, and lived again, tha t He might be Lord of both 
the dead and the living  (Ro. 14:9). These ñdeadò are apparently 
those who once lived on earth. At some point they exist again un-
der Christôs Lordship. It would be senseless to say He is Lord of 
the annihilated ones. For Christ to  be ñLordò implies hope, not 
hopelessness, especially in light of Ph. 2:10-11. Once their subjec-
tion is made complete, God becomes all in them (1Co. 15:28). 
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§ The last enemy that will be destroyed is death  (1Co. 15:26). If 
death is destroyed, what is left? Life. 

§ Jesus tasted death for everyone (He. 2:9). If Christ tasted death 
for everyone, then hope beyond death must be for all! If it does  
not at least mean this, what is the point? 

§ Death is swallowed in victory . O Death, where is your sting? O 
Hades, where is your victory ? (1Co. 15:54-55). What words could 
be brighter or more hopeful than these? Who would dare place lim-
its on such a promise? Do we forget what has made this possible? 
Nothing but the blood of Jesus shed for all! 

§ What will they do who are baptiz ed for the dead, if the dead do 
not rise at all?  Why then are they baptized for the dead  (1Co. 
15:29)? Why were  New Testament believers baptized for the dead 
if they believed the lost dead were in a hopeless state? 

§ Christ abolished death  (2Ti. 1:10). Who did Christ not abolish 
death for according to Is. 53:6; Jn. 1:29; 6:51; Ro. 5:6, 8; 1Ti. 2:6; 
He. 2:9; 1Pe. 3:18; 1Jn. 2:2? In light of this, how can death possi-
bly be hopeless for anyone? 

§ He destroys him who had the power of death  (He. 2:14). If the 
one who had the power of death is destroyed, then there must be 
hope. 

§ Jesus Christ the same yesterday, today, and forever  (He. 13:8). 
He does not change or fail! Once a Savior, always a Savior. ñJesusò 
means ñSavior.ò As long as a Savior is needed, He remains such. 

§ Fear not, Ié have the keys of Hell and of Death (Re. 1:17-18 KJV). 
Christ holding Hell ôs keys is our assurance that He will release its 
captives at the proper time. If not, the words ñfear not,ò would be 
a mockery. 

§ There shall be no more death (Re. 21:4). How can death be a 
hopeless condition if it will cease to exist? 

§ Christéwent and preached to the spirits in prison, who 
formerly were disobedient, when once the Divine longsuffe r-
ing waited in the days of Noah é.the gospel was preached also 
to those who are dead, that they might be judged according to 
men in the flesh, but live according to God in the spirit .éHe 
ascended on highéled captivity captive é.descended into the 
lower parts of the earthéthat He might fill all things  (1Pe. 
3:18-20; 4:6-7; Ep. 4:8-10). 

William Barclay wrote: 



Chapter Three: Purpose-Dri ven Judgment   69 

If Christ descended into Hades and preached there, 
there is no corner of the universe into which the mes-
sage of grace has not come. There is in this passage the 
solution of one of the most haunting questions raised 
by the Christian faithðwhat is to happen to those who 
lived before Jesus Christ and to those to whom the gos-
pel never came? There can be no salvation without re-
pentance but how can repentance come to those who 
have never been confronted with the love and holiness 
of God? If there is no other name by which men may be 
saved, what is to happen to those who never heard it? 
This is the point that Justin Martyr fastened on long 
ago: ñThe Lord, the Holy God of Israel, remembered his 
dead, those sleeping in the earth, and came down to 
them to tell them the good news of salvation.ò The doc-
trine of the descent into Hades conserves the precious 
truth that no man who ever lived is left without a sight 
of Christ and without the offer of the salvation of God. 
Many in repeating the creed have found the phrase, ñHe 
descended into hellò either meaningless or bewildering, 
and have tacitly agreed to set it on one side and forget 
it. It may well be that we ought to think of this as a pi c-
ture painted in terms of poetry rather than a doctrine 
stated in terms of theology.1 

Thoughts to Ponder  

Most Christians do not believe infants or the mentally hand i-
capped go to hopeless death. If hope is extended to these, then God 
(if He is truly impartial and just) will extend hope to all. If not, then 
these privileged few are given an unfair advantage. Who in their right 
mind would want to live beyond the age of accountability if an 
eternal hell is their destiny? Or who would want to be born with a 
sound mind, if a mental handicap would keep them out of hell ? 
Martin Luther had hope for all. In his letter to Hansen Von Rechen - 
berg in 1522, he wrote: ñGod forbid that I should limit the time of 
acquiring faith to the present life. In the depth of the Divine mercy 
there may be opportunity to win it in the future .ò2 

It is amazing to me that a passage such as He. 9:27 has been 
used to deny the substance of these numerous passages! How could 
we have allowed ourselves to believe death is an insurmountable 
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barrier to an Almighty God? We simply assumed our tradition 
handed down from the time of Augustine was correct. I urge you to 
prayerfully re -evaluate the Scriptural evidence in support of hope 
beyond death and hell. (Ge. 18:14; Job 23:13; 42:2; Ps. 115:3; 66:3-4; 
135:6; Is. 14:24, 27; 50:2; 55:11; Jer. 32:17, 27; Ez. 36:23-36; Dan. 
4:35; Mt. 19:26; Mk. 10:26-27; Lu. 1:37; 18:27; Ep. 1:11; Ph. 3:20-21; 
He. 6:17; 8:10). 

A Just  Judge  

What kind of a judge is God? Can we count on Him to do what is 
right and fair for everyone? Absolutely! ñShall not the Judge of all the 
earth do right ?ò (Ge. 18:25). Scripture abounds with references to 
His just and righteous judgments.  Please reflect on these: 

§ Beatené according  to guilt é.forty blowséno more (De. 25:2-4). 
§ All His ways are justice, a Godéwithout injustice  (De. 32:4).  
§ As he has done, so shall it be to himðfracture for fractur e, eye 

for eye, tooth for tooth  (Le. 24:19). 
§ The judgments of the Lord are true and righteous alto gether (Ps. 

19:9). 
§ Your judgments are a great deep; O Lor d, You preserve man and 

beast (Ps. 36:6). 
§ To You belongs mercy; You render to  each one according to his 

work  (Ps. 62:12). 
§ He shall judge the world with righteousness  (Ps. 96:13; Ac. 

17:31). 
§ I know that Your judgments are right, and that in faithful ness 

You have afflicted me (Ps. 119:75). 
§ Though He causes grief, yet He will show compassion according 

to the multitude of His mercies. For He does not afflict willingly,  
nor grieve the children of men  (La. 3:31-33). 

§ He does not retain His anger foreve r, because He delights in 
mercy  (Mic. 7:18). 

§ Every transgressio n and disobedience received a just reward é 
(He. 2:2). 

§ Woe to youéyou wi ll receive greater condemnation  (Mt. 23:14; 
Lu. 20:47). Greater than what? 

§ It shall be more tolerable for Sodom in the day of judg ment than 
for you  (Mt. 11:20-24; Lu. 10:14). What kind of everlasting pu-
nishment would be ñmore tolerableò than another? 
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§ God renders to each according to his deeds (Ro. 2:5-6). 
§ He who does wrong will be repaid for what he has d one, and 

there is no partiality  (Col. 3:25). 

A generic infinite punishment for every one contradicts all that 
Scripture declares about Godôs just and righteous judgments. State-
ments like, ñto each one according to his deedsò and ñfracture for 
fractureðeye for eye,ò fly in the face of infinite punishment. Each 
punishment fits its crime.  Godôs idea of justice is not different than 
ours. Yes, His ways are not our ways, but only because He has more 
mercy than we have, not less! (See Is. 55:7-8). These numerous 
passages demonstrate what is right for the J udge of all the earth to 
do in judgment.  

Godôs Wrath  

What is Godôs ñwrathò [Greekðorgee]? The KJV translators 
translate this one Greek word by four English words: ñwrath,ò 
ñanger,ò ñindignation, ò and ñvengeance.ò Which is it ? They donôt all 
mean the same thing. The literal translations, most often translate it 
as ñanger.ò Rotherham, Weymouth, and Youngôs Literal translations 
all translate orgee as ñangerò in the following passages. 

§ Jesusédelivers us from the wrath [ orgeeðanger] to come (1Th. 
1:10). 

§ Because of these things the wrath [orgeeðanger] o f God is 
coming upon the sons of disobedience (Ep. 5:6; Col. 3:6). 

§ Wrath [ orgeeðanger] has come upon them [Israel ] to the utter-
most (1Th. 2:16). Note: ñGodôs anger in its severest form has over-
taken themò (Weymouth). Anger in its ñseverest form,ò yet all 
Israel will be saved (Ro. 11:25-26). 

§ Beloved, do not avenge yourselves, but rather give place to 
wrath [ orgee]; for it is written, ñvengeance is Mine, I will r e-
pay ,ò says the Lord (Ro. 12:19). Notice Scripture interprets itself 
in this passage. 

Orgee is interchanged with the idea of ñvengeance,ò ñI will repay .ò 
To ñrepayò signifies to recompense what is due, no moreðno less. It is 
in total harmon y with the many texts stating God will righteously 
judge each one according to his works. ñHe who does wrong will be 
repaid for what he has done , and there is no partiality ò (Col. 3:25). 
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ñGod renders to each according to his deedsò (Ro. 2:5-6). (See also: 
De. 32:2-3; Le. 24:19; Ps. 62:12; He. 2:2). 

Being the most common word used by the literal translations, 
how does the dictionary define the simple word ñangerò? ñExtreme 
or passionate displeasure.ò3 In brief, Godôs wrath is His passionate 
displeasure and just recompense of sinful conduct, which He deals 
with fairly according to deeds. This is all that can be said about 
Godôs wrath. How tragic that images of innumerable multitudes 
being cast into an eternal furnace of fire have been falsely associated 
with this word.  

Examples  of  Purpo se-Driven  Judgment  

Scripture makes it clear that God exhibits no variation or sha-
dow of turn ing. He does not change (Ja. 1:17; Mal. 3:6). If Godôs past 
and present judgments are just, righteous, and purposeful, we can 
rest assured they will continue to be so in the future. Letôs look at 
some passages that  demonstrate His positive purposes in judgment.  

§ You refined us as silverélaid affliction on our backs .éWe went 
through fireéBut You brought us out to rich fulfillment  (Ps. 
66:10-12). 

§ When Your judgments are in the earth, the inhabitants of the  
world will learn righteousness  (Is. 26:9) . 

§ You have appointed them for judgment; O Rock, You have 
marked them for correction  (Hab. 1:12).  

§ Behold, happy is the man whom God corrects; Therefore do not 
despise the chastening of the Almighty. For He bruises, but He 
binds up; He wounds, but His hands make wh ole (Job 5:17-18). 
Happy! Does the thought that Godôs judgments might have a 
wholesome purpose make you happy? 

§ In trouble they visited You, they poured out a prayer whe n Your 
chastening was upon them (Is. 26:16). Is not ñprayerò purposeful? 

§ And if by these things you are not reformed by Me, but walk 
contrary to Me, then I also will walk contrary to you, and I will 
punish you yet seven times for your sins  (Le. 26:23-24). ñThese 
thingsò refer to a list of judgments starting in verse 14. God, as a 
loving Father, persists in discipline until He achieves His goals, 
whatever it takes.  

§ If they break My statutes and do not keep My commandments, 
then I will punish their transgression with the rod, and their i n-
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iquity with stripes. Nevertheless My loving -kindness I wi ll not 
utterly take from him, no r allow My faithfulness to fail  (Ps. 
89:31-33). 

§ Your judgments are rightéin faithfulness You have afflicted me 
(Ps. 119:75). Even in the midst of His rod, stripes, and afflictions, 
His loving -kindness is present and His faithfulness does not fail. 
For it is in f aithfulness He afflicts. W e expect ñloving-kindness 
and faithfulnessò from good parents in their disciplines, do we 
not? Do not these terms reveal the Father heart of God is His lov-
ing discipline of His children ? 

§ Because they rebelled against the words of God, and despised the 
counsel of the Most High, therefore He brought down their heart 
with labor .éThen they cried out to the Lord  in their trouble, and 
He saved them out of their distresses (Ps. 107:11-13). ñThey cried 
to the Lord.ò They recognized their need of God and sincerely 
sought Him.  What could be more purposeful with those who have 
despised God counsel? 

§ It is good for me that I have been afflicted,  that I may learn Your 
statutes (Ps. 119:71). God afflict s to teach. This is good!  

§ Before I was afflicted I went astray, but now I keep Your word  
(Ps. 119:67). Godôs afflictions clearly correct us.  

§ When the Lord has washed away the filth of the daughters of 
Zion, and purged the blood of Jerusalem from her midst, by t he 
spirit of judgment and by the spirit of burning éò (Is. 4:4). He 
washes away filth by the spirit of judgment and burning.  

§ The Lord will scatter youéyou will serve gods, work of men's 
handséBut from there you will seek the Lord. (De.4:27-29) 

§ When you are in distress and all these things have come upon 
youéyou will return to the Lordéand listen to His voice. For the 
Lordéis a compassionate God. (De. 4:30-31 NAS) 

§ You have stricken them, but they have not grieved; You have 
consumed them, but they have refused to receive correc-
tioné.They are foolish; for they do not knowéthe judgment of 
their God  (Jer. 5:3, 4). They were stricken so they would repent 
and consumed to receive correction. But they were foolish and did 
not understand His judgments. Do we? 

§ Through deceit they refuse to know Meé.thereforeéI will refine 
them and try them  (Jer. 9:6-7). Those who refuse to know Him 
will go through a process of refining and testing. Is purpose not 
evident in the word refine?  
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§ The fierce anger of the LORD will not turn back  until  He fully 
accomplishes the purposes of His heart. In days to come  you 
will  understand this  (Jer. 30:24 NIV) . Godôs judgment is proven 
to be measured and purposeful by the simple phrase, ñuntil He 
fully accomplishes the purposes of His heart.ò Can it be clearer? 
Are we now in those ñdaysò? 

§ I have driven  them in My anger;éI will bring them backé.for 
the good of them (Jer. 32:37-39). He drove them away, which 
ultimately was for their good. Was this not purpose ñdrivenò 
judgment?  

§ All the earth shall be devoured with the fire of My jealousy. For 
then I will restore to the peoples a pure language, that they all 
may call on the name of the LORD, to serve Him with one accord  
(Zep. 3:8-9). When His judgments have achieved their purpose, 
the people will be unit ed. They will then call on God and serve 
Him!  

§ Who can endure the day of His comingéstand when He ap-
pears? For He is like a refinerôs fire and like launderer ôs 
soapéHe will purifyé and purge them as gold and silver, that 
they may offer to the Lord an offeri ng in righteousness (Mal. 3:2 -
3). His judgments are a refinerôs fire, purging their impurities that 
they may offer an offering in righteousness. 

§ Judgment to the nationsé.till He put forth judgment to victory, 
in his name shall nations hope  (Mt. 12:18-21 YLT). ñJudgment to 
victoryò with nations hoping in His name speaks of great purpose! 

§ Now is the judgment of this world; now the ruler of this world 
will be cast out. And I, if I am lifted up from the earth, will draw 
[drag] all peoples to Myself  (Jn. 12:31-32). When judgment 
comes, the enemy is cast out, and all peoples are dragged to Chr-
ist. Is this not judgment with a grand and glorious purpose?  

§ Concerning the faith have suffered shipwreck, of whom are 
Hymenaeus and Alexander, whom I delivered to Satan that  
they may learn not to blaspheme  (1Ti. 1:19b-20). 

§ Deliver such a one to Satan for the destruction of the flesh, that 
his spirit may be saved in the day of the Lord Jesus  (1Co. 5:4-5). 
Here are two examples of judgment with purpose: learning not to 
blaspheme and saving the spirit. Even Satan is used of God. God 
is always in control. 

§ Wrath has come upon them [Israel] to the uttermost  (1Th. 2:16). 
ñAnd so all Israel will be saved.éHe will turn away ungodliness 
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from Jacobéò (Ro. 11:26). Wrath to the uttermost, yet salvation 
with ungodliness turned away. The purpose of this judgment is 
Israelôs salvation in its appointed time.  

§ We shall all stand before the judgment seat of Christ. For  it is 
writtenéñevery knee shall bow to Me, and every tongue shall 
[ógive praiseôðNAS] to God.ò So then  each of us shall give ac-
count of himself to God (Ro. 14:10-12). (See also Ph. 2:9-11; Is. 
45:22-25). Note that ñforò and ñso thenò link judgment (both be-
fore and after) with worship. Is this not evidence there is a glo-
rious purpose in judgment?  

§ My son, do not despise the chastening of the Lord , nor detest His 
correction ; for whom the L ord  loves He corrects, just as a father 
the son in whom he delights  (Pr. 3:11-12). God chastens to correct, 
just as human parents do. Whom He loves He corrects. Whom 
does He not love? See "His Love" chapter 2.. 

§ If you endure chastening, God deals with you as with sons; for 
what son is there whom a father does not chasten? But if you are 
without chastening, of which all have become partakers , 
then you ar e illegitimate and not sons. Furthermore, we have 
had human fathers who corrected us, and we paid them respect. 
Shall we not much more readily be in subjection to the Father of 
spirits and live? For they indeed for a few days chastened us as 
seemed best to them, but He for our profit, that we may be pa r-
takers of His holiness. Now no chastening seems to be joyfulé 
but painful; nevertheless,  afterward it yields the peaceable 
fruit  of righteousness to those who have been trained by itò (He. 
12:5-11). 

The Lord loves all people and we can rest assured all will be 
chastened in the same spirit seen here. ñAfterwardò it yields fruit. 
That is purpose! But there can be no ñafterwardò with infinite penal-
ty. Kalen Fristad, a United Methodist minister and author of Des-
ti ned For Salvation , wrote regarding Jer. 3:12-3, 22; 9:13-6; 32:37-8: 

God allowed the Babylonians to conquer and enslave the 
Israelites for the purpose of getting them to return to 
Him ....The purpose of biblical punishment is to make a 
wrongdoer a right -doer. If hell is endured without end, the 
experience would be of no value to an individual because 
there would be no chance of his embracing good, repenting 
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and attempting a new beginning....Suffering from which 
nothing can be learned or gained is meaningless, and the 
one who brought it about would be a fiend not a father. We 
as parents discipline our children, not for the sake of pu-
nishment, but in order to encourage change. Surely God is 
at least as honorable as any parent in this regard.4 

Christ warns us as believers; more is required of us: 

Then Peter said to Him, ñLord, do You speak  this parable 
only to us , or to all people?ò And the Lord said, ñWho then 
is that faithful and wise steward, whom his master will 
make ruler over his household, to give them their portion 
of food in due season? Blessed is that servant whom his 
master will find so doing when he comes. Truly, I say to 
you that he will make him ruler over all that he has. But if 
that servant says in his heart, óMy master is delaying his 
coming,ô and begins to beat the male and female servants, 
and to eat and drink and be drunk, the master of that ser-
vant will come on a day when he is not looking for him, and 
at an hour when he is not aware, and will cut him in two 
and appoint him his portion with the  unbelievers . And 
that servant who knew his masterôs will, and did not pr e-
pare himself or do according to his will, shall be beaten 
with  many stripes . But he who did not know, yet com-
mitted things deserving of stripes, shall be beaten with few. 
For everyone to whom much is given, from him  much 
will be required ; and to whom much has been commit-
ted, of him they will ask the more. I came to send fire  on 
the earthéò (Lu. 12:41-49) 

This passage is a warning to believers. What is the threat? To be 
cut in two and appointed our ñportionò with unbelievers. Believers 
judged with unbelievers? Why should we be shocked? Does not the 
judge of all the earth do right? What is this ñportion?ò Many stripes! 
Not unending stripes. This is confirmed moreover by the use of the 
word ñportion.ò To have a ñportionò of something fits with a meas-
ured judgment (Mt. 7:2), not with an eternal one. This is exactly how 
judgment in the lake of fire is expressed, ñshall have their part  inò 
(Re. 21:8).  
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Also, these ñstripesò are associated with ñfire,ò the symbol of 
Godôs purificatio n process. Fire is something positive that everyone 
will be ñpurified byò (Mk. 9:49 GNT). See also page 212.  

Is this parable the only text where we see believers being ap-
pointed their ñportion ò in judgment with  unbelievers? Re. 21:8 list 
eight categories of sinners with  unbelievers singled out. This ind i-
cates, if we are honest, that the others include believers. That agrees 
with this parable and the opening words, ñHe who overcomes.ò How 
many of us have glossed over this list  feeling self righteous about 
ourselves? Should we be so confident? Reflect on them a moment. 

He who overcomes shall inherit all things, and I will be his 
God and he shall be My son. But the cowardly  [Are you 
courageous?], unbelieving  [Do you believe all Godôs 
promises?* Ro. 4:21], abominable  [Are you ever proud? Pr. 
6:16-17], murderers  [Are you ever angry? Mt. 5:21-22], sex-
ually immoral  [Do you ever look with lust? Mt. 5:28], sor-
cerers, idolaters  [Do you ever covet? Col. 3:5], and all liars  
[Do you always tell people what you really think?] shall 
have their part  in the lake which burns with fire  and 
brimstone, which is the second death (Re. 21:7-8). Let him 
who thinks he stands take heed lest he fall (1Co. 10:12). 
*Especially ñProclamationsò chapters 6 & 7. 

Let us stop sweeping under the carpet the fearful parts of Scrip-
ture and denying the obvious. We who believe have been given much, 
and thus much is required  of us (Lu. 12:48). The warnings are very 
real. Neglect them to our peril. But letôs keep this in mind:  

In ancient Eastern literature, exaggerated expressions and me-
taphors to accentuate concepts are intended to grab the readerôs 
attention and not meant to be taken literally. This is typical oriental 
style as mentioned on page 226. The critical thing to remember in 
any strong language describing judgment, is the character of the 
Judge and the purpose of His judgments.  

God ñisò Love with no ñbuts.ò All His judgments are exacted in 
love with a just, righteous, and remedial purpose. This truth dr aws 
our hearts to sincerely love God with our whole being, brings true 
peace, and harmonizes the Scriptures. 
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§§§§§ 

In this chapter we have seen that : God is perfect in justice, inf i-
nite penalty is not just, death is no obstacle to God, and numerous 
passages demonstrated His good and remedial purpose in judgment. 
Though there are mysteries about Godôs judgments (Ro. 11:33), there 
are no mysteries about His nature , justice, and impartiality . Let us 
now consider the bigger picture of Godôs unfailing plan for all . 
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IV BLESSED HOPE (PART ONE)  

 The grace  of God has appeared, bringing salvation to all 
men élooking for the blessed hope  and the appearing of 

the glory  of our great  Godé. (Tit. 2:11-13 NAS) 

I n the next two chapters, I wil l attempt to present a comprehensive  
understanding of  the big pictureðGodôs unfailing plan for manðas I 
perceive it through my dim mirror of understanding. I refer to it as 
the ñBlessed Hopeò as Paul links this phrase with the salvation of all 
and the appearing of Godôs glory. The salva tion of all  is certainly a 
blessed, amazing, magnificent, grand, wondrous, awe inspiring, and 
glorious hope that brings glory  to our Gr eat  God!  

Hope  for  the  World  

Let us begin at the close of our Lordôs earthly ministry : the night 
of His arrest. His whole life had led up to this clima ctic moment.  He 
knew exactly what was to befall Him (Jn. 18:4). In the midst of a time 
like this, please reflect on the cry of His heart: 

Lifting up His eyes to heaven, He said, ñFather, the hour 
has comeé.Holy Father, keep them in your nameéthat 
they may be one  even as we are oneé.that they may all be 
oneéthat the world may believe ....that they may be 
oneéthat they may be perfected in unity , so that the 
world may know  that You sent Meò (Jn. 17:1, 11, 21-23 
NAS). 

Just think of it! Our Lord could have been completely paralyzed 
with fear  with only  His execution in mind. On the contrary,  His 
thoughts did not dwell on Himself, but instead on all  humanity.  His 
heart went out to the whole world. And what does the world need? To 
witness Christians loving one anotherðwalking in unity.  The world 
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has yet to see it. It is my conviction that the Blessed Hope has the 
potential to tear down the highest walls that have divided believers 
over the centuries, and restore the fullness of joy into t he hearts of 
Godôs people. ñYou greatly rejoice with joy inexpressible and full of 
gloryò (1Pe. 1:8 NAS). Then the world will believe! Then the world 
will know who sent Christ and why!  

Babes  

It shall be more tolerable for the land of Sodom in the day of ju dgment 
than for you. ò At that time Jesus answered and said, ñI thank You, 

Father, Lord of heaven and earth, that You have hidden these things 
from the wise and prudent and have revealed them to babes. 

(Mt. 11:24-25; See also 1 Co. 1:26-29) 

I am grateful that the discovery of Godôs truth is not the exclu-
sive domain of the religious ñelite.ò In this passage, God has hidden 
ñthingsò pertaining to His judgments from the wise and has revealed 
them to ñbabes.ò Oh, that we would all be babes! Many ñbabesò today, 
I  believe, long for the day when the dark cloud veiling Godôs judg-
ments is lifted from the Church.  Oh what joy, peace, and unity of 
purpose will envelop His Body on that day! Then the world will know 
Jesus Christ is Lord! (Jn. 17:23). This is the glory of the Blessed Hope 
I cherish. 

Reason  

God expects us to think through what we believe and not to 
simply accept what men teach. Christ commands us to judge for 
ourselves what is right (Lu. 12:57). Paul exhorts us to test all things 
(1Th. 5:21) and to judge for ourselves what he says (1Co. 10:15). From 
the outset of biblical revelation, we are challenged to think for 
ourselvesðñShall not the judge of all the earth do rightò (Ge. 18:25)? 
Does not such a question require thinking? Our Lord always expected 
His hearers to think. ñWhat do you think, Simonò (Mt. 17:25)? ñWhat 
do you think? If a man has a hundred sheepéò (Mt. 18:12). ñWhat do 
you think? A man had two sonséò (Mt. 21:28). ñWhat do you think 
about the Christò (Mt. 22:42)? ñIf you then, being evil, know how to 
give good gifts to your children, how much more will your Father éò 
(Mt. 7:11)? Call to mind the Bereans who searched the Scriptures 
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daily to find out whether the words preached to them were so (Ac. 
17:11). They are said to have been ñmore noble-mindedò (NAS).We 
have been endowed with great reasoning powers, and God expects us 
to use them. He even invites us to reason with Him! ñComeélet us 
reason together, says the LORDò (Is. 1:18). It is our very capacity to 
reason that enables us to love and be like God. 

Our hell tradition g oes against all reason. In response to this, 
some will quote Is. 55:8: ñHis thoughts are not our thoughts, and His 
ways are not our ways.ò By this, they are inferring manôs reasoning is 
flawedðwhat we think is cruel and unjust is really not. If this be true, 
then we are not made in His image and have nothing in common 
with God. It would be impossible to reason with Him on any level. 
But is this what Isaiah meant? If you check the context, you will see 
that His thoughts are different t han ours in relation to mercy, not 
cruelty.  What a travesty such a wondrous passage has been twisted 
out of context to say the very opposite about God. This is a prime 
example of invalidating the Word of God for the sake of tradition 
(Mt. 15:6)ða tradition  fostering  a fear toward God taught by the 
commandment of men (Is. 29:13). 

Though man a thinking being is defined                                      
Few use the great prerogative of mind.                             
How few think justly of the thinking fe w!                            
How many never think, who think they do!  
ðJane Taylor 1 

Question  of  Questions   

How can a good God create creatures He knows will be tor-
mented forever? There are two views. There is the prevalent view, 
that this is the price God had to pay to get a few into Heaven. The 
second view is the Blessed Hope. He does not face this dilemma at 
all, but reconciles all to Himself  in the fullness of time. Which most 
glorifies the Father of our Lord Jesus Christ? Which conforms with 
an all-knowing, all-powerful , and all-loving Creator? 

How can we believe God is good, while at the same time believe 
infinite penalty is the lot of most of humanity ? We cannot unless we 
have a perverted sense of what ñgoodò is, or we do not believe God 
has the power to prevent it, or we have not thought long and hard 
enough about the horror of what infinite penalty entails. However, if 
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we believe God is ñgoodò in the normal sense, and His penalties are 
finite and just, there are no conflicting issues. This is the theology of 
the New Testament, the early Church, and a remnant of believers 
throughout the centuri es since. It is a theology that honors God, 
satisfies both reason and Godôs moral witness in each heart, and best 
harmonizes the Scriptures. This is the Blessed Hope. 

Power  versus  Love  or Power and  Love?  

I look at it simply. Jesus said we must receive the kingdom of 
God as a child (Mk. 10:15). If one and one equals two, it cannot be 
three. The following two points add up to a final glorious outcome 
and not a tragic one. 

A. God is all-powerful and always accomplishes His will.       
(Calvinist/ Reformed theology). 

B. God loves all people and wills the reconciliation of everyone. 
(Arminian theology  ï that of  most Christians). 

Since He wills the reconciliation of all and has all power neces-
sary to accomplish His will, is it too much to believe He will accom-
plish it? For if He does not, which part of the equation is flawed? ñAò 
or ñBò? Calvinists say ñBò is flawed, while Arminians say ñAò is 
flawed. But if we accept ñAò as the Calvinists do, and ñBò as the 
Arminians do, then we would , like a child, conclude that every person 
must ultimately be reconciled. This is the Blessed Hope. 

The key to unlock the mystery as I see it, is that Calvinists are 
right about Godôs power, and Arminians  are right about His love. The 
tragedy is that both adhere to Augustineôs theory of judgment which 
forces them to reject (or explain away) the glorious side of each 
otherôs theology. But if instead, they both embraced the Blessed 
Hope, they would become one and the world would soon know Jesus 
Christ is Lord! ( Jn. 13:35; 17:21, 23). There would be nothing to 
reject or explain away. The greatest theological controversy and 
division in the body of Christ would vanish. Might this not be the key 
to set the captives free, harmonize the Scriptures of judgment and 
mercy for all , and uni te the body of Christ? 

Which of these three views comprehends ñthe width  and length 
and depth and heightò of Christôs love, and does justice to His unli-
mited power  (Ep. 3:18-19; page 48)? Which most glorifies God? 
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Paradigm Shift                                                                                   

How can Christ be considered greater than Adam if Adam's 
transgression has greater power to condemn than Christ's merit and 
sacrifice has the power to save? Have you considered this enigma? 
Please stop a moment and think about this. This is important.  

If you are facing perplexing and disturbing questions in your 
faith , perhaps your conception (paradigm) of God is flawed. How we 
understand Godôs nature and character, as reflected in his grand plan 
for humanity , affects how we understand the world  and directly 
affects how we interpret the Scriptures. ñI f your eye [conception of 
God] is false your whole body [being] will be full  of darknessò (Mt. 
6:23). 

For 25 years I held the Arminian view of God. Then, while a mis-
sionary in Senegal, West Africa, the realization that I did not have 
complete assurance of my salvation unsettled me. I wrestled with this 
for months and finally concl uded that salvation had to be the work of 
God. I had made a paradigm shift. I began to understand Godôs 
power in the way our Calvinist and Reformed brethren do. I conti n-
ued joyfully in this new perspective for about two years, until I no 
longer found comfort in my ñpersonalò salvation. How could I in the 
midst of a world  of lost people? Living in a  Muslim nation  deeply 
affected me. It prepared me to consider a third paradigm ðthe 
ñBlessed Hope.ò 

Most people are not aware of how powerfully their  conception of 
God affects how they understand the Scriptures. It  forces them to 
conclude that certain passages cannot mean what they seem to say. 
For example: ñFor as in Adam all  die, even so in Christ all  shall be 
made aliveò (1Co. 15:22). My previous conception of God had forced 
me to limit the scope of the second ñallò to a few only. My present 
view of God no longer limits it . However, it has not been easy seeing 
passages differently than how I  have always seem them. I was condi-
tioned for so long to see them in a certain way. Stepping out of my 
former paradigm has been a slow and hard process. But once the veil 
started to lift, I  began seeing Scripture without the filter of an eternal 
hell. I was free to receive Godôs revelation in a fresh new way. What a 
discovery! 

Let us embrace the paradigm that truly honors, magnifies, and 
glorifies  God. We should not be surprised that the predominant view 
has been the hard and cruel dogma of Augustine. It  conforms to the 
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legalistic, hard, and cruel sides of our fallen nature. Manôs tendency 
has always been to amplif y what seems to be the hard side of God, 
and our tradition  reflects that.  It  blind s us from seeing Godôs true 
nature in mercy and judgment . I pray God will open your heart and 
mind to the paradigm worthy of His Name. 

Salvation  

What is meant by ñsalvationò? What does believing in Jesus save 
us from? In ñRepentance and Salvation,ò Robert Wilkin, executive 
director of the Grace Evangelical Society stated: 

It would be difficult to find a concept which is richer and 
more vari ed in meaning  than the biblical concept of salva-
tion. The breadth of salvation is so sweeping and its in-
tended aim so magnificent that in many contexts the words 
used defy precise definition .2 

Joseph Dillow, Th.D. Dallas Theological Seminary and author of 
The Reign of the Servant Kings, explained: 

Salvation is a broad term . It commonly means ñto make 
whole,ò ñto sanctify,ò ñto endure victoriously ,ò or ñto be de-
livered from some general trouble or difficulty .ò Without 
question, the common ñknee-jerkò reaction which assumes 
that ñsalvationò always has eternal deliverance in view,  
has seriously compromised the ability of many to objective-
ly discern what the New Testament writers intended to 
teach.3 

In A Generous Orthodoxy, Brian McLaren, founding pastor of 
Cedar Ridge Community Church in Baltimore  and author of Finding 
Faith  and other titles, wrote, 

In the Bible, ñsaveò means ñrescueò or ñheal.ò It emphat i-
cally does not automatically mean ñsave from hellò or ñgive 
eternal life after death.òéIts meaning varies from passage 
to passage, but in general, in any context, ñsaveò means 
ñget out of trouble.ò4 

In order to better understand salvation, we need to get a broad 
overview of what Christ came to do for us. He came to: 
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§ Give rest (Mt. 11:28). 
§ Heal the brokenhearted, free the captives and oppressed, and give 

sight to the blind (Lu. 4:18). 
§ Comfort the mourning , give beauty for ashes, joy for mourning , 

and a garment of praise for the spirit of heaviness (Is. 61:2, 3). 
§ Save from sin and turn from iniquity  (Mic 7:19; Mt.  1:21; Ac. 3:26; 

Ro. 11:26). 
§ Save from Godôs passionate displeasure (wrath) and just  

recompense of sinful conduct (Ro. 5:9). (See ñGodôs Wrath ,ò page 
71). 

§ Set free from sin (Ro. 6:22). 
§ Rescue from this present evil age (Ga. 1:4 NAS). 
§ Bring hope and God to the hopeless and godless (Ep. 2:12). 
§ Redeem from every lawless deed and purify us.  

(Tit. 2:11-15 NAS). 
§ Set free those who all their lives were enslaved to the fear of death 

(He. 2:14-15). 
§ Redeem from aimless conduct (1Pe. 1:18-19). 
§ Model compassion for the distressed and dispirited and igniting 

our hearts to pray for laborers in the harvest (Mt. 9:36 -38 NAS). 

I f salvation is deliverance from eternal woe, why the emphasis 
on temporal deliverances? These passages speak of deliverance from 
being heavy laden, blindness, broken-heartedness, sorrow, mourn-
ing, heaviness of spirit, hopelessness, impurity, fear of death, aimless 
conduct, weariness, being distressed and dispirited, lawless deeds 
(sin)  and their consequences, the present evil age. How can Scripture 
emphasize these comparatively insignificant temporal pains in the 
face of infinite pain? For life on earth is but a vapor (Ja. 4:14), and 
then we are hurled into eternal woe. How could James say pure 
religion is to visit orphans and widows ( Ja. 1:27)? What a waste of 
time when we could be snatching the masses from hell!  Why does 
Scripture not place the emphasis where it ought to be? Why the smoke 
screens? The only answer making sense to me is that a flawed view of 
judgment  has distorted the significance and scope of Godôs salvation. 

Salvation ôs Purpose  

Having an idea of what we are saved ñfrom ,ò we must now con-
sider what we are saved ñunto.ò C. S. Lewis, twentieth century British 
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teacher and prolific author , understood the purpose of salvation. He 
wrote, ñEvery Christian is to become a little Christ. The whole pur-
pose of becoming a Christian is simply nothing else.ò5 Scripture 
reveals salvation to be a process as much as it is an event. It goes 
beyond a new birth experience. Consider these: 

§ Warnéthat we may present everyone perfect in Christ 
(Col.1:28). Warn against what? 

§ Boldness in the day of judgment; because we are like Him  (1Jn. 
4:17). Christians facing judgment? 

§ Work out salvation  (Ph. 2:12-13). Salvation by works? 
§ Shall be saved by His life (Ro. 5:10). Shall be saved? I thought we 

were saved already! 
§ Take heedéin ñdoingò you will save yourself  (1Ti. 4:16). Saved by 

doing? Save yourself? 

How are such expressions reconciled with Paulôs teaching on 
salvation by grace? They refer to salvationôs ñmade completeò dimen-
sion (Col. 1:28)ðthe end goal of our salvation. Salvation always 
depends completely on the work of Christ on the cross. But, we must 
understand that God is going somewhere with our salvation. We are 
predestined to be conformed to the image of His Son (Ro. 8:29); ñWe 
shall be like Himéò (1Jn. 3:2); ñTill we all come in the unity of the 
faithéunto a perfect man, unto the measure of the stature of the 
fullness of Christò (Ep. 4:13 KJV; Ga. 4:19). Reconciliation ( Ro. 5:10) 
is not salvation in that sense, but refers to what God has already done 
in Christ. It is a means to an endðour perfection  (Col. 1:28). Once 
reconciled, Godôs purpose is for us to become transformed into the 
image of Christ. This is why believers are said to be ñespeciallyò saved 
(1Ti. 4:10) since they are presently submitting to God who is working 
salvation in them  (Ez. 36:27; Ep. 2:10, 3:20; Ph. 1:6, 2:13, 4:13; Jn. 
15:5). Salvation goes beyond deliverance from temporal things and 
from Godôs passionate displeasure in judgment, to actual deliverance 
from our sinful nature. Our perfection is the goal  (See Ro. 6:3, 4, 11-
12; 8:29; Ga. 4:19; Ph. 2:12-13; Col. 1:27-28; 2Ti. 2:11-13; Tit. 2:14; 
3:8;  Ja.1:27; 1Jn.3:3; 1 Jn. 4:17). 

Attaining the fullness  of salvation, our perfection in Christ, comes 
only through the cross working in our lives. ñGod forbid that I should 
boast except in the cross of our Lord Jesus Christ, by whom the world 
has been crucified to me, and I to the worldò (Ga. 6:14). It is only 
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through dying to ourselves, sufferings, and trials that  we develop 
spiritually . (Mt. 16:24; Jn. 12:24; Ro. 5:3-5; 6:6; 2Co. 12:9, 10; Ga. 
2:20; Ja. 1:2-4; 1Pe. 1:6-7; 2:21).  

Though sufferings and trials, our cross, are not redemptive (only 
the blood of Christ is), they are nevertheless essential to our training. 
Either we take up our cross willingly, or God will lay it on us in His 
own time. For the way of the cross is the only path to our ñfullò salva-
tionðñto a perfect manò (Ep. 4:13).There are no shortcuts. Even Christ 
ñlearned obedience by the things which He sufferedò (He. 5:8). ñThe 
disciple is not above his teacher; but everyone who is perfectly trained  
will be like his teacherò (Lu. 6:40).  

We must all be perfectly trained. Believers have been given the 
opportunity to live a godly and selfless lifestyle in this age, i.e. 
crucify ing themselves daily in the steps of Christ. Unbelievers will 
have their opportunity in the coming age or ages as God brings the 
cross upon them through purposeful judgment. 

Why faith then? What is its purpose? What does it mean to be-
lieve in the ñnameò of Jesus for salvation (Ac. 4:12; Ph. 2:9-11)? Faith 
is ñtrusting ò in Godôs ñPersonòðHis nature, character, and ways, 
being fully assured, that what He promises, He can and will do (Ro. 
4:21). It is not a religious formu la, but childlike trust in the true God  
(Mk. 10:15). Faith opens the channels of Godôs blessings into our 
lives. As we trust Him we begin to know His peace and subsequently 
yield to His Spirit working in us.  

Many think  that because they have faith, they are a cut above the 
rest. Not so. Faith is Godôs gift  and work in us. Hebrew and Greek 
scholar, Dr. Michael Jones says that the ñgift,ò referred to in Ep. 
2:8, clearly and unmistakably refers back to both  salvation and  
faith in the Greek.6: This is confirmed by He. 12:2: ñJesus, author and 
finisher of our faith ò (He. 12:2). The following , I believe, will confirm 
this: Mt. 11:27, 16:16-17; Jn. 1:13, 6:44, 15:16; Ac. 13:48; Ro. 10:17, 
12:3; 1Co. 4:7; Ph. 1:6, 1:29, 2:13; Col. 1:12; 1Ti. 1:14; Ez. 36: 26-27; 
Jer. 24:7, 31:33-34, 32:39-40.  

Some even scorn the thought that unbelievers may be able to 
trust Christ beyond this life. How sad. ñOf course theyôll believe then,ò 
they say, ñit will all be too obvious. There will be no merit to that! ò 
Merit? Since when is faith meritorious? ñWhere is boasting then? It is 
excluded. By what law? Of works? No, but by the law of faithò (Ro. 
3:27). Why must faith only be valid in this life?  Can trusting God ever 
become obsolete? And what ñifò faith were limited to this life ? Would 
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that paralyze an almighty , all-loving God from restoring life to whom 
He wants, when He wants, and where He wants? When did He stop 
being GOD?  

Mystery  to  Ponder  

God, in His infinite wisdom, integrates both mercy (pardon) and 
judgment ( chastisement). It  is not simply ñeither/ or ò as our tradition 
implie s. To give you an example of what I mean, consider the follow-
ing texts. How do we explain them? 

§ To Youébelongs mercy; for  You render to each according to his work  

(Ps. 62:12; 101:1). Mercy, yet He renders according to work? 

§ You were to them God-Who-Forgives, Though You took vengeance on 

their deeds (Ps. 99:8). God forgives, yet takes vengeance? 

§ Say to those with fearful hearts, "Be strong, do not fear; your God will 

come, He will come with vengeance; with d ivine retribution He will 

come to save youò (Is. 35:4 NIV).  Do not fear because God comes with 

vengeance? Divine retribution to save you?  

§ Her iniquity is pardoned; she has received from the Lordédouble for 

all her sins  (Is. 40:2). Sin pardoned, yet receives double for sin? 

§ We [believers] must all appear before the judgment seat of Christ, so 

that each one may be recompensed for his deedséaccording to what he 

has done, whether good or bad....He made Him who knew no sin to be 

sin on our behalf, so that we mi ght become the righteousness of God in 

Him  (2Co. 5:10, 21 NAS). Recompensed for bad deeds, yet righteous in 

Christ?  

§ As the elect of GodéChrist forgave youé.but  he who does wrong will 

be repaid for what he has done, and there is no partiality (Col 3:12, 13, 

25). Forgiven, yet repaid? 

§ Judges according to workéredeemedéprecious blood of Christ (1Pe. 1:17-

19). Judged according to work, yet redeemed? 

§ We ourselves have known éGodôs love toward ourselveséLove will 

come to its perfection in us when  we can face the day of Judgment 

without fear ;...to fear is to expect punishment  (1Jn. 4:16-18 JB). Al-

though we know (experience) Godôs love (v. 16, 19), i.e. mercy; we rightly 

fear chastisement in the day of judgment if we lack love. We who know 

His love should fear His judgment? Who is sure they are perfect in love? 

Are you?  
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How do we reconcile these seemingly conflicting statements? In 
addition to these, have you noticed the extensive number of warnings 
in Scripture  directed to believersðto those redeemed and washed in 
the blood? These warnings are real. The answer lies in simply accept-
ing that God integrates both mercy and judgment as He sees neces-
sary. But is there a verse that states this plainly? Yes! ñJudgment is 
without mercy to the one who has shown no mercyò (Ja. 2:13). If 
judgment  is without mercy to the merciless, it is with mercy to the 
merciful ! Consider a few more verses:  

 In one sense, we are ñjustifiedò by faith (Ro. 5:1, etc). Yet, in 
another sense, a lowly tax collector is ñjustifiedò as a result of his 
humility , while a high ranking Pharisee is not justified in spite of his  
prayer and faith  (Lu. 18:9-14). Now what if this humble tax man had 
acted like the wicked servant in Mt. 18:32? He too would have been 
delivered to the jail ers until his original debt  was paid (34-35). So 
then, lasting justification  depends on our continuance in merciful 
deeds. Jesus repeats the same idea when emphasizing the role of 
faith in prayer. He ad monishes us that while praying, unless we 
forgive, we will not be forgiven (Mk. 11:22-26). So then, God works 
through both  mercy and  judgment  to accomplish His will in each of 
our lives. Is this not fair and just?  

Along with this, might there be further light offered if forgiv e-
ness, like salvation, has more than one dimension? Could there be 
both a legal and  relational side to it? All humanity  receives pardon 
from our inherited sin in Adam through Christôs redemption as the 
last Adam (Ro. 5:11-21; 1Co. 15:22, 45; 1Jn. 2:2). We gain ñlegalò 
pardon based solely on the merits of Christ just as we have legally 
inherited Adamôs sin. Note that the legal, financial term involved is 
ñredeemò (1Pe. 1:18; Ep. 1:7). Yet relational forgiveness depends on 
each individualôs response to Godôs truth revealed in his or her heart. 
ñTo whom much is given (revealed), much is requiredò (Lu. 12:48). 
God is absolutely fair and just with each person (Le. 24:19). In all the 
universe no one is more fair and just than He (De. 32:4; Ps. 19:9). 
ñIf we confess our sins, He is faithful and just to forgive us our 

sins and to cleanse us from all unrighteousnessò (1Jn. 1:9). This is 
ñrelationalò forgiveness as it is linked to confession, a relational act.. 
Notice the reason He forgives: He is ñjust.ò Why is justice a factor? 
Because Christ legally paid the ransom for the sins of the whole 
world ! (1Ti. 2:6; 1Jn. 2:2). Since the debt has been paid, God must 
forgive. But that does not exclude Him from doing it on His terms 



90   Hope Beyond Hell 

and for our correction (Pr. 3:11-12). Remember, He is a loving Father 
to all  (pages 51-59).  

We need to recognize that God integrates both  mercy and  
judgment. This factor is a crucial piece of the puzzle helping us to 
better understand Godôs plan for all. By applying mercy together with 
judgment, He accomplishes what is good and just in all our  lives. 
Charles Pridgeon, president and founder of the Pittsburgh Bible 
Institute,  argues: 

There is an erroneous idea that when one accepts forgive-
ness of his sins, he thereby escapes all the consequences of 
his sins. This is by no means the case, as everyone may 
know by experience. The consequences last until there is 
no longer need of their warning and judging lesson. Some 
of them continue to the end of this life, and even extend 
much further .7 

Does this throw a wrench in our theology? Did we think we had 
God or even salvation all figured out? Did we forget how deep are the 
riches of Godôs wisdom and knowledge; that His judgments are 
unsearchable and His ways unfathomable (Ro. 11:33)? Did we forget 
even Paul only knew in part (1Co. 13:9-12)? How could we have 
expected Paul to make everything clear when even he admitted to 
seeing without complete clarity? Is it any wonder myriads of Christian 
denominations fiercely adher e to conflicting ten ets? 

Let us humble ourselves before Godôs power and wisdom and ac-
cept that He is inf initely greater  than we can imagine (Ep. 3:20). Let 
us accept that we do not have all the answers. Let us cease being 
dogmatic in our doctrines  and humble ourselves before the mighty 
hand of God. Consider what was said to Daniel: ñDo not fear, Daniel, 
for from the first day that you set your heart to understand, and to 
humble yourself before your God, your words were heardéò (Da. 
10:12). The key to understanding is a humble and seeking heart. 
ñOh, the depth of the riches both of the wisdom and knowledge 

of God! How unsearchable are His judgments and His ways past 
finding out ò (Ro. 11:33 )!  ñFor we know in part .éFor now we see in a 
mirror, dimly .éNow I know  in partéò (1Co. 13:9-12). ñNow to Him 
who is able to do exceedingly abundantly above all that we ask or 
think, according to the  power that works in usébe gloryò (Ep. 3:20). 
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In order to appreciate the vital role of Godôs just and righteous 
judgments in His unfailing plan for all, we must understand salva-
tionôs depth and purposeð the grand scope of what it  encompasses; 
salvationôs relationship to faith and the Cross; and recognize that 
God integrates pardon with chastisement. Failure to recognize any of 
these vital elements will compromise our ability to  find  harmony 
within  the Scriptures and grasp the awesome majesty of God!  

Thoughts  and  Prayers  

Ephesians 3:20 states God is able to do exceedingly abundantly  
above all we ask or think. Do we believe it? Can we dare believe, 
hope, and pray for something this grand and wonderfulðthat God 
can and will accomplish all His will for humanity ? Is His hand so 
short it cannot redeem all people (Is. 50:2)? Is the redemption of all  
not good and acceptable to Him (1Ti. 2:3)? John Wesley believed that 
God can convert a world as easily as one individual .8 Was he mista-
ken? The apostle Paul wrote: 

I exhortéthatésupplications, prayers , intercessions, and 
giving of thanks, be made for all men éfor this is good 
and acceptable  in the sight of God our Savior; who will 
have all men to be saved .éChrist Jesuségave himself 
a ransom for all , to be testified in due time .éI will 
therefore that men pray everywhere, lifting up holy hands 
withoutédoubting (1Ti. 2:1-6, 8 KJV). (See also: Mk. 
11:22-4; Ro. 4:20; Ja. 1:6-8). 

Does God not call us to pray and thank Him for the salvation of 
all, and to do so without doubting ? Is He not willing and able? If we 
err by praying in such a lofty way, would this dishonor or displease 
Him? Our only sin would be taking His Word to heart. If I am to err, 
let it be for expecting too much of God, not too little . Let us dare to 
think  and believe the very highest thoughts of God! What can be 
higher than thanking Him  for the salvation of all people? 
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Scope of the Gospel  

Scripture, foreseeing God would justify  the Gentiles by faith , 
preached the gospel  to Abraham  beforehand, saying,  
óIn you all the nations shall be blessed ô. 

(Ga. 3:8) 

The Gospel is defined in eight simple words! ñIn you all the na-
tions shall be blessed.ò These words are the very Gospel Paul 
preachedðjustification by faith. This Gospel was first revealed to 
Abraham and is repeated five times in Genesis! (Ge. 12:3; 18:18; 
22:18; 26:4; 28:14). God did not want us to miss it. Notice it does 
not say ñsomeò nations, but ñall.ò The important question in all this 
is: Does the term ñnationsò include every person? Peter makes it 
clear:  

In your seed all  the families of the earth shall be blessed. 
To you first, God, having raised up His Servant Jesus, 
sent Him to bless you, in turning away every one of you 
from your iniquities.  (Ac.3:25-26) 

According to Peter, the blessing of all nations includes all the 
ñfamiliesò of the earth. But he does not stop there. He goes on speci-
fying that the blessing includes every member of the family. Notice 
his words, ñevery one of you.ò For years as a missionary, I have heard 
and read that God was merely interested in a token representative 
from every nation, tribe, and tongue. That has always troubled and 
perplexed me. As I look at Scripture more closely, I see a totally 
different picture of God.  Letôs look at this passage again: 

In your  seed all  the families of the earth shall be blessed. 
To you first , God, having raised up His Servant Jesus, 
sent Him to bless you, in turning away every one of you 
from your iniquities . (Ac. 3:25-26). 

Acts 3:25-26 establishes four critical points.  

§ The Gospel comes to the elect first (not exclusively), and in ñdue 
timeò it will bless every one of your family members, regardless of 
what you think their present spiritual state is.  

§ What is the blessing? It is turning away from sin.  
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§ It is the same gospel Paul preachedðjustification by faith. This is 
established in Galatians 3:8 via Godôs promise to Abraham (Ge. 
12:3) and repeated here (Ac. 3:25). 

§ It confirms that justification by faith, as marvelous as it is, is not 
an end in itself; it is the prerequisite to tu rning from sin, the 
ñworking outò of our salvation. 

Think  about the term ñfamily.ò What does it mean to be a mem-
ber of a family? It means one is part of a cohesive whole. If one is 
hurting, all are hurting. It can be accurately compared to th e Body of 
Christ. We are ñmembers individually,ò and the members should 
have the same care for one another. If one member suffers, all the 
members suffer with him or her  (see 1Co. 12:25-27). Now ponder 
this:  How can these ñblessed onesò spoken of by Peter in the above 
passageðall individual members of families ðexperience the ñgreat 
joyò of the Gospel (Lu. 2:10; Ro. 10:15) if they are vexed and tor-
mented over the destiny of any of their lost family members? Could 
you ñgreatly rejoice with joy inexpressibleò (1Pe. 1:8 NAS), knowing 
that your son, daughter, dad, mom, wife, or husband are suffering in 
an eternal hell? 

I f we do not provide, love, and care for our own household, we 
have denied the faith and are worse than unbelievers (1Ti. 5:8). We 
must love our family members and neighbors ñasò ourselves (Ro. 
13:8-9). If we so loved in truth, we could not have peace and joy 
unless we knew all our loved ones were eternally safe. This simple 
truth alone confirms the unlimited scope of the Good News. 

Paid  in  Full  

One of the last things Christ said while hanging on the cross was, 
ñFather, forgive themò (Lu. 23:34). Did God not answer His prayer? 
In Johnôs gospel, His last recorded words were, ñIt is finished ò (Jn. 
19:30), which The Bible Knowledge Commentary  says means, ñpaid 
in ful l .ò9 What is the significance of this? Consider the commentary 
John provides on Christôs redemption . What better commentary 
could we have than the author ? He says, ñBehold! The Lamb of God 
who takes away the sin of the worldò (Jn. 1:29)! He Himself is the 
propitiation for our sins, and not for ours only  but also for the whole 
worldò (1Jn. 2:2).The sins of the whole world  have been paid in 
full!  I would not dare  place any limitations on the power of the blood 
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of Christ to save all for whom it was shedðthe world.  Perhaps no 
passages are more precious and essential than these. I entreat you to 
prayerfully meditate on each one. 

§ Behold! The Lamb of God who takes away the sin of the worldò 
(Jn. 1:29)! The world!  

§ It is finished  (Jn. 19:30). Paid in full!  
§ He is the propitiation for our sins, and not for ours only but also 

for the whole world  (1Jn. 2:2). The world!  
§ The LORD has laid on Him the iniquity of us all  (Is. 53:6). 

Everyone! 
§ My fleshéIégive for the life of the world (Jn. 6:51). The world!  
§ Christ died for the ungodly  (Ro. 5:6). That includes everyone! 
§ When we were enemies we were reconciledéthrough [His]  death 

(Ro. 5:10). If you and I , why not all? 
§ Justification éto all men  (Ro. 5:18 NAS). All men!  
§ If One died for all, then all died  (2Co. 5:14). His death affects all! 
§ For it pleased the Fatheréby Him to reconcile all things to 
Himselféthrough the blood of His cross (Col. 1:19-20). All!  

§ Heétasted death for everyone (He. 2:9). Everyone! 
§ Christésuffered once for sins, the just for the unjust (1Pe. 3:18). 

Everyone! 
§ He gave Himself a ransom for all, to be testified in due time  (1Ti. 

2:6). Everyone! 

Christ gave Himself a ransom for all (1Ti. 2:6) and not merely 
some. He propitiated not only our sins, but also those of the whole 
world! (1Jn . 2:2). That includes the ungodly (Ro. 5:6), the unjust 
(1Pe. 3:18), and even His enemies (Ro. 5:8). In fact everyone (He. 
2:9). The ransom for their sins has been paid in ñfullò (Jn. 19:30). 
Thus all are reconciled through His blood (Col.1:20). I accept these 
passages as they read. Mor eover, because I do, I am confident that 
God will  reveal Himself to all men i n His ordered (due) time  (1Ti. 2:6). 

What ñPaid in Fullò Implies 

Christ did not suffer in vain for anyone. Sooner or later, all will 
come to faith and obedience. All are washed in the blood. ñAnd I, 
when I am lifted up from the earth, will draw [drag]  all men to 
myselfò (Jn. 12:32 RSV). See ñDrags Allò chapter 6. 
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Why is ñall coming to faithò so hard to believe in light of what 
Scripture teaches about Christôs death and Godôs power? Just think 
of your own faith and obedience. You were blessed enough to expe-
rience it in this age, perhaps in your youth or later in life. In either 
case, it happened. To whom do you give credit for your faith and 
obedience? Do you credit yourself for being lucky enough to have 
been at the right place at the right time? Or wise enough to have seen 
the opportunity and seized it  (Lu. 10:21; 1Co. 1:26-31)? Or righteous 
enough to carry your cross and remain faithful to the end? If you do 
not credit yourself, then you must credit anotherðChrist and His 
ñpaid in fullò redemption. So then, I will assume you do not credit 
yourself but Christ for your salvation.  

Do you believe you are saved while most of the human race is 
going to hell forever? If so, think carefully  what this means. It means 
God has arbitrarily select ed you over others; or that He finds you 
more worthy  than others; or both. But this denies that Christ has 
ñpaid in fullò sinôs debt. It denies that God is impartial and fair with 
every person on earth (page 56). It denies that Christ accomplished 
His mission (Jn. 17:4, 12:47). It means the Fatherôs will and purpose 
to save all is forever denied. It means His love is not without end 
(1Co. 13:8). Do you see the contradiction in all this? This is very 
serious. But I have good news for you. There is a Biblical solution to 
your dilemma. That solution is understanding Godôs purposes in 
election. That will be discussed in the next chapter. 

§§§§§ 

In this chapter we saw that the burden of our Lordôs heart was 
for the whole world  and that our oneness is essential to our witness. 
Education, wisdom, and status are not the prerequisites for spiritual 
revelation; we must be as babes before Him. We are called to judge 
for ourselves what is right and to face the question of questions. 
ñHow can a good God create people He knows will be tormented 
forever?ò The two major Christian theologies were contrasted with 
each other. Each magnif ies a key attribute of God ï His love or His 
power. The Blessed Hope was shown to glorif y God in both of these 
attributes . Could this be the key to Christian unity  and world wi t-
ness? Veiled from the traditional paradigms is the salvation of all and 
the integration of both  pardon and chastisement. The wondrous 
scope of salvation was traced to Godôs promise to Abraham, con-
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firmed by  Peter and Paul, and ultimately by Christ on the cross, as 
the sins of the whole world were ñpaid in full.ò 

We start with Christ facing the cross with the world on His heart, 
and close with His very last words while suspended between heaven 
and earth: ñFather, forgive them.éIt is finished. ò Such forgiveness 
confirms the Blessed Hope. In the next chapter, we will address 
several themes essential to a fuller appreciation of this hope. 
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V BLESSED HOPE (P ART TWO)  

éthe bringin g in of a better hope, thro ugh which  
we draw near to God.  

(He. 7:19) 

What role has God given the Church in His unfailing plan for  
humanity? How do the ñagesò or ñtimeò fit into His economy? 

Election  

Election, to many, is a theological term meaning God has de-
cided in advance who He will save from hell . Its roots go back to 
Augustine (most influential Church Father) .1 The Augustinian view of 
election holds that God has chosen to save a select fewðHis ñelect.ò 
Many pastors have been taught this in seminary, particularly those of 
the Baptist and Reformed persuasions. Fewer and fewer are openly 
professing it today. One prominent theologian who has exerted a 
profound influence in Calvinist circles  (and on my life 30 years ago), 
was Arthur Pink. He wrote: 

Faith is Godôs gift, and ñall men have not faithò (2Th. 3:2);  
therefore, we see God does not bestow this gift upon all. 
Upon whom then does he bestow this saving favor? We an-
swer, upon his own electðñAs many as were ordained to 
eternal life believedò (Ac. 13:48) hence it is that we read of 
ñthe faith of Godôs electò (Tit. 1:1). But is God partial in the 
distribution of his favors? Has he not the right to be? Are 
there still some who ñmurmur against the good man of the 
house?ò Then his own words are sufficient replyðñIs it not 
lawful for me to do what I will with mine o wnò (Mt. 20:15)? 
God is sovereign in the bestowment of his giftsé.2 
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Pink frankly stated that God is partial when the testimony of 
Scripture says He is not (See Ps. 145:9; Ac. 10:34; Ro. 2:11; 10:12-13; 
Ga. 2:6; Ep. 6:9; Col. 3:25; 1Ti. 2:3-4; 1Pe. 1:17). The truth in Pink ôs 
understanding of election lies in his acceptance of all that the Bible 
teaches regarding Godôs power and sovereignty. In this,  I agree. God 
does have the power to draw any one to Himself whom He chooses. 
The point on which Pink has erred  is not in election itself, but in its 
purpose. Had he understood that, he would not have been forced to 
draw the conclusion that God does not love all men impartially. The 
following passages lend support  for election: (Mt. 11:27; Mk. 4:12-23; 
Ac. 13:48; Ro. 8:28-30; 9:3-5, 11-26; 10:20; 11:5-12; 1Co. 1:23; 2Th. 
2:13; 1Ti. 6:12; 2Ti. 2:25; Tit. 1:1; He. 3:6; 9:15; 12:2; Ja. 2:5; 1Pe. 1:2, 
3; 2:12). 

Purpose  of  Election  

Like Pink, most who believe in election view it solely as deliver-
ance from infinite punishment. However,  infinite punishment is not 
a biblical teaching. God has called a people in election, choosing 
them for a particular  purpose. It has nothing to do with God playing 
favorites. This has been His way from the time of Abraham and the 
Israelite nation, down through the centu ries to the Church of the 
first born (He. 12:23). 

The Lord  said to Abram: ñGet out of your countryéto a 
land that I will show you. I will make you a great nation; 
I will bles s you and make your name great; you shall be a 
blessing éin you all  families of earth shall be blessed.ò 
Godépreached the gospel to Abraham beforehand, say-
ing, ñIn you all the nations shall be blessedò (Ge. 12:1-3; 
Ga. 3:8). (See Ge. 18:18; 22:18; 26:4; 28:14; Ac. 3:25). 

God promised Abraham and his seed that they would be the 
heirs of the world! ( Ro. 4:13). With this comes purpose and great 
responsibility. We, the members of Christôs body, are His ñelect.ò We 
are called to ñbeò a blessing, and not merely to be ñblessed.ò ñHe 
saved us and called us with a holy calling, not according to our works, 
but according to His own purpose and grace which was given to us in 
Christ Jesus before time beganò (2Ti. 1:9). ñIn the exercise of His will 
He brought us forth by t he word of truth, so that we would be a kind 
of first  -fruits  among His creaturesò (Ja. 1:18 NAS). 
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We as a ñkind of first -fruits ò among His creatures share this dis-
tinction with Christ who is the ñfirstborn over all creation ò (Col. 1:15). 
We labor with Him  to implore  all people to be reconciled with God 
(2Co 5:20). We are preparing now to rule and reign with Him in the 
coming ages (2Ti. 2:12; Re. 20:6), to govern five or ten cities (Lu. 
19:17, 19), to sit on thrones governing the tribes of Israel (Mt . 19:28; 
Lu. 22:30), even to rule over all He has (Lu. 12:43-4). Our Lord is 
preparing leaders for that time, and it all depends on our faithfulness 
now (2Ti. 2:12-13).  

The phrase ñfirst -fruits ,ò naturally implies there are ñsecondò 
fruits. Who are they? They are those whom God will reach in ñdue 
time,ò who are not part of the first -fruits . Christ will draw [drag]  all  
to Himself  (Jn. 12:32). ñFor if the first -fruit is holy, the lump is 
also holy ò (Ro. 11:16). In Godôs eyes, all are holy and set apart for 
Himself , including the lump from which the elect are derived and 
worthy of His wondrous salvation. But, you might ask, ñDoes not the 
lump refer to the elect Gentiles only?ò No. Consider the immediate 
context of the preceding verses. ñNow if their transgression is riches 
for the world  and their failure is riches for the Gentiles, how  much 
more will their fulfillment be!éFor if their being cast away is the 
reconciling of the world , what will their acceptance be but life 
from the deadò (Ro. 11:12, 15)? As well, James writes, ñIn the exercise 
of His will He brought us forth by the word of truth, so that we would 
be a kind of first -fruits  among His creatures ò (Ja. 1:18 NAS). 
ñRiches for the world,ò ñreconciling the world, ò and ñfirst -fruits  
among His creatures,ò refer to all men. And would God command us 
to ñdo good to all  menò (Ga. 6:10) if He has no intention to do so  
Himself ? Please note the words emphasized in this next verse: 

 

He chose usébefore the foundation of the worldépre-
destined us to adoptionéaccording to th e good pleasure of 
His will é.having made known to us the mystery of His 
will, according to His good pleasure which He purposed 
in Himself, that in the dispensation of the fullness of the 
times  He might gather to gether in one all [things]  
in Christ, both wh ich are in heaven and which are on 
earthðin Him é.predestined according to the purpose of 
Him who works all things according to the counsel of His 
will, that we who first trusted  [ first -fruits ]  in Christ 
should be to the praise of His glory  (Ep. 1:4-12). 
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ñHe made us sit together in the heavenly places in Christ Jesus, 
that in the ages to come He might show [ñdisplayò WEY/DBY] the 
exceeding riches of His grace in His kindness toward us in Christ 
Jesusò (Ep. 2:6-7). To whom does God plan to display the exceeding 
riches of His grace if not to those in greatest need of it? Why display 
it to those who have already known and experienced it? 
ñThe household of Stephanaséthe first -fruits  of Achaiaéhave 

devoted themselves to the ministry of the saintsò (1Co. 16:15). As 
first -fruits , our ministry is both to those within the elect family of 
God, and to those yet outside. For unless the first -fruits  themselves 
receive the nurture they need, they will lack the brightness of Godôs 
reflection before the world  (Mt. 5:13-16; Ga. 6:10). 

[Please read Ro.  8:19 -23 .]  
The creation also will be delivered from corruption. Of course , 

this includes people. Who groans more than suffering humanity  for 
whom Christ died? The focus here is not the animal kingdom. For all 
people (as second fruits) in due time, are dragged into Christ (Jn. 
12:32). and thus delivered from corruption and brought into the 
liberty of  the first -fruit company.  Notice how the phrase ñfirst -fruitsò 
is introduced in the immediate context of the ñwhole creationò (vs. 22 
- 23). Truly,  this has great significance. 

[Please read  1Pe. 2:9, 12.]  
To what purpose are the elect chosen? To demonstrate an ho-

norable conduct before the lost that they may glorify God on the day 
of visitation.  Is it not the salvation of the lost that  most glorifies God? 
Those who glorify Him on that day will have come to know Him 
through the elect!  What a responsibility we have! 

§ Do you not know that the sain ts will judge the world ? 
Andéangels (1Co. 6:2-3)? 

§ Jesus Christéhas made us kings  and priests  (Re. 1:5-6). 
§ Theseéwere redeemed from among men, being first -fruits  to 

Godé (Re. 14:4-5). 

We are the first-fruitsðthe priests and kings who will judge the 
world and intercede for the ungodly (lost) in this age and the ages to 
come. Note, we are not ñexclusiveò fruits. We are only ñfirstò fruits 
among many to come. Andrew Jukes explained: 

To say that God saves only the first-born would be, if it 
may be said, to make Him worse than even Moloch, whose 
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slaves devoted only their first-born to the flames. But 
Scripture never says that these only shall be saved, but ra-
ther that ñin this seed,ò whose portion as the first-born is 
double, (De.21:17) ñall kindreds of the earth shall be 
blessed.ò I fear that the elect, instead of bearing this wit-
ness, have too often ignored and even contradicted it. 3 

God does not merely settle for the first -fruits . They are but the 
pledge for the whole. As a royal priesthood (1Pe. 2:9), we are to labor 
with Christ in gathering in the whole cropðthe remaining fruits.  We 
are to shine as lights in a dark world,  and not merely form Christian 
country clubs. We must guard against exclusiveness toward those 
ñyetò outside the fold. 

Is the organized church today much different than the Israelites 
who stoned Paul and Steven for merely mentioning that the Gentiles 
were included with them? True, as believers, we have a legal adop-
tion status. However, we are nevertheless wild olive shoots grafted in 
(Ro. 11:17) and as such are not special above the rest of men. We are 
of the same stock. 

For if the first -frui t (elect) is holy, the lump ( humani ty) is also 
holy (Ro. 11:15-16). We easily forget that ñwhileò we were enemies we 
ñwereò reconciled to God (Ro. 5:10). While ñstill ò sinners Christ died 
for us (Ro. 5:8; 5:6). We need to keep in mind one principal diffe r-
ence between an ñusò and ñthemò mentality : to whom much is given, 
much is required (Lu. 12:48). 

Plan  B 

I would like to now address those steeped in Arminian theology 
(those who do not recognize the role of election in Godôs plan). 
Contrary to Arminian belie fs, God never had a ñplan B.ò Christ was 
ñindeedò foreordained before the foundation of the world  (1Pe. 1:18-
20) ñGod saved usébefore time beganéò (2Ti. 1:8-9). ñThe Lamb was 
slain from the foundation of the world ò (Re. 13:8). ñHe chose us in 
Him before th e foundation of the worldò (Ep. 1:4). God did not do the 
best He could; He did the best He would! Augustineôs idea of infinite 
penalty was never part of Godôs plan. For the God of the Universe is 
GOD, not god. The Trinity is not God, the Devil, and the Wil l of Man!  
This is polytheism. But God Is One! To say God had to change His 
plans due to manôs unpredictability does grave injustice to Godôs 
absolute sovereignty over His creation, His power, His wisdom, His 
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knowledge, and His victory over all evil.  In tru th, it does nothing less 
than strip Him of His D EITY. 

As I look closely at the Scriptures, I see a God who knows where 
He is going; a God who knows the future. God has but one plan and 
the following passages bear this out. 

§ And I will put enmity between you  and the woman, and between 
your seed and her Seed; He shall bruise your head, And you shall 
bruise His heel (Ge. 3:15). 

§ Then He said to Abram: ñKnow certainly that your descendants 
will be strangers in a land that is not theirs, and will serve them, 
and they will afflict them four hundred years. And also the n a-
tion whom they serve I will judge; afterward they shall come out 
with great possessionsò (Ge. 15:13-14). 

§ But I am sure that the king of Egypt will not let you go,  no, not 
even by a mighty hand  (Ex. 3:19). 

§ I am God, and there is none like Me, declaring the end from the 
beginning, and from ancient times things  that are not yet done, 
saying, ñMy counsel shall stand, and I will do all My ple a-
sureé.Indeed I have spoken it; I will also bring it to pass. I h ave 
purposed it; I will also do it ò (Is. 46:9-11). 

§ Before I formed you in the womb I knew you  (Jer. 1:5). 
§ We are ñpredestined according to the purpose of Him who óworks all 

thingsô according to the counsel of His will ò (Ep. 1:11). 

For more examples, you may consider these: Ex. 9:30; 11:9; 1K. 
13:1-5, 32; 21:20-22; 2K. 8:12; Ps. 147:5; Is. 41:21-26; 44:11, 28; 65:24-
25; Mt. 10:17, 18, 21, 22; 11:14, 21; 12:45; 13:35; 24:2, 33-41; Mk. 14:30; 
Lu. 14:28-32; Jn. 6:64; 8:20; 21:18-19; Ac. 2:23; 15:8, 18; 17:26; Ro. 
4:17; 8:29-30; 11:2, 33; Ga. 3:8; 2Ti. 1:9; Tit. 1:2; He. 4:13; 1Pe. 1:2, 19-
20; 1Jn. 3:20; 5:14; Re. 13:8; 17:18. This list is not exhaustive. (In 
addition, consider all the Messianic Prophecies).  

Due Time  

According to Andrew Jukes, three prin ciple tr uths solve the 
great riddle of mercy for all ( Ro. 11:32) and few finding  the way (Mt. 
7:14): These truths involve: 1. Election. 2. The ages (along with the 
correct interpretation of aion ). 3. Death, destruction, and judgment. 
ñThese truths throw a flood of light on Scripture, and enable us at 
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once to see order and agreement, where without this light there 
seems perplexing inconsistency.ò4  

We need to take seriously the many references to Godôs ap-
pointed times  or ñages.ò How do they relate to Godôs loving purposes 
in bringing salvation to all men  (Tit. 2:11 NAS)? When will such take 
place? Letôs see. 

§ Godéwill have all men to be saved, and to come unto the know-
ledge of the truth . ForéChristégave Himself a ransom for all, to 
be testified in due time  (1Ti. 2:3-6 KJV). Christ gave Himself a 
ransom for all, which will be testified [or proved TEV, NEB] in its 
proper time or era.  

§ He has made everything beautiful in its time  (Ec. 3:11). 
§ At that time  Jerusalem shall be called the Throne of the LORD, 

and all the nations  shall be gathered to it, to the name of the 
LORD.éNo more shall they follow the dictates of their evil hearts  
(Jer. 3:17). 

§ The fierce anger of the LORD will not turn back until  He fully 
accomplishes the purposes of His heart. In days to come  you 
will unde rstand this (Jer. 30:24 NIV) . 

§ Seventy weeks  are determined for your people and for your 
holy city, to finish the transgression, to make an end of sins, to 
make reconciliation for iniquity, to bring in everlasting rig h-
teousnessé(Da. 9:24). 

§ Whom heaven must receive until t he times  of restoration of all 
things , which God has spoken by the mouth of all His holy 
prophets since the world began  (Ac. 3:21). 

§ To you first , God, having raised up His Servant Jesus, sent 
Him to bless you, in turning away every one of yo u from your 
iniquities  (Ac. 3:26). 

§ At this present time  there is a remnant according to the 
election of grace (Ro. 11:5). 

§ Do noté be ignorant of this mystery éblindness in part has 
happened  to Israel until  the fulln ess of the Gentiles has come 
in. So all Is rael will be saved .éThe Deliverer will comeéHe 
will turn away ungodliness from Jacob; for this is My covenant 
with them, when  I take away their sins  (Ro. 11:25-27) (See also 
Ro. 11:8). Note Paul does not distinguish between Jew and Greek 
(Ro. 10:12-13). 
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§ In  the dispensation of the fullness of the times  He might 
gather together in one al l things  in Christ, both which are in he a-
ven and which are on earth ðin Him  (Ep. 1:9-10). 

§ In the ages to come  He might show [display WEY ðDBY] the 
exceeding riches of His grace in His kindness toward us in Christ 
Jesus (Ep. 2:7). 

[Please read  1Co. 15:22 -28.]  
§ For as  in Adam all  die, so also  in Christ all  will be made alive  

(1Co. 15:22 NAS). 
§ But each in his own order: Christ the first -fruits , after  that  

those who are Christôs at His coming. Then  comes the end, 
when é (1Co. 15:23-24 NAS). 

When what? ñWhen all things* (see below) are subjected to 
Himéthat God may be all in allò (1Co. 15:28 NAS). Notice the four 
critical  time references used here: ñfirst -fruits,ò ñafter,ò 
ñthenéwhen.ò These time words seem to relate to three separate time 
periods (orders) and three categories of persons. 

* The word ñthingsò does not have a Greek equivalent. CLT reads simply 
ñall.ò This is important as some argue that ñthingsò do not necessarily 

include people. Not so. See "Rescued from This Age" chapter 7.  

What is the goal of all being subjected to Christ? That God may 
be all in all. ñWhen all things [people] are subjected to Him, then the 
Son Himself also will be subjected to the One who subjected all 
things to Him, so that God may be all in all ò (1Co. 15:28 NAS). 
God All in all! Could this be the full realization of Christôs nature 

and power in us? Yes! Here is worship at its pinnacle as every knee 
bows and all tongues confess that Jesus Christ is Lord! Everyone is 
saying ñblessing and honor and glory and power be to the Lamb!ò 
(Ph. 2:10-11; Re. 5:11). Worship flows without reservation from only 
sincere hearts in love with God! All ignorance and rebellion are 
abolished (Jn. 1:7, 9; Ro. 14:11; He. 2:8) . Nothing but child like trust 
in God remains. The last enemy (death) is destroyed! (1Co. 15:26). 
Only life  remains! Now, with no more death and rebellion, God is 
always and forever All in all. This point s to a glorious transformation 
and culmination of human  experience into the very nature of God 
Him selfðthe complete realization of what we were meant to be. 
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You have put  [past tense] all  things in subjection  un-
der his feet. For in that He put [past tense] all in subjec-
tion under Him, He left nothing  that is no t put under 
Him.  But now  we do not yet  see all [things]  put under 
Him  (He. 2:8). 

This is a very revealing passage. It assures us that though all 
have not ñyetò made Christ their  Master, they will!  ñYou have put all 
in subjection .ò Christ works in every lif e toward this goal and cannot 
fail. All in ñdueò time will come to a place of genuine repentance. ñHe 
left nothing  that is not put under Him. ò Nothing! God can refer to 
future events as past ïñGodécalls those things which do not exist as 
though they didò (Ro. 4:17b); for He is the eternal ñI AMò (Ex. 3:14) 
who transcends time (Ps.90:4; Ep. 1:4, 10; 2:7; He. 13:8; 2Pe. 3:8). 

The Greek word for ñsubjected,ò here is hupotasso (Strongôs # 
5293)5, which applies to both Christ and man. ñNow, whenever all 
may be subjected [5293] to Him, then the Son [as the Son of Manð
Manôs representative Head] Himself also shall be subjected [5293]éò 
(1Co. 15:28 CLT). Paul uses this same word in the context of the 
righteousness of faith: ñThey being ignorant  of Godôs righteousnessé 
have not submitted  [5293]  to the righteousness of Godé righteous-
ness to everyone who believesò (Ro. 10:3, 4). 

Once God lifts the veil covering all eyes, and His righteousness in 
Christ is revealed, what will stop all from submitting to Christ? A 
submitted and believing heart brings glory and honor to God, and 
conforms to such an awesome thought as ñGod all in all .ò That is 
precisely why submission will take ages to achieve. Sure, God could 
cause all creation to bow to Him  instantly by brute force . He could 
have done that ages ago. But this is not the submission worthy of a 
God who ñisò love. ñHe is able even to subdue [win the hearts of] all 
things [people] to Himselfò (Ph.3:21). ñHow awesome are your 
works! Through the greatest of your power your enemies shall submit 
themselves to you. All the earth shall worship you and sing praises to 
your Nameò (Ps. 66:3-4). ñChristé seated éabove all énot only in 
this age but also in that which is to come. And He put all  things 
[people] under His feetéHim who fills all in allò (Ep. 1:20-3). What a 
God! He has a plan for humanity that transcends everything Augus-
tinian theology has ever taught. I now know He makes everything 
beautiful in its time. Sadly, many of Scriptureôs critical time stat e-
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ments have been veiled to us by the mistranslation of the Greek word 
aion . (See Appendix V #2). 

Last  Things  

Biblical truth is not always presented in chronological order.  
The final events regarding the end of the ages and the restoration of 
all things take place beyond the scope of the book of Revelation. At 
its close, we do not see an end to all rule, authority, and power (Re. 
22:15). For Christ must reign until  He has put all enemies under His 
feet, including death. Only when all are subjected to Him, will God be 
all in all  (1Co. 15:28). John does not tell us this in Revelation. Paul 
does. But John does reveal some important details about the age to 
come. They can be interpreted symbolically or literally. Though I 
present a literal approach, I do not discount a symbolic interpret a-
tion. 

The Holy City of GodðNew Jerusalem comes down out of hea-
ven and God with  the Lamb abide in it and are its light  (21:2, 3, 23). 
Nations walk in its light and bring their glory into it  and its gates  
remain open (21:24-25). Yet nothing unclean can enter the city 
(21:27), only those who have washed their robes or who do His 
commandments (22:14 - depends on which ancient manuscript your 
Bible is based on). The city, if interpreted literally , will cover an area 
about the size of half the continental USA (Re. 21:16), and there is no 
sea (Re. 21:1). So can you imagine how large the inhabited world is. 
Outside the city is a world of lost people (22:15)! Verses 20:4, 6 
introduce us to priests who are reigning with Christ.  There is a tree of 
life with leaves to ñheal the nationsò (22:2). Godôs bondïservants 
(NAS) serve Him and reign -- to the ages of the ages (22:3,5 YLT).  
Letôs recap: The gates never close, yet there is a world of sinners 

outside. There are servants serving God and priests reigning. There 
are nations needing healing. What does it  all mean?  

Well, nations are people. Who needs healing more than the sin-
ners outside? What will Christôs servants, priests, and co-rulers of 
Christ be doing? I believe they will r ule justly , proclaim the Good 
News, and intercede as priests! Why not? Verse 22:17 says, ñCome! 
Let him who thirsts come. Whoever desires, let him take the water of 
life freely!ò Is it  not right to think that th is invitation applies to the 
very sinners mentioned in the same context (verses 15 -17)? When 
does Christ stop being a Savior? He is the same yesterday, today, and 
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forever! (He. 13:8). So long as a Savior is needed, He saves! Sinners 
ñoutsideò will at some point bow their knees and worship Christ as 
Lord  (Ph. 2:9-11). They will repent, do His  commandments, and have 
the right to the tree of life , just as you and I. Does God change?  

§ For I am the LORD, I do not change; therefore you are not 
consumed, O sons of Jacob (Mal. 3:6). 

§ God is love. Love never ends (1Jn. 4:8; 1Co. 13:8 RSV). 
§ The Fatheréwith whom there is no variation  (Ja. 1:17). 

He pursues the lost sheep until  He finds them!  (Lu. 15:4, 7). We 
will labor with Him as joint heirs (if we suffer with Him now - Ro. 
8:17) and fellow workers in His world harvest ! 

Although the book of Revelation is the last book in the Bible, it 
was Paul, not John, who received the most far reaching and profound 
revelations of Christ and Godôs purposes for the Church. ñI became a 
minister according to the divine office, which was given to me for 
you, to make the word of God fully known, the mystery hidden for 
ages and generations but now made manifest to his saintsò (Col. 
1:25-26 RSV). Darby & CLT read, ñto complete the word of God.ò 
Paul was named the ñApostle to the Gentilesò (Ro. 11:13). We can call 
him ñour Apostle.ò To Him was given the truth regarding justifica tion 
by faith  and the lawôs purpose; Israel and the Church, (with no 
distinction between Jew and Gentile); the fruits of the Spirit  and the 
priority of Christian unity ; the Bride of Christ  and our freedom in 
Him ; spiritual gifts  with  love as the more excellent way; Church 
government and the five-fold ministry; instructions pertaining to 
worship , the Lordôs supper, family relationships , giving, diet, godly 
living , church discipline, spiritual warfare, civil  government; and 
finally, the consummation of the ages (1 Co. 15) climaxing in the 
ultimate r econciliation  of humanity  with God becoming All  in all  (1 
Co. 15:26-28). All this came through Paul.  

 

§§§§§ 
 

The Blessed Hope is a glorious hope encompassing a global view 
of Godôs plan for humanity  that truly rejoices the heart . This is Good 
News! (Lu.2:10). In this chapter,  I have shown that God has called 
us, His ñelect,ò to be lights in the world. We have been given a 
privileged status, not for ourselves, but for Him, in serving all people. 
God is truly sovereign over all creation and has but one perfect plan. 
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His destiny for all cannot be thwarted and will come to pass in His 
due time. To see Godôs unfailing plan unfold in Scripture, we must 
understand the true meaning of key biblical  words such as aion and 
realize that Paul, not John, was given the revelation of the consum-
mation of the ages. 

I  pray that you will  look at all Scripture from the viewpoint of 
Godôs absolute sovereignty and infinite love. We must understand 
judgment in light of who God is, and not God from a flawed view of  
judgment. Judgment serves Godôs unfailing purposes for all.  I offer 
these thoughts, not as one with great knowledge, but merely as one 
who believes in a great GOD. I pray He impart s to you only what 
pleases Him. I invite you to take a journey with me through the 
passages that have sealed the Blessed Hope in my heart. 
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VI PR OCLAMATIONS (PART ONE)  

The wordéupon which You have caused me to hope. 
(Ps. 119:49) 

The above verse clearly expresses what the next couple of chapters 
are all about. Here, I present 36 texts that either directly confirm or 
indirectly support my conviction in the Blessed Hope. Truly, they are 
the word upon which He has caused me to hope. They speak power-
fully to me , and I hope they will to you too. I have arranged them in 
alphabetical order with a few exceptions. Please pray for Godôs 
revelation as you read these precious passages. 

All Is Possible  

With God all things are possible.  
(Jer. 32:17; Mt. 19:24-26; Mk. 10:27; Lu. 1:37; 18:26) 

With God all things are possible? Do we believe this statement? 
Is it possible that an all-powerful God who can do anything, and who 
loves everyone, cannot save whom He will, or will not save whom He 
can? I can accept that one might admit they do not know if God can 
or would save those in hell. But, to say dogmatically ñthere can never 
be any hopeò is a frank denial of this passage, Godôs power, and the 
many promises made in Scripture. 

Beatitudes  

Blessed are you poor, for yours is the kingdom of God.  
Blessed are you who hunger now, for you shall be filled.  

Blessed are you who weep now, for you shall laugh.  
(Lu. 6:20 -21) 
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Christ was not speaking only to believers here as seen in Lu. 
6:19, 7:1; Mt. 5:1-2, 7:28-29; and Mt. 8:1. He addressed the crowd. 
According to our tradition, the majority of humanity is hopelessly 
lost. Therefore, when will these lost ones receive the kingdom, be 
filled, and laugh? I no longer struggle with this passage, as I can 
simply accept it as it is. This is one more example of how the Scrip-
tures are harmonized as a result of the Blessed Hope. 

Creation Freed  

For the earnest expectation of the creation eagerly waits for the revea l-
ing of the sons of God. For the creation was subjected to futility, not 
willingly, but be cause of Him who subjected it in hope because the 

creation  itself also will be delivered  from the bondage of corruption 
into the glorious liberty of the children of God. For we know the whole 

creation groans and labors with birth pangs until now.  
(Ro. 8:19-22) 

ñCreationò in the above passage certainly includes people. Christ 
died for people. What part of creation groans and labors with birth 
pangs more than people? All people in Godôs appointed time will be 
delivered from the bondage of corruption and share in the blessings 
of the sons of God, the first-fruits (elect) of His creation. That is what 
this glorious passage says. Any other view demeans this precious 
promise into something insignificant. If people are not referred to 
here, how do we understand the following passages? 

§ Go into all the world and preach the gospel to every creature  
(Mk. 16:15). 

§ If anyone is in Christ, he is a new creation  (2Co. 5:17). 
§ In Christ, neither circumcision nor uncircumcision avails but a 

new creation  (Ga. 6:15). 

ñCreationò clearly includes people! Oh, if we would only see how 
central people are in this passage. We could then fully experience the 
great comfort and joy it was intended to impart to our hearts!  
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Death Destroyed  

The last enemy that will be destroyed is death.é 
(1Co. 15:26) 

Death is an enemy and will be destroyed. Which is the last ene-
my, the first death or the second? German scholar and Bible transla-
tor A.E. Knoch wrote:  

Death at any time is an enemy. We are agreed on that. The 
second death is an enemy. One of these is the last enemy. 
Is it the first or second? Can the first death be the last 
enemy? No enemy can be last if it has another coming after 
it. Hence the single word last is all the proof needed to es-
tablish the fact that it must be the second death which will 
be abolished.1 

If death, the last enemy, is destroyed, then life is the result. If 
this is not so, the statement is void of meaning. For what is the 
opposite of death? For the process of dying is not the greatest or last 
enemy, it is the state of death itself. Whether death be the first, 
second, or tenth, nothing changes because ñdeathò in 1Co. 15:26 is 
not qualified. Scripture includes any types there may be. ñO Death, 
where is your sting? O Hades [hell], where is your victory? The sting 
of death is sin.éBut thanks be to God, who gives us the victory 
through Christò (1Co. 15:55-57).  

Drags All  

Now is the judgment of this world; now the ruler of  
this world will be cast out. And I, when I am lifted up from  

the earth, will draw all men to myself.  
(Jn. 12:31-32) 

The word ñdrawò (Greek - helkouo) is literally ñto drag.ò2 It is not 
restricted by the resistance of the object being pulled. Once the 
judgment of this world has run its course and the ruler of this world 
is cast out, Christ will drag all men to Him self. He confirmed this just 
a few verses further (vs. 47) by saying He came ñto save the world.ò 
Christ successfully accomplished His mission! (Jn. 17:4; Jn. 3:17). 
Consider the unrestricted force of ñdrawò in these examples: 
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§ Peter, having a sword, drew  (helkouo) it and struck  é  (Jn. 
18:10). 

§ Peter went up and dragged (helkouo) the net to land, full of 
large fish  (Jn. 21:11).  

§ They seized Paul and Silas and dragged  (helkouo) them into the 
market place  (Ac. 16:19 NAS). 

§ Taking hold of Paul, they dragged  (helkouo) him out of the 
temple (Ac. 21:30 NAS). 

§ Is it not the rich whoédrag  (helkouo) you into the courts.             
(Ja. 2:6)? 

As the ñsword,ò ñnet,ò ñPaul,ò ñSilas,ò and the poor were not 
able to resist the ñdraggingò powers that overcame them, neither 
can any power resist Christôs dragging power. No power is greater 
than God; nothing can resist Christ. ñI will drag  all men to Myself.ò   

Especially Believers  

This is a faithful saying  and worthy of all acceptance .  
For to this end we both labor and suffer re proach, because we trust in 

the living God, who is the Savior of all men , especially of those who 
believe. These things command  and teach . 

(1Ti. 4:9-11) 

This must be a very important passage to warrant such a power-
ful introduction and closing. Paul exhorts  us to view these faithful 
words as worthy of all acceptance, and tells us to command and teach 
these truths. Understand the importance of this critical passage. If 
God is the Savior exclusively of those who believe during their earthly 
existence, as our tradition teaches, then this passage is clearly in 
error. The difference between ñexclusivelyò and ñespeciallyò is 
paramount. To interchange these concepts is to contradict Scripture. 
What does ñespecially of those who believeò mean? The imme-

diate context sheds much light: ñSet the believers an exam-
pleé.practice these dutiesé.so that all may see your progress. Take 
heed to yourself and teaching; hold to that, for by so doing you will 
save both yourself and your hearersò (1Ti. 4:12-16 RSV). 

Is this salvation by works? No, it is ñworking outò salvation (Ph. 
2:12). Godôs purpose in salvation is not to save us in our sins (Mt. 
1:21), but from them. Christ saves us from our sinful nature and 
transforms us into His image (Ga. 4:19) so we may shine as lights in 



Chapter Six: Proclamations (Part One)   113 

the world (Mt. 5:13 -16). Thus, believers are ñespeciallyò saved be-
cause they have been justified by faith, and are presently working out 
their salvation as God empowers them (Ph. 2:13). Their salvation is 
being perfected (made complete) for all to see (1Ti. 4:15-16). 

None of this changes the fact that God is still the Savior of those 
who do not yet believe. Once His righteous, just, and purpose-driven 
judgments have run their course, death will be destroyed, all will be 
made alive, and all will be subjected to Christ. Then God will be all in 
all (1Co. 15:22-28). He is, in an ultimate sense, the Savior of all men, 
(unbelievers and believers) but especially, at present, of believers. 
The Greek word ñespecially,ò is malista . Could it also mean ñex-

clusivelyò? The only way to know is to observe how it is used in Scrip-
ture. This is a good example of how useful The Word Study 
Concordance can be. Malista  occurs twelve times. As you read these 
references, try substituting the word ñexclusivelyò and see how it fits. 

§ Theyéfell on Paulôs neck sorrowing most of all  [malista]  for the 
words which he spoke (Ac. 20:38).  

§ I have brought him out before you  all  and especially  [malista]  
before you King Agrippa (Ac. 25:26). 

§ Agrippaéespecially  [malista]  because you are an expert (Ac. 
26:2-3). 

§ Let us do good to all, especially  [malista]  to those who are of the 
household of faith  (Ga. 6:9-10). 

§ All the saints greet you, but especially  [malista]  those who are of 
Caesarôs household (Ph. 4:20-23). 

§ If anyone does not provide for his own, and especially  [malista]  

for those of his household, he has denied the faith... (1Ti. 5:3-8). 
§ Elders be counted worthy of double honor, especially  [malista]  

those who labor in the word and doctrine  (1Ti. 5:16-18). 
§ Bring the cloakéand the books, especially  [malist a]  the parch-

ments (2Ti. 4:13). 
§ There are manyédeceivers, especially  [malista]  those of the 
circumcisioné (Tit. 1:10-11). 

§ But more than a slaveða beloved brother, especially  [malista]  to 
me but how much more to you  (Phil. 16). 

§ Reserveéfor the day of judgment, and especially  [malista]  those 
who walk according to the flesh  (2Pe. 2:9-11). 



114   Hope Beyond Hell 

Can we substitute the idea of ñexclusivelyò for ñespeciallyò in any 
of these malista  passages? No! Nor do we have grammatical or 
contextual grounds to do so in 1Ti. 4:10. Compare this passage with 
Ga. 6:10: ñélet us do good to all, especially to those who are of the 
household of faith. òCan we neglect doing good to unbelievers? Of 
course not! Neither can we deny that God is the savior of all  men. 
But to the contrary, we are commanded to teach this very thing!  

Every Knee  

At the name of Jesus every knee will bow. 
(Ph. 2:10-11 NAS) See also Ps. 66:3-4; Is. 45:22-25; Ro. 14:11; Re. 5:13 

It is tragic that our hell theology has forced us to deny the glo-
rious majesty of this great declaration. It has forced us to read into it 
a compelled submission, as we would give to one like Hitler. Without 
such a prejudice, we would never have restricted  the passage this 
way. A close look at the context will prove that only a genuine adora-
tion is possible. I list 20 points to demonstrate this in Appendix II.  

Fullness of Times  

According to His good pleasure which He purposed in Himself, that in 
the dispensation of the fullness of the times  He might gather  to -
gether in one all  things in Christ éin Himéwho works all things 

according to the counsel of His will.  
(Ep. 1:9-11) 

The good pleasure of God is to gather together in one all people, 
from every place. A time is coming when this promise will be realized 
in all its greatness. For God is truly GOD, a God who works all things 
out according to the counsel (purpose) of His will. This is not ñwish-
fulò thinking; it is His decree. What He decrees will take place and 
nothingðnot even manôs sin or will can stop it (Job 42:2; Ez. 36:27; 
Da. 4:35). In Godôs good time, He will bring everyone into Christ. 
This is not hard to believe for us who know His love, power, and will.  
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Forgive Them  

ñFather, forgive them...ò 
(Lu. 23:34)  

 

Do you think the cruel soldiers who crucified Christ were forg i-
ven? I do. Christ prayed for them, sealing His request in His blood. 
Would God forgive the ones who tortured His Son and bar forever 
from forgiveness those for whom He died? Please think about this. 

Christ on the cross is the embodiment of forgivenessðthe key 
element of our faith (Mt.  6:9-15). What hinders forgiveness more 
than worshipping a God who never forgives the lost? Belief in eternal 
punishment  has short circuited the Gospel's power for over 1600 
years hindering our ability to forgive. But the Good News is, there are 
no limits to Godôs forgiveness! Christ, the very image of God, forgiv-
ing His torturers, is all the proof  we need. Why even read this book?  

If God writes people off forever, so will we. For 34 years my 
brother Bob ridiculed me for my faith. I tried countless times t o 
share Christ with Him, but to no avail. Eventually, I wrote him off. 
This was until I discovered Godôs unending love. Once I began to see 
Bob through Godôs eyes of limitless love, my love for him was rekin-
dled. No longer did I see him as a lost cause, but as a worshipper of 
God in the ages to come (Re. 5:13). It may be I who will wash his feet 
in Godôs Kingdom. What a revelation! This radically changed my 
attitude towards him. I began to honor him as I saw him through the 
eyes of Christ, beholding his torturers, asking for their forgiveness. 
Bob died suddenly one day. And though I grieve, Iôm at peace.  

Friend, God does not command us to do what He will not do. 
The Gospel of Peace (Ro. 10:15) magnifies God in His unlimited love 
and forgiveness. With hearts enraptured by such a God, and filled 
with His Spirit, we too will forgive as Christ did. And when the world 
sees and experiences that  forgiveness, it will encounter Christ in us 
and be drawn to Him as He proclaimed (Jn. 12:32)! 

For AséEven So 

For as in Adam all die, even so in Christ all shall be made alive.  
(1Co. 15:22) 

Would the following statement sound strange to you? ñFor as in 
the pre-Civil War era all  African Americans were slaves, even so , in 
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the post-Civil War era, some  African Americans were given liberty.ò 
It sounds strange to me. It doesnôt make sense. 

§ In ñFor as all ...even so all, ò the agreement makes grammatical 
sense. 

§ In ñFor as all ...even so some, ò the statement makes no grammat-
ical sense because ñallò and ñsomeò do not agree in context: ñfor 
aséeven soò requires agreement. Grammatically, you cannot say, 
ñallò to mean ñsome.ò ñAllò means ñinclusive;ò ñsomeò does not. 

Some say that ñmade aliveò simply means all are resurrected to 
judgment. The whole context argues against such a thought, for 
ñmade aliveò is presented solely as something glorious and positive. 
(I discuss this next). Others claim ñallò refers to two completely 
different groups of persons. Only those ñinò Christ are made alive, 
inferring that the majority of humanity is excluded. This would be 
tautology, for it is like saying, only the saved will be saved. Of even 
greater weight is the context: in such a glorious chapter as this, to say 
ñonly the saved will be savedò would seem a forced or strained 
interpretation. For in what way t hen would death be destroyed, 
swallowed up in victory, and its sting lost (See 1Co. 15:26-28, 54-55)? 
Do the magnificent words of these verses fit with a victory affecting 
just a small fraction of those dead in Adam? The Jerusalem Bible 
makes it unmistakably clear: ñJust as all men die in Adam, so all men 
will be brought to life in Christò (1Co. 15:22). 

Made Alive  

For as in Adam all die, even so in Christ all shall be made alive.  
(1Co. 15:22) 

To some, ñmade aliveò means merely to resurrect in order to an-
nih ilate. The word is zƬopoieƬ (Strongs #2227). It is the verb form of 
zƬƉ (#2222). Vine defines it as, ñto make alive, cause to live, quickenò 
from zƬƉ, ñlife,ò and poieƬ, ñto make.ò3 ZƬƉ is the same word used in 
Jn. 3:16, and in more than 130 New Testament passages. ñI am the 
way, the truth, and the life [zƬƉ]ò (Jn. 14:6). The phrase ñmade alive,ò 
(zƬopoieƬ) is used only 12 times (Jn. 5:21a, 21b; 6:63; Ro. 4:17; 8:11; 
1Co. 15:22, 36, 45; 2Co. 3:6; Ga. 3:21; 1Ti. 6:13; 1Pe. 3:18). Try to 
read the idea of annihilation or everlasting torment in any of these 
references and see if they fit. You will quickly see they refer only to a 
positive and glorious spiritual life.  
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Last Adam  

As through one transgression there resulted condemnation to all men,  
 even so through one act of righteousness there resulted justification of 
life to all men. For as through the one manôs disobedience the many 

were made sinners, even so through the obedience of the One the many 
will be made righteous.  

(Ro. 5:18-19 NAS) 

Letôs take a moment to break down and discuss this text. 

Clause 1. ñAs through one  transgression there resulted condem -
nation to all  men, 

Clause 2. even so  through one  act of righteousness there resulted 
justification of life to all  men. 

Clause 3. For as  through the one  manôs disobedience the many  
were made sinners, 

Clause 4. even so  through the obedience of the One the many  will 
be made righteousò (Ro. 5:18-19 NAS). 

Why should ñthe manyò in clause 4 refer to a different group 
than ñthe manyò in clause 3, since nothing is said to indicate a 
difference? Only someone trying to support an agenda would try to 
read into it such an idea. In addition, it would contradict clauses 1 
and 2. The point made in clauses 3 and 4 is singular versus plural. 

 Singular ................. versus ................... plural  
 the one  .............. affe cting  ............ the many  

Since everyone agrees all men were made sinners, clause 1 clear-
ly refers to all men. Clause 2 argues from clause 1 and even states all 
men are in view. In clause 3, Paul expounds his thought further, he 
points out Adam, though only one person, has affected the lives of 
the multitudes of humanity (the many). No one will argue ñthe manyò 
in clause 3 is not all men. So also, in clause 4, the exact comparison is 
being made except that ñthe Oneò affecting the lives of the multitudes 
of humanity (t he many) is Christ. The ñmanyò of clause 4 must be the 
same ñmanyò as clause 3 because nothing is stated to the contrary. 
The ñfor asò followed by the ñeven soò requires the agreement. An 
honest seeker of truth must acknowledge these relationships. Basic 
grammar and ethics require it.  
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The Weymouth translation words it clearly.  

It follows then that just as the result of a single transgre s-
sion is a condemnation which extends to the whole race, 
so also the result of a single decree of righteousness is a 
life-giving acquittal which extends to the whole race. For 
as through the disobedience of the one individual 
the mass of humanity were constituted sinners, so 
also through the obedience of the One the mass of 
humanity will be constituted righteous  (Ro. 5:18-9 . 

Joseph Kirk, pastor, radio preacher, and former director of 
Scripture Studies Concern, said it this way: 

But someone will ask, Why does it say ñthe manyò instead 
of ñallò in verse 19? This is because the one disobedient 
man and the One righteous Man are put in a class by them-
selves. They are in contrast with ñthe many.ò We may put it 
as follows: The one disobedient man plus ñthe manyò 
equals all humanity made sinners. The One obedient Man 
plus ñthe manyò equals all humanity made righteous. That 
ñthe oneò plus ñthe manyò made sinners, includes all hu-
manity, few, if any, attempt to deny. Even so, ñthe Oneò 
plus ñthe manyò made righteous is all-inclusive and guar-
antees justification of life for all humanity. 4 

See also Richard H. Bellôs ñRomans 5:18-19,ò New Testament 
Studies, Vol. 48 (2002), pp. 417-432. This Tübingen scholar argues 
ñthat Paul does in fact support a universal salvation in Rom. 5.18-19. 
Such an understanding is supported by both the context and by a 
detailed study of these versesò (p. 417).5 

Finally, to get the full sense of Paulôs force of argument, we need 
to meditate on the whole context, especially verses 12 through 21. In 
the event Paul might be misunderstood, he spells it out clearly in his 
closing statement. ñWhere sin abounded, grace abounded much 
moreò (Ro. 5:20)! How can a believer claim Christ gained back less 
than what Adam lost? 
One phrase has been used to reduce the ñmanyò in Christ to 

mean the ñfewò: ñFor if by the one manôs offense death reigned 
through the one, much more those who receive abundance of grace 
and of the gift of righteousness will reign in life through the One, 
Jesus Christò (Ro. 5:17). Paul is comparing Adam to Christ. He refers 
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to ñthose who receive [lambanƬ]ò in a passive sense. Adam sinned, 
and as a result, all men have received (passively) the consequences of 
his action. The consequences of Christôs action must also be received 
in the same manner, or Paulôs whole argument falls apart. Dr. Bellôs 
exegesis confirms this. 5 Consider the following examples of Paulôs 
use of the word, lambanƬ, in the very same letter: 

§ Through Him, we have received [lambanƬ] grace and apostle-
ship for obedience to the faith among all nations for His name  
(Ro. 1:5). 

§ We also rejoice in God through our Lord Jesus Christ, through 
whom we have now received [lambanƬ] the reconciliation (Ro. 
5:11). 

§ For you did not receive [lambanƬ] the spirit of bondage again to 
fear, but you received [lambanƬ] the Spirit of adoption by whom 
we cry out, ñAbba, Fatherò (Ro. 8:15). 

In which of these cases is lambanƬ used in an active, qualifying 
sense? They are all examples of passively receiving something as a 
result of factors outside of ourselves. In the same way we have 
received (lambanƬ) the Spirit of adoption, or sin in Adam, we have 
received (lambanƬ) abundance of grace in Christ. See how this 
passage reads in the literal versions. 

§ For if by the offense of the one the death did reign through the 
one, much more those, who the abundance of the grace and of the 
free gift of the righteousness are receiving, in life shall reign 
thr ough the oneðJesus Christ (Ro. 5:17 YLT). 

§ For if, by the offense of the one, death reigns through the one, 
much rather, those obtaining the superabundance of grace and 
the gratuity of righteousness shall be reigning in life through the 
One, Jesus Christ (Ro. 5:17 CLT). 

§ For, if, by the fault of the one, death reigned through the one, 
much more, they who the superabundance of the favour and of 
the free-gift of the righteousness do receive, in life, shall reign 
through the one, Jesus Christ (Ro. 5:17 ROTH). 

For your scrutiny, I submit this passage in the Greek Interlinear 
New Testament. It illustrates the exact relationship between the 
words of Scripture, incorporating the Strongôs Concordance number-
ing system: 
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ei <1487> {IF } gar  <1063> {FOR } tw  <3588> { BY THE } 
tou <3588> { OF THE } enov <1520> {ONE } paraptwm a-
ti  <3900> o <3588> { OFFENCE } yanatov  <2288> 
{DEATH } ebasileusen <936> (5656) { REIGNED } dia  
<1223> {BY } tou <3588> { THE } enov <1520> {ONE ,} 
pollw  <4183> {MUCH } mallon  <3123> {MORE } oi 
<3588> { THOSE } thn  <3588>  {THE } perisseian <4050> 
thv  <3588> { ABUNDANCE } caritov  <5485> { OF 
GRACE } kai  <2532> { AND } thv  <3588> { OF THE } 
dwreav  <1431> thv  <3588> { GIFT } dikaiosunhv  <1343> 
{OF RIGHTEOUSNESS } lambanontev  <2983> (5723) 
{RECEIVING ,} en <1722> {IN } zwh <2222> { LIFE } ba-
sileusousin <936> (5692) { SHALL REIGN } dia  <1223> 
{BY } tou <3588> { THE } enov <1520> {ONE } ihsou 
<2424> { JESUS } cristou  <5547> {CHRIST } (Ro. 5:17) 

If lambanƬ here is in an active and qualifying sense, then it 
would restrict the ñallò to those lucky enough to have heard the 
Gospel in this life; intelligent enough to have understood it clearly; 
wise enough to accept it; and dedicated enough to deny themselves, 
carry their cross, and endure to the very end. If stringent conditions 
are necessary to receive Godôs grace, what stringent conditions were 
necessary to receive Adamôs curse? What choice were we given? 
Paulôs whole point is that what Christ has gained for lost humanity 
exceeds what Adam lost! Only one forced to defend an eternal hell 
would try to insist th at lambanƬ here is in an active, qualifying sense. 
Paulôs argument is irrefutable: God, who is Love, sent Christ, ña 

life-giving spiritò as the last Adam (1Co. 15:45). In His eternal pur-
pose from before the foundation of the world (Ep. 1:4; Re. 13:8), God 
sent the second Adam to undo all the harm committed by the first. 
Paulôs closing statement undeniably confirms this. (Next) 

Much More  

Where sin abounded, grace abounded much more . 
(Ro. 5:20) 

Is Adamôs sin in destroying lives greater than Christôs sacrifice in 
restoring them? If so, then what the second Adam (Christ) has 
accomplished in rescuing a few is infinitely ñmuch less,ò not ñmuch 
moreò than what sin has done. The Weymouth translation, in verse 
15, powerfully expresses the glorious achievement of Christ here:  
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But Godôs free gift immeasurably outweighs the trans-
gression. For if through the transgression of the one ind i-
vidual the mass of humanity have died, infinitely greater 
[much more]  is the generosity with which Godôs grace, 
and the gift given in Hi s grace which found expression in 
the one man Jesus Christ, have been bestowed on the 
mass of humanity (Ro. 5:15 WEY). 

ñHas been bestowed on the mass of humanity!ò This is an ac-
complished fact! As Adam impacted all  humanity , so did Christ!  

God Changes Peo ple  

I willécause  you to walk in My statutes, andédo them. 
(Ez. 36:26-27) 

Is God a respecter of persons? What He has done for these, will 
He not do for others? ñHe is good to all.ò ñIn truthéGod shows no 
partiality ò (Ps. 145:9;Ac. 10:34). See also Ro. 2:11, 10:12; Ga. 2:6; 
Ep. 6:9; Col. 3:25; 1Ti. 2:3-4; Ja. 3:17; 1Pe. 1:17. Sadly, a flawed view 
of judgment  has kept us from knowing God in His unlimited power 
and unstoppable will to change people. Scripture clearly teaches it. 
For God to sentence even one person to infinite penalty only proves 
He cannot or will not change that person, contradict ing who He is. 

God Does Right  

Shall not the Judge of all the earth do right?  
(Ge. 18:25) 

Is there a double standard? If something is wrong in our minds, is 
it not also in Godôs? How many truly believe God would create a world 
of people knowing they will suffer infinitely? Many accept this because 
they think Godôs moral standard is somehow different than ours. They 
erroneously base this in Is. 55:8: ñFor My thoughts are not your 
thoughtséò By simply quoting this one passage they attempt to justify 
an eternal hell. But they ignore the context. The phrase refers to Godôs 
abundant mercy, not cruelty! Please read the passage ( Is. 55:7-9). 
Those who have a right concept of morality, love, and justice, know 
that a loving God would never inflict unjust (infinite) punishment.  
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God Wills All Saved  

I exhort first of all that supplications, prayers , inter -
cessions,ébe made for all men é.this is good and a c-
ceptable  in the sight of God our Savior; Who will have 
[desires NKJV]  all men to be saved , and to come unto 
the knowledge of the truthé.Christ Jesus; Who gave him-
self a ransom for all , to be testified in due time  (1Ti. 
2:1-6 KJV) (Who wills that  all mankind be saved. CLT). 

Our Lord rebuked the Pharisees for invalidating the Scriptures 
for the sake of tradition  (Mt. 15:3,6,9). Have our translators done the 
same? Since most do not believe God is all-powerful to do His will, 
they make His ñwillò into a mere ñdesireò to conform to their limited 
view of God. They negate the force of His words. Translators are 
human and as such always translate from their personal world view. 
It cannot be otherwise. That is why we must be especially careful to 
compare Scripture with Scripture, and carefully u se concordances.  

Do we demean the power of prayer for  all men  by denying Godôs 
power to change wills and hearts? Who prays for what they think 
cannot happen? We deny that Christ ransomed all . Otherwise we 
would know that God must release the ransomed whose penalty has 
been paid. We make the clause, testified in due time  meaningless, 
since we do not believe all will be ransomed. What is good and 
acceptable in the sight of God our Savior? Most of humanity forever 
cursed? Can you see how our hell tradition clashes head on with 
passages such as this? But the Blessed Hope glories in every part of 
it! Nothing needs to be explained away. (See ñGodôs Willò chap.1). 

§§§§§ 

It is my hope that you will prayerfully reflect on these proclam a-
tions based on Godôs power. Please do not rush through them, but 
allow the Holy Spirit time to impart these glorious truths to your 
heart. We have been conditioned so long to limit these passages, that 
to now accept them in their full scope is not easy. Tradition is hard to 
overcome. Jesus said, ñYou invalidated the word of God for the sake 
of your tradition.ò ñYou err not knowing the Scriptures nor the power 
of Godò (Mt.15:6 NAS, 22:29). Like Abraham, let us not waver at the 
promise of God through unbelief, but give Him glory, being fully 
convinced that He is able to fulfill all His promises (Ro. 4:20-21).  



123 

VII PROCLAM ATIONS (PART TWO)  

Good News  

Behold, I bring you good tidings of great joy  
which will be to all people . 

(Lu. 2:10) 

The Christian message is a message of peace and glad tidings of 
good things! (Ro. 10:15; Ac. 10:36) It is supposed to be good tidings 
of great joy which will be to all  people. That includes the billions who 
have never heard of Christ. However, our tradition has limited the 
Good News to only the following thre e small classes of individuals. 

§ Those who have received Christ (in this life) and who are not yet 
truly burdened about any of their lost loved ones. 

§ Those who have received Christ (in this life) and who care more 
about their own ñpersonalò salvation than the rest of humanityð
billions of their fellow human beings wh o Christ loves and died 
for, and whom they should be loving ñasò themselves (Mt. 22:39). 

§ Those who have received Christ (in this life) and who ignore or fail 
to take to heart the numerous warning passages addressed to be-
lievers.  

Do you find yourself in one of these groups? I believe I can speak 
with some authority having personally experienced all three. Accord-
ing to the prevalent theology, ñgreat joyò is reserved solely for these. 
Where does that leave the ñall peopleò of Luke 2:10? Hopelessly lost. 
Not so! The angel was not lying. Great joy will become a precious 
reality for all people in Godôs due time. 

But to be fair, how does the prevalent view interpret  Luke 2:10? 
It must define the ñallò to mean ñall classesò of people. This allows it 
to harmonize with the idea that the whole world is riding on a train 
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destined for an ñeternalò hell with only a ñprivilegedò few (from every 
class of humanity ) being spared this horrific fate. 1  

A note about our attitude in this  privileged status: We rejoice in 
our ñpersonalò rescue operation, donôt we? We sing, laugh, and are 
merry in worship . We thank God for our ñpersonalò rescue while the 
rest of our human family  race down the tracks to everlasting pain. 
Something just doesnôt feel right  to me. Is this how Jesus really is? 

The only view that I believe leads to lasting, unselfish, and un-
wavering joy, is to believe what it clearly says ï ñall  people.ò This is 
not a sentimental Christmas passage void of any real meaning. 

I srael  

All  Israel will be saved, as it is written: ñThe Deliverer will  
come out of Zion, and He will turn away ungodliness from Jacob .ò 

Ro. 11:26 (Is. 45:25; Jer. 31:33-34; 32:40; Ez. 36:26-27; Ro. 11:1-2; He. 8:10-11) 

Why Israel? Did God create this world with only one race in 
mind? Or did He choose one particular people to affect all races? The 
following passages will show that God chose Israel as His channel of 
blessing to the whole world. And though they have failed in the past, 
as we all have to one degree or another, His purposes for the world 
will yet be realized through all His chosen ones. For the gifts and the 
calling of God are irrevocable (Ro. 11:29). 

§ I will give You as a light to the Gentiles, that You should be My 
salvation to the ends of the earth (Is. 49:6). 

§ The nations shall know that I am the Lordéwhen I am hallowed 
in you before their eyes (Ez. 36:23). 

§ Then the nations which are left all around you shall know that I, 
the LordéI will do it (Ex. 36:36). 

§ In the last days His house shall be established; and all nations 
shall flow into it  (Is. 2:2). 

§ At that time Jerusalem shall be called The Throne of the Lord, 
and all the nations shall be gathered to it .éNo more shall they 
follow the dictates of their evil hearts  (Jer. 3:17). 

§ All natio ns [families]  of the earth shall be blessed (Ge. 12:3; 
18:18; 22:18; 26:4; 28:14; Ac. 3:25-26). 

§ Scriptureépreached the gospel to Abraham beforehand, saying, 
ñIn you all the nations shall  be blessedò (Ga. 3:8). 



Chapter Seven: Proclamations (Part Two)   125 

Does this people have a special distinction above all others? No, 
but they do have a great privilege. Paul writes, ñThe privilege is great 
from every point of view. First of all, because the Jews were en-
trusted with Godôs truthò (Ro. 3:2 WEY). But this is not the whole 
story. God has always had all nations in His heart and purposes. See 
the following passages: 

§ God made no distinction between us and them, purifying their 
hearts by faith  (Ac. 15:9). 

§ There is no distinction between Jew and Greek, for the same 
Lord over all is rich to all who call upon Him  (Ro. 10:12). 

§ The Gentiles are fellow heirs, partakers of His promise  (Ep. 3:6). 
§ He has made both one, and has broken down the middle wall of 

separation  (Ep. 2:14). 
§ There is no partiality with God  (Ro. 2:11). (See also: Nu. 16:22; 

Ps. 145:9; Ac. 10:34; Ga. 2:6; Ep. 6:9; Col. 3:25; 1Ti. 2:3, 4; 1Pe. 
1:17). 

Will only Israel be saved? 

§ All the ends of the world shall turn to Him,  and all the families of 
the nations shall worship  (Ps. 22:27). 

§ All flesh comes to Him.éHe provides atonement for transgre s-
sions (Ps. 65:2-3). 

§ Through the greatness of His power His enemies submit to Him.  
All the earth shall worship and sing praises to Him  (Ps. 66:3-4). 

§ All kings shall fall down before Him: All nations shall serve Him  
(Ps. 72:11). 

§ All nations shall come and worship befor e Him and glorify His 
name (Ps. 86:9). 

§ He shall make for all people a feastéand will destroy the cover-
ing cast over all people, and the veil that is spread over all n a-
tions. He will swallow up death forever; and  will wipe away 
tears from off all faces; and  the rebuke of His people shall He 
take away  from off all the earth: for He has spoken it  (Is. 25:6-
8). 

§ God has committed us all [ Israel  and Gentiles] to disobedience, 
that He might have mercy on all. Oh, the depth of the riches both 
of the wisdom and know ledge of God! How unsearchable are His 
judgments and His ways past finding out! ...Of Him, through 
Him,  and to Him are all  things  (Ro. 11:32-33, 36). 
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These passages indicate Israelôs salvation is not exclusive, but it 
precedes or heralds in the salvation of all. 

Judge What I s Right  

Why do you not even on your own initiative judge what is right?  
(Lu. 12:57 NAS) 

Our Lord calls us to judge for ourselves what is right. What is es-
pecially pertinent to our discussion is that these words are given in 
the very context of judgment!  (See Lu. 12:42-49, 58-59 and Mt. 5:26; 
18:34-35). Lu. 12:59 and Mt. 5:26 state that those judged are released 
when the last cent is paid. Is not this right to you? If so, you have a 
Biblical responsibility  to question the teaching of infini te torment . 

Have you critically examined the Scriptur es about this? The Lord 
expects us to if we are to effectively proclaim the Gospel. Have you 
yet attempted to defend Godôs character to someone troubled with 
the thought of an eternal hell? Are you ready? What passages has 
God given you? We cannot hope to be effective messengers of the 
Good News if we cannot answer the most basic of questions. We will 
be held accountable (Ro. 14:10; 2Co. 5:10) if we merely parrot the pat 
answers of tradition without knowi ng the Scriptures for ourselves. 
(Mt . 15:3, 6, 9; Mk . 12:24; Lu. 17:2; Ac. 17:11; 2Ti. 2:15; Ja. 3:1) 

Keys  

Fear not, Iéhave the keys of Hell and of Death. 
(Re. 1:17-18 KJV) 

Have you ever heard the cliché: ñThe gates of hell are locked on 
the inside?ò This is to say sinners choose hell over heaven because they 
prefer toðeven if given the chance to leave they would stay! This is 
pure twisted logic, and not at all based on Scripture; for we have only 
to think about it solemnly, and it falls apart. No, it is no t we who have 
the keys of our judgment, but Christ.  The fact that Christ holds these 
keys is intended to relieve our fear. To know His character, is to know 
He would never hopelessly lock anyone away. This text is of the 
strongest evidence against an everlasting hell. I f it is not, what is the 
point of Christ holding the keys and then saying ñFear not?ò 
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Kolasis  

And all these will go away into everlasting [aionion]   
 punishment [kolasis].  

(Mt. 25:46 ) 

According to William Barclay, kolasis originally meant the  prun-
ing of trees to make them grow better. He wrote, ñI think itôs true to 
say that in all Greek secular literature kolasis is never used for 
anything but remedial punishment.ò2 How ironic that the text most 
often used to support an eternal hell is, in fact, one that strongly 
opposes it when accurately understood. (See Aion  in Chapter 1). 

Love Never Fails  

Love suffers long and is kindédoes not behave rudely, 
does not seek its own, is not provokedébears alléendures all. 

Love never fails [ñendsòðRSV]. 
(1Co. 13:4-8) 

Re-read this text substituting the word  ñloveò with ñGodò because 
God ñisò love (1Jn. 4:8, 16). When does Love that can never end or fail 
finally give up on us? If the prevalent theology is true, God has given 
up on or stopped loving billions of people He once loved. What is our 
brief life on earth compared to eternity?  ñIt is just a vapor that appears 
for a little while and then vanishes awayò (Ja. 4:14 NAS). Do you really 
think Godôs love is as fleeting as vapor? We must believe with the heart 
of a child that Godôs word is true and His love never fails or ends. Let 
us stop ignoring, denying, and explaining away the most glorious 
declarations of Godôs word! 

Mercy  

Because He delights in mercy...will subdue our iniquities.  
(Mic. 7:18-19) 

Is it conceivable that God delights in mercy towards people only 
until they die and then forever withholds mercy from them?  Does not 
Scripture state His mercy reaches unto the heavens (Ps. 57:10)? How 
can we put limits on it? Is He not merci ful  (fu ll of mercy) and 
abounding in mercy  (Ps. 103:8)? What does it mean to be full of 
something and to abound in it? Psalm 145: 8-9 says the Lord is great 
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in mercy and that H is tender mercies are over all His works! Who is 
excluded from His tender mercies? 
ñTo Youébelongs mercy; for You render to each one according to 

his workò (Ps. 62:12). Who does ñeach oneò represent if not all 
people? Only a penalty that ends can be according to each oneôs 
work, especially in the presence of mercy. No judgment could be 
forever in a universe ruled by an infinitely merciful God (Ps . 136:1-
26); a God full of compassion, gracious, longsuffering and abu n-
dant in  mercy (Ps. 86:15). For God has committed us all to disobe-
dience, that He might have mercy on all  (Ro 11:32)! As long as there 
are people in need of mercy, we can rest assured Godôs mercy will 
reach them. Is He not the same yesterday, today, and forever (He. 
13:8)? Please read Mark Eatonôs excellent article ñMercyò on our 
website. Thanks Mark!    

Overcoming Evil  

Do not be overcome by evil, but overcome evil with good.  
(Ro. 12:21) 

Does God operate in a way opposite to what He expects of us? 
The question is its own refutation. ñLove your enemieséthat you may 
be sons of your Father; for He makes His sun rise on the evil and 
good; sends rain on the just and unjust.éTherefore be perfect, just as 
your Father is perfectò (Mt. 5:44-48). ñDo good to those who hate 
youò (Lu. 6:27). 

Overcome evil with good? Be perfect, ñjust asò your Father is 
perfect? Notice the words ñjust as.ò The prevalent theology makes 
God out as one who hates His enemies, overcomes evil with evil, does 
evil to those that hate Him , and blesses His enemies for a season only 
to torment them forever.  Is this what we are to model? Does loving 
our enemies merely mean we extend a token love to them while we 
envisage and plan their ruin? Such a theology falls apart at the 
seams, casting a dark shadow on Godôs character. Not so with the 
Blessed Hope. It portrays God as the truly loving Father He is.  
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Power of  the Blood  

It pleased  the Fatheréand by Him to reconcile all  things to  
Himself,  by Him, whether things on earth or things in heaven,  

having made peace through the blood  of His cross. 
(Col. 1:19-20) 

The reconciliation of all things in every place is the Fatherôs 
pleasure. It is based solely on the power of Christôs blood, shed for all 
people, and not on manôs works (Tit . 3:4-5). Dare we place limits on 
what the blood of His cross has achieved, and on what pleases the 
Father? Was it  not the Fatherôs purpose to reconcile all to Himself 
from the beginning? He is the ñLamb slain from the foundation of the 
worldò (Re. 13:8; See also 1Pe. 1:18-20; 2Tim. 1:9). Notice Col. 1:20 
reads ñallò things and not ñsomeò only. (Ac. 3:21; 1Co. 15:28; 2Co. 
5:19; Ep. 1:9-11; Ph. 3:21). To deny the extent of the power of our 
Lordôs blood to cleanse and reconcile all creation is a great disgrace 
and dishonor to His precious blood shed for all. 

Rejoicing  

You greatly rejoice with joy inexpressible and full of glory.  
(1Pe. 1:8 NAS) 

If  the inexpressible joy Peter talked about is a true fruit of Chri s-
tian experience, how can it co-exist in the presence of lost loved ones, 
or in the midst of an eternally  lost world? How many Christians  do 
you know are marked by that level of joy? To illustrate the depressing 
effect of tradit ional theology, I would like you to read the words of 
Albert Barnes, a respected Bible commentator and author of the 
popular, Barnes Notes. In my earl ier years as a believer, I used to 
refer to his commentary from time to time.  So, when I came across 
this quote, it deeply saddened my heart for him. 

That any should suffer foreveréthat since God can save 
men, and will save a part, he has not purposed to save all; 
that, on the supposition that the atonement is ample, and 
that the blood of Christ can cleanse from all and every sin, 
it is not in fact applied to all.éThese are real, not imagi-
nary difficulties. They are probably felt by every mind that 
ever reflected on the subject; and they are unexplained, 
unmitigated, unremoved. I confess, for one, that I feel 
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them, and feel them more sensibly and powerfully the 
more I look at them, and the longer I live. I do not unde r-
stand these facts; and I make no advances towards under-
standing theméfor my whole soul pants for light and relief 
on these questions. But I get neither; and, in the distress 
and anguish of my own spirit, I confess that I see no light 
whatever. I see not one ray to disclose to me the reason 
why sin came into the world; why the earth is strewed with 
the dying and the dead, and why man must suffer to all 
eternity.  

I have never seen a particle of light thrown on these sub-
jects that has given a momentôs ease to my tortured mind; 
nor have I an explanation to offer, or a thought to suggest, 
which would be of relief to you.éI confess, when I look on 
a world of sinners and of sufferers; upon death-beds and 
graveyards; upon the world of woe, filled with hosts to suf-
fer forever; when I see my friends, my parents, my family, 
my people, my fellow-citizens; when I look upon a whole 
race, all involved in this sin and danger, and when I see the 
great mass of them wholly unconcerned, and when I feel 
that God only can save them, and yet he does not do it, I 
am struck dumb. It is all dark, dark, dark to my soul, and I 
cannot disguise it.³  

How sad! Here is a man who has dedicated His life to God and to 
the study of the Scriptures, and as a result of an Augustinian mind-
set, was brought to utter despair. He knew no joy. He saw no particle 
of light thrown on these subjects, nor a momentôs ease to his tortured 
mind. He was struck dumb, saying, ñit is all dark, dark, dark to my 
soul.ò Why? Because of a tragically flawed paradigm of God. 

How many sincere believers have experienced this same an-
guishð perhaps millions? I certainly have. This distress, anguish, 
and torture of mind a re not the fruits of the true Gospel of Jesus 
Christ. Its  source is in the lie that God is a defeated God and tor-
ments humanity  forever. This is not the Good News that fills the 
heart with joy inexpressible and full of glory  (1Pe. 1:8), the good 
tidings of  great joy for all people (Lu. 2:10), or the glad tiding s of 
good things (Ro. 10:15)! Albert Barnesô anguish is the opposite of the 
peace and joy the Lord would have us experience (Jn. 14:27; 15:11; 
Ac. 10:36; Ga. 5:22; etc.). 
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If you believe in an eternal hell and think you have the joy Peter 
described above, how do you deal with the numerous warnings 
addressed to believers in Scripture ? Do you simply ignore them or 
write them off as not applying to you? Are you 100% sure your loved 
ones will finally be saved? If not, how can you experience a joy so 
wondrous, it can only be described as ñinexpressibleò? If h owever, 
you know that Godôs judgments, though painful, serve a positive and 
righteous purpose for all who experience them, you can then rejoice 
in God. For you know He will work only what is good in all those you 
love and with whom you are burdened. Inexpressible joy is possible 
for those who know Godôs true character and judgments! Only 
distress, anguish, and a tortured mind are in store for sincere thin k-
ers in the prevailing view. Albert Barnes is proof. 

Religion that is Pure  

Pure and undefiled religioné visit orphans and widows in their trouble, 
and to keep oneself unspotted from the world.  

(Ja. 1:27) 

A powerful subliminal message speaks loud and clear: If most of 
the worldôs people are on their way to an eternal hell, what could be 
more important than putting all our energies into preventing that? 
How can God ask us to divert our attention from eternal suffering to 
the temporal needs of orphans or widows, and call it pure and 
faultless religion? Would you rather be poor on earth or imprisoned 
forever in everlasting torment ? Something is not lining up here.   

Rescued f rom This Age  

Christ gave Himselféin order to rescue us 
from the present  wicked age. 

(Ga. 1:3-4 WEY) 

If Christ came to rescue us from everlasting punishment, how 
could Paul have said Christ gave Himself to rescue us from the 
ñpresentò wicked age? Paul also wrote: 

For the grace of God has appeared, bringing salvation  
to all men, instructing us to élive sensiblyéin the present 
age, looking for the blessed hope and the appearing 
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oféChrist Jesus, who gave Himself for us to redeem us 
from every lawless deed  (Tit. 2:11-15 NAS). 

Note that  in the context of salvation, Paul focused on the present 
age and redemption from every lawless deed with no mention of 
salvation from eternal flames. 

Peter also says the same thing: ñYou were not redeemed with 
corruptible thingséfrom your aimless conductébut with the pr e-
cious blood of Christò (1Pe. 1:18-19). It is clear from passages such as 
these that our redemption is not from an infinite hell . If infinite 
penalty was hanging in the balance just a heartbeat away, how could 
Paul and Peter have been so negligent to not warn us? 

Restoration of ñAllò Things  

Heaven must receive [Christ ]  until the times of restoration  
of all things, which God has spoken by the mouth of  

all His holy prophets since the world began.  
(Ac. 3:21) 

The belief in infinite judgment compels its adherents to deny 
that ñthingsò in this passage refers to persons. This is totally unjust i-
fied. The word ñthingsò does not even have a strict Greek equivalent. 
The phrase ñof all thingsò is translated from the one Greek wordðpas 
(Strongôs #3956). ɺ The KJV translates pas in numerous ways: 

§ ñallò    748 times (x) 
§ ñall thingsò    170 x 
§ ñeveryò    117 x 
§  ñall menò    41 x 
§ ñwhosoeverò   31 x 
§ ñeveryoneò    28 x 
§ ñwholeò    12 x 
§ ñall manner ofò   11 x 
§ ñevery manò   11 x 
§ ñevery thingò    7 x 
§ ñanyò     7 x 
§ ñwhatsoeverò    6 x ɺ 

The Concordant Literal reads, ñrestoration of all  which God...ò 
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The word ñthingsò is added by translators to conform to English 
style. At times, this practice only muddies the waters when Scripture 
includes, or solely refers to persons.  

The safest method to determine the meaning of a word or phrase 
is to compare Scripture with Scripture. So for the sake of argument, 
let us assume that the word ñthingsò is actually included in the 
original Greek in the following five passages (which it is not):  

§ Let no one boast in men. For all things  are yours:  whether Paul 
or Apollos or Cephas, or the world or life or death, or things 
present or things to comeðall are yours  (1Co. 3:20-22). Are Paul 
and Apollos ñthingsò? 

§ He has put all things  under His feet. However, when He says 
ñall things are put under Him, ò it is evident He who put all things 
under Him is excepted (1Co. 15:27). It would be pointless for 
Scripture to clarify God is exempted from the all ñthingsò if He 
were not implied by it in the fir st place. 

§ éto reconcile all things  to Himselfémade peace through the 
blood.éAnd youéHe has reconciled (Col. 1:19-21). ñAnd you,ò 
shows ñthingsò refer to people. 

§ Now we do not yet see all things  put under Him.  ñButò we see 
Jesusé (He. 2:8-9). Is Jesus a thing? 

§ When all things  are made subject to Himéthat God may  
be all in all  (1Co. 15:28). Is God interested in being all in things? 

Since ñthingsò in these passages clearly refer to persons, on what 
possible grounds can you exclude people from Acts 3:21? Especially 
since this is the most climatic event in human history! Of this a ll 
Godôs holy prophets spoke from the very beginning! To think such a 
glorious prophetic fulfillment could exclude the very part of creation 
created in the likeness of God Himself, and for which Christ died, is 
preposterous and inconceivable. A time or ñtimesò will come when all 
people will be restored to God. Acts 3:21 is not an isolated text. 

§ God was in Christ reconciling the world to Himself .  
(2Co. 5:19). 

§ éThe fullness of the times He might gather together in one all 
things in Christ  (Ep. 1:10). 

§ He is able even to subdue all things to Himself (Ph. 3:21). 
§ It pleased the Fatheréto reconcile all things to Himselféthrough 

the bloodé (Col. 1:19-21). 
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Yes! All are reconciled through the blood. The restoration of all 
in the fullness of times is His promise! It is clear ñthingsò include 
people. However, if you think ñallò here only means ñsomeò, see 
Appendix V, #4. 

Satisfied  

He shall see the travail of His soul, and shall be satisfied.  
(Is. 53:11 KJV) 

Christ  suffered excruciatingly for th e salvation of each person 
that ever lived. He paid in full  the price for all sin. How could He ever 
be satisfied unless His travail has achieved its purpose? If you bought 
a hundred acres, and found your title only read 99, would you be 
satisfied? Neither is the Great Shepherd of the sheep. He will not be 
satisfied until the last sheep is found! (Lu. 15:4, 7, 20). 

Unchanging  

I do not change; therefore, you are not consumed.é 
(Mal. 3:6) 

The fact that God is unchanging offers great hope for all who ex-
perience His chastisements. He will not utterly consume us! We can 
count on His unchanging character. If He loves us today, we can 
know He will always love us.  

I would like to share a true story recounted by Thomas Allin , au-
thor of Christ Triumphant : 

In a certain quarter of London, one of the many evangelists 
had gone forth to preach to the people. When he had con-
cluded an eloquent address, he was thus accosted by one of 
his hearers: 

ñSir,ò said the man, ñmay I ask you one or two questions?ò 

ñSurely,ò said the preacher. 

ñYou have told us that Godôs love for us is very great and 
very strong.ò 

ñYes.ò 

ñAnd that He sent His Son to save us, and I may be saved 
this moment, if I will. ò 
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ñYes.ò 

ñBut, if I go away without an imme diate acceptance of this 
offer, and if, a few minutes after I were to be killed on my 
way home, I should find myself in hell for ever and ever.ò 

ñYes.ò 

ñThen,ò said the man, ñif so, I donôt want to have anything 
to do with a being whose love for me can change so com-
pletely in five minutes .ò6 

Is this the way God really is? Does His love change in the twin-
kling of an eye or a heartbeat? Is He that fickle? Not so. God is called 
ñthe Rockò in De. 32:3-4 and many other passages (Ge. 49:24; De. 
32:15, 18, 30, 31; 1Sa. 2:2; 2Sa. 22:2, 3, 32, 47; 23:3; Ps. 18:2, 31, 46; 
28:1; 31:2, 3; 42:9; 61:2; 62:2, 6, 7; 71:3; 78:35; 89:26; 92:15; 94:22; 
1Co. 10:4). The respected Old Testament scholars, Keil and Delitzsch, 
write, ñGod is called óthe Rock,ô as the unchangeable refugeéby virtue 
of His unchangeableness or impregnable firmness.ò 7 

Author of over 40 books, Dr. Robert Morey in Exploring the 
Attributes of God  wrote, ñIn the Christian view, God is immutable, 
changeless, consistent, faithful, dependable, the same yesterday, 
today, and forever in His existence, being, and attributes. Godéthe 
eternal I AMé.ò8 

God, who makes His sun rise on the evil and the good, com-
mands us to be perfect, just as He is. How? By loving our enemies 
(Mt. 5:44-48). God loves His enemies while they walk on earth. Will 
He cease to love them after their last breath? Is He not immutable ð
unchangeable? 

§ His longsuffering  ñisò salvation! (2Pe. 3:15). 
§ God is not a man who changes His mind. He promises and fulfill s. 

(Nu. 23:19 NIV ; 1Sa. 15:29) 
§ Who can make Him change  (Job 23:13)? 
§ They will be changed. But You are the sameé. 

(Ps. 102:26-27). 
§ The Father of lights, with whom there is no variation or shadow 

of turning  (Ja. 1:17). 
§ The gifts and the calling of God are irrevocable  (Ro. 11:29). 
§ Jesus Christ is the same yesterday, today, and forever  (He. 13:8). 
§ God, determining to show t he immutability of His counsel [will]  

confirmed it by an oath é (He. 6:17). 
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Scripture abounds with the testimony of an unchanging God. As 
Malachi said above, ñthereforeò we are not consumed. It is not  
in Godôs unchanging nature to infinitely punish or annihilate His 
creatures, but rather to restore and transform them . 

Until He Finds  

What man of you, having a hundred sheep, if he loses one, does not 
leave the ninety-nineéand go after th e one until he finds  it?  

é.Likewiseé in heavenéò  
(Lu. 15:4, 7, 20) 

If a shepherd would do such for a mere animal, how much more 
will God do for His own offspring (Acts 17: 28-29) created in His 
image? (Ge. 1:26-27; Mt. 7:11). ñI am the good shepherdé(who) gives 
His life for the sheepò (Jn. 10:11). Since we humans would leave the 99 
for the lost one, how much more will the Good Shepherd who gave His 
very life for the sheep? ñLikewiseéjoy in heavenéò (Lu. 15:7, 20)  

This shepherd illustration  assures us that  the Good Shepherd will 
not give up the search until He finds all His missing ones! This is 
especially so since He gave us these heartwarming words as a prelude 
to what to me is the most touching and comforting parable  in the 
whole BibleðThe Wayward or Prodigal son. (Next) . 

Wayward Son  

But when he was still a great way off, his father saw him and had 
compassion, and ran and fell on his neck and kissed him. 

(Lu. 15:20 - see 15:11-32) 

What a God! Here is a grieving father, waiting, longing, and 
praying for hi s sonôs return. Day after day, he waits and he watches 
the distant fields. Finally the day came. ñIs that my son in the distant 
horizon? Could it possibly be? Yes! Yes! It is  him!ò His heart swells 
with compassion and joy. ñMy son is coming home!ò He jumps to his 
feet. He does not merely walk, but he runs, yes, runs. He cannot wait 
to reach him. The party has already begun in heaven! (Lu. 15:7). 
When he finally comes to him, he falls on his neck, embraces him,  
and kisses him. Then he orders his servants, ñletôs party!ò What a 
picture of our heavenly Father! 
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The Christ I  know and love is not a hired hand who does not care 
about the sheep, leaves the sheep, and flees when He sees the wolf 
coming (Jn. 10:12-13). No, a thousand times no. He does not turn 
and run, but He gives His life to destroy the wolf (He. 2:14). He 
destroys the works of the wolf (1Jn. 3:8),  ñnotò the sheep for whom 
He came to rescue! (Lu. 9:56). 

It is not by chance the Lord gave us this story in the context of 
the lost sheep and coin. He is revealing to us the heart of our heaven-
ly Father. The lost son represents every lost person. It shows us how 
our Father waits for His lost ones to realize their lost condition and 
need of reconciliation. When they do, He flees to their side with 
comfort and blessing with eyes full of compassion. Meanwhile, He 
waits and works lifeôs circumstances, be it in this age or in future 
ages, so His lost ones will come to themselves. A thousand years are 
as one day to Him (2Pe. 3:8). He does not give up. He is the Good 
Shepherd who goes after His sheep until He finds them . 

Very Good  

God saw everything that He had made,  
and indeed  it was very good.  

(Ge. 1:31) 

Does God know the future? Absolutely! Scripture abounds with 
testimony telling us He knows the future from the  beginning. So 
what? This is of paramount importance! For if God knew before He 
created the world what destiny awaited His creation, then He is 
responsible. There is no getting around it. 

If you knew the ice was only 1ù8ź thick and would not even sup-
port a cat, but yet you sent your son, little Johnny, across the lake to 
fetch firewood, and he drowned, you would be at fault. It does not 
matter what the boy knew or did not know. You are his parent, and 
you knowingly allowed it to happen!  

At the outset of creation, God saw everything He had made, in-
cluding how it related to the past, present, and future, since He 
transcends the time realm. What was His conclusion? It was all 
ñindeedò very good. Notice the word ñindeed.ò How is it possible that 
God could say all was ñindeed very goodò knowing eternal woe was 
the destiny awaiting the vast majority of humanity? Is that possible 
in a universe created by an all-powerful and loving God? That is 
impossibleðunless of course God cannot know the future. Is that an 
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option  for us? If we doubt God knows the future, what do we do with 
the following passages: Ge. 3:15; 15:13-14; Ex. 3:19; 7:14; 9:30; 11:9; 
1K. 13:1-6, 32; 21:20-22; 2K. 8:12; Ps. 94:8-9; 139:1-6; 147:5; Is. 41:21-
26; 44:11, 21, 28; 46:9-11; 65:24; Jer. 1:5; 32:19; Ez. 11:5; Mt. 6:8, 10; 
10:17, 18, 21, 22; 11:14, 21; 12:45; 24:2, 33-41; Mk. 14:30; Lu. 14:28-32; 
Jn. 6:64; 8:20; 21:18-19; Ac. 2:23; 15:8, 18; 17:26; Ro. 4:17; 8:29-
30;11:2, 33; Ga. 3:8; Ep. 1:4-5, 11; 3:11; 2Ti. 1:9; Tit. 1:2; He. 4:13; 1Pe. 
1:2, 20; 1Jn. 3:20; 5:14; Re. 13:8; 17:18; plus all the Messianic prophe-
cies? 

It is abundantly clear that God knows the end from the beginning. 
The fact that He sees everything as ñindeed very goodò brings me much 
comfort and peace. It confirms He has everything under control! It 
confirms the Blessed Hope. 

What Moved Christ  

Moved with compassionébecause they were weary.  
(Mt.  9:36-38) 

One day, as I was meditating on the Scriptures, I thought about 
what moved Christ with compassion for the multitudes.  It had 
nothing to do with the afterlife.  The passage simply said, ñbecause 
they were weary and scattered, [distressed and dispirited - NAS] like 
sheep having no shepherdò (Mt. 9:36 -38). The more I thought about 
this, the louder it spoke to me. Sometimes, an indirect statement 
speaks louder than one that states something directly:  

But when He saw the multitudes, He was moved with 
compassion for them, because they were weary and scat-
tered [ñdistressed and dispirited òðNAS], like sheep hav-
ing no shepherd. Then He said to His disciples, ñThe 
harvest truly is plentiful, but the laborers are few. There-
fore pray the Lord of the harvest to send out laborers into 
His harvestò (Mt. 9:36-38). 

The exhortation to pray laborers be sent to the harvest is espe-
cially pertinent . Of all places in Scripture, this would be ñthe placeò to 
state, in the strongest possible terms, the danger of infinite punis h-
mentðas our ultimate motivation for evangelism.  Yet, the Lord does 
not utter a word about it.  How do you explain this? Compare this 
with Chris tôs first recorded public address (Lu. 4:16-19; Is. 61:1-3). 
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World Purpose  

Heégives life to the world. 
(Jn. 6:33) 

ñFor the Son of Man did not come to destroy menôs lives but to 
save themò (Lu. 9:56). Christ has a world purpose. He came to give 
life to the world , not only to a select few (Jn. 6:33). He gave His flesh 
for the life of the world in its entirety  (Jn. 6:51). Neither did He come 
to condemn the world, or even to judge it , but to save it (Jn. 3:17; 
12:47). Should not these ñworldò passages tell us something? They  
are totally consistent with who He isðthe Savior of the ñworldò (Jn. 
4:42; 1Jn. 4:14). How glorious these promises have become to me as 
I now see them in their unlimite d scope and power. Although de-
struction and judgment  are very real, they do not frustrate Godôs 
ultimate purpose for the world , but instead play a vital role in its 
fulfillment  (in the fullness of times). 

§ God did not send His Son to condemn the world é  
(Jn. 3:17). 

§ My flesh, which I shall give for the life of the world .  
(Jn. 6:51). 

§ Neither did He come to judge the world  but to save it.  
(Jn. 12:47). 

Yes, Christ came to save the world; that  is His purpose, and 
nothing less than a world saved will satisfy Him.  See page 184. 

§§§§§ 

Many additional passages could be marshaled in support of the 
Blessed Hope. I list many of them in Appendix I. Taken as a whole, 
these proclamations offer powerful support for this Hope. As with all 
Scripture, unless God opens our hearts and minds, we will not see 
His truth even if it is staring us in the  face. 

Mercy Aiken, in If Hell is Real  says, ñCome Up Higher!ò She 
writes: 

Traditional doctrines teach us to interpret the ñvictoriousò 
scriptures in the light of the ñjudgmentò scriptures. But 
what if God wants us to see it the other way around? Is not 
Christôs victory the greatest revelation in the Bible? Stand-
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ing on this highest peakðthat is, the finished work of the 
cross, causes us to see a much larger and far more beautiful 
panoramic view of Godôs plan throughout the ages. We do 
not throw out one set of Scriptures in favor of another. Ra-
ther, we seek to harmonize themé It is time to stop ignor-
ing the parts of the Bible that do not fit in with our 
theology. 9  

It is my sincere prayer that you will rejoice in the full splendor of  
these precious proclamat ion passages, and no longer allow their 
glory to be stripped from your heart.  I pray you will stand on the 
pinnacle of their  glorious truth , emanating from Christ ôs victory, and 
understand Godôs purpose-driven judgment through  them. 
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VIII THE WITNESSES  

By the mouth of two or three witnesses the  
matter shall be established. 

(De. 19:15) 

The case for the Blessed Hope stands on a firm foundation,  one 
that  provides a solid basis upon which we can base our hope. Scrip-
ture declares that by the mouth of two or th ree witnesses the matter 
shall be established (De. 19:15). In this chapter, I present six wi t-
nesses, more than doubling th is requirement . Please weigh carefully 
the testimony you are about to hear from the Old Testament, the 
Apostles, the Early Church, the Moral Witness, and the Fruits of our 
theology. 

The Old Testament  

Consider Adam and Eve, Cain, the Antediluvians (those prior to 
Noahôs time), Sodom and Gomorrah, Pharaoh, and the Canaanites 
for example. Would you not have expected God to have warned them 
repeatedly of such a horrific judgment  as everlasting torment? What 
was the very first warning given? ñOf the tree of the knowledge of 
good and evil you shall not eat, for in the day that you eat of it you 
shall surely dieò (Ge. 2:17). If death meant infin ite punishment, why 
did not God say so? How about the Law of Moses with all its penal-
ties and threatening? They all relate to earthly penalties. For exam-
ple, read De. 28:15-68. For what are these in comparison with 
infinite punishment?  What would you think  of a government whose 
written legal code for petty theft stated three months incarceration, 
but in reality gave a life sentence? Is God guilty of infinitely worse?  

Where does judgment  refer to infinite penalty?  After 3,455 years 
of biblical  history, such a judgment is not pronounced. If Sheol, 
translated ñhell,ò (KJV) meant punishment unending, how can the 
Psalmist be so confident he will  be released from it? ñYou will redeem 
my soul from the power of  Sheolò (Ps. 49:15; 1Sa. 2:6; Hos. 13:14). 
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[Turn to Is. 19:21-25; Ez. 16:44-63.] 
The Egyptians will know the Lord? Israel one with Egypt? 

ñBlessed is Egypt My people and Assyria the work of My hands?ò 
Sodom and Samaria are more righteous than Israel? The Lord brings 
back the captives of Sodom and Samaria, and He returns them to 
their former state?  These whom tradition has led us to believe are 
lost forever are restored? 

In Hell Under Fire , Daniel Block, answers, ñvery little.ò1 to the 
question, ñWhat does the Old Testament teach about hell?ò ñVery 
little ò is indeed an overstatement because it does not teach it at all. 
He submits two alleged ñproofò texts to support the idea: Is. 66:24 
and Da. 12:2. 

And they have gone forth, and looked on the carcasses  
of the men who are transgressing against me, for their 
worm di eth not, and their fire is not quenched, and they 
have been an abhorrence to all flesh  (Is. 66:24 YLT)! 

This Isaiah passage does not refer to spiritual state s of being, but 
to earthly carcasses. The only reason it is offered in support of 
endless punishment is because it contains metaphorical references to 
the worm and unquenched fire traditionally associated with hell.  
These terms are examined in Appendix V #1 and do not prove 
unending chastisement; only that punishment  attains its goal. 

The multitude of t hose sleeping in the dust of the ground 
do awake, some to life age-during, and some to reproac h-
esðto abhorrence age-during  (Da. 12:2 YLT). 

Regarding this Daniel passage, what has been said regarding Mt. 
25:46 in chapter one also applies here; but for argumentôs sake, letôs 
assume Da. 12 supports an eternal hell. Consider that  in my 842 page 
Bible, Da. 12:2 does not occur until page 791! Thus, we are not 
introduced to the idea of unending punishment until  94 percent of 
the Bible has been read! In a three year Bible reading plan, that 
would not occur until the 937 th day, after two years and seven months 
have passed! How many people have tried to read the Old Testament 
and have never got past Leviticus? If the doctrine were true, would 
God not have made it known from the very beginning? 

Look at it this way. Daniel was written about 535 B.C. compared 
to 1450-1406 B.C. for the Pentateuch (the first five books of the Old 
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Testament). Some say Adam was created about 2,000  years before 
Abraham who was born in 2166 BC. This means Godôs people did not 
have a óproofô text (if it is such) for  everlasting punishment until 
about 3,500 years from Adam or 900 years from Moses! Can you 
imagine? How can one explain such silence when the Old Testament 
is filled with warnings of t emporal judgments? 

The Apostles  

Our example should be the lives and preaching of those who un-
derstood our Lordôs teachings best, the Apostles. They were called to 
proclaim His Gospel to the whole world.  If you would like to know 
what they taught regarding judgment , you need to read the book of 
Acts. Nowhere do they proclaim  infinite  punishment.  Neither is 
Gehenna mentioned by any of them anywhere except once by James 
who referred to it merely as a metaphor underlining the  power of our 
words (Ja. 3:6). The following are the key references in Acts where 
the Apostles preach the Gospel: Ac. 2:14-40; 3:12-26; 7:2-50; 8:32-
35; 10:34-48; 13:16-47; 16:30-31; 17:22-32; 20:18-35. 

The strongest statement made is, ñdestroyed from the peopleò 
(Ac. 3:23 RSV). The Jerusalem Bible says, ñcut off from the people.ò 
The Greek word translated ñdestructionò here is exolothre¼Ƭ, 
Strongôs #1842. It is used only once in the New Testament. Of it 
Spiros Zodhiates, in The Complete Word Study Dictionary , says, 
ñThe word and its synonym never mean extinction, but a change of 
oneôs state involving retribu tion or punishment. ò2 He bases this 
comment on the Greek usage of the word in the Greek O.T. ï the 
SeptuagintðEx. 30:33; 31:14; De. 7:10. 
In addition, this ñcutting off,ò whatever it entails, is not unchan-

geable. Though God is seen as severe in breaking off the natural 
branches in Ro. 11:21, He remains a God of goodness (v. 22). For He 
promises to graft them in again if they will change (v. 23).  

When proclaiming the Gospel to the Gentiles, Paul says, ñHe has 
appointed a day on which He will judge the world in  righteousnessò 
(Ac. 17:31). That is all he says! If infinite  punishment was really in his 
mind, how could he not have warned them of it? Is this all that can 
be said about such an unimaginable and horrible judgmentð
ñrighteous judgmentò? 
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If Paul believed Godôs judgments were infinite how could he 
claim in Ac. 20:27 that he had not shunned to declare the whole 
counsel of God, especially in light of Ez. 33:6-8? 

I testify to you this day that I am innocent of the blood of 
all men. For I have not shunned to declare to you the 
whole counsel of God (Ac. 20:27). If the watchman sees the 
sword coming and does not blow the trumpetéhis blood I 
will require é (Ez. 33:6-8). 

Hades (hell KJV) is where the rich man went in Luke 16. How 
many times in all his 13 epistles (and Acts) does Paul warn us about 
Hades; 10 times, 30 times? Would you believe not once? Thatôs right. 
And the one time he mentions the word , it is to comfort us in pro c-
laiming its defeat! Not to threaten.  ñOh Hades, where is your victo-
ry?ò (1Co.15:55). This is stunning, especially since Christ chose him 
as His apostle to the nations! (Ac.9:15) Who had a greater mandate 
and influence than Paul? ñI labored more than all of themò 
(1Co.15:10). Yet, where does he threaten us with Hades or Gehenna? 
But observe instead what Paul says is worthy of all acceptance. 

This is a faithful saying and worthy of all  acceptance. For 
to this end we both labor and suffer reproach, because we 
trust in the living God, who is the Savior of all men, esp e-
cially  [not exclusively]  of those who believe*. These things 
command and teach (1Ti. 4:9-11). *Because the process of sal-

vation has already begun in believers. See vs 12-16. Also p.112. 

The Apostle Peter as well, so far from supporting unending tor-
ments, offers us great hope! He proclaims times of restoration of all  
(Ac. 3:21), confirms that all families (including each person) shall be 
blessed (Ac. 3:25-26), declares God shows no partiality (Ac. 10:34), 
describes the Christian life as indescribable joy (1Pe.1:8), states 
Christ went and preached to the spirits in prison  and that the Gospel 
was preached to the dead (1Pe. 3:19; 4:6), affirms  Godôs will  to save 
all, and assures us that His  longsuffering ñisò salvation (2Pe. 3:9, 15). 

Yes, the Apostles not only fail to proclaim everlasting punis h-
ment, but  advocate instead, the Blessed Hope! 
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The Early Church  

The early Church read the Scriptures directly f rom the Greek, 
and knew aion  referred to a period of limited duration.  For example, 
when they read Mt. 25:46, they did not understand it to mean  infinite 
penalty like most do. 

The theologian most responsible for establishing this teaching 
was Augustine in the 5th century. He was not a native Greek speaker. 
He said, ñI have learned very little of the Greek language.ò3 Is it 
surprising that a ñnon-Greekò speaker would misunderstand the 
Greek words of Scripture? 

Charles Pridgeon, president and founder of the Pittsburgh Bible 
Institute, wrote : 

In these early centuries those holding the doctrine of end-
less punishment were in the minority and no one was 
counted unorthodo x who believed in restitution and the u l-
timate and complete victory of Christ. In fact, the leaders 
in the early Church Councils and those who were chosen to 
establish orthodoxy were well-known believers in the bene-
ficent side of future punishment. This is  especially true of 
the second great Church Council which was held to perfect 
the Nicene Creed.éThere is no word in these early state-

ments of creed in favor of endless punishment.4 

Historian and scholar , Ethelbert Stauffer, author of Christ and 
the Caesars, and New Testament Theology, wrote: ñThe primitive 
church never gave up the hope that in His will to save, the óall-
mercifulô and óall-powerfulô God would overcome even the final ónoô of 
the self-sufficient world.ò5 

I would like to bring to your attention  the testimony of  the fol-
lowing early Church leaders regarding their beliefs:  Irenaeus, Theo-
philus , Clement of Alexandria, Origen, Eusebius of Caesarea, 
Athanasius, Gregory Nazianzen, Ambrose, Didymus, Gregory of 
Nyssa, Jerome, Hillary , Titus, Diodorus, Theodore of Mopsuestia, 
Cyril of Alexandria , Maximus of Turin , Theodoret, Peter Chrysolo-
gus. Turn to  Appendix IV for a brief quotation from each. 

Regarding Augustine (354-430 A.D.), Charles Pridgeon wrote 
ñHis influence probably more than that of any other of the Church 
Fathers brought forward and emphasized the doctrine of never-
ending punishment. He spoke with greater consideration for those 
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who differed with him than many of the moderns.ò6 Pridgeon quotes 
Augustine: 

And now I see I must have a gentle disputation with certain 
tender hearts of our own religion, who are unwilling to b e-
lieve that everlasting punishment will be inflicted, either 
on all those whom the just Judge shall condemn to the 
pains of hell, or even on some of them, but who think that 
after certain periods of time, longer or shorter according to 
the proportion of their crimes, they shall b e delivered out 
of that state.ðAugustine. (De Civ. Del, lib. 21, c.17).7 

And in Encheirid. ad Laurent , c. 29 Pridgeon again quotes Au-
gustine: ñThere are very many in our day, who though not denying 
the Holy Scriptures, do not believe in endless torments.òð
Augustine.8 

Augustine admits that those who do not believe in endless tor-
ments are ñvery many,ò and that they do not deny the Holy Scrip-
tur es. It is also significant that he does not consider them 
ñunorthodox.ò In fact, he refers to them as ñtender hearts of our own 
religion,ò with whom he must have a ñgentleò disputation. 

The above testimonies are only representative of what the early 
Church believed. In closing his chapter on the early Church, Pridgeon 
concluded: 

On account of the doctrine of Reserve which was held by so 
many of the Church Fathers, some who are quoted as hold-
ing to the doctrine of never-ending torment have other 
passages which teach quite the contrary. Many held the 
doctrine of the ultimate salvation of all for themselvesébut 
felt that it was not safe for the multitude, and therefore 
taught them an endless perdition. When we remember the 
cruelty and militarism of the Roman Empire, and also t he 
pagan teaching that was permitted to enter on this great 
subject (because it was found in the pagan and barbarian 
religions of many who professed allegiance to Christianity), 
many of these we fear, judging from their actions, had not 
received a truly Christian spirit,  and we are not surprised 
that ñendless tormentò was so largely incorporated in the 
western Church. Besides this, it took the dark ages and 
medieval ignorance to render this doctrine almost unive r-
sal. It is time to return to the Bible and to  the teaching of 
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the early Church, which is not only Biblical but is sane and 
is also consistent with a God of love and the sacrifice of His 
Son who was a ñpropitiation for our sins and not for ours 
only, but also for the sins of the whole worldò (1John 2:2).9 

If you will look over these ancient writings carefully, you will n o-
tice that the early Church leaders, at times, made reference to aio-
nian  punishment when it is clear ñeternityò is not what they had in 
mind. In reality,  they taught the restoration of all in th ose very same 
contexts. Sadly, modern researchers of early Church documents, not 
taking this into consideration, simply  assume that when they referred 
to aionian  punishment they meant óeverlasting.ô 

I highly recommend Dr. Edward Beecherôs History of Opinions. 
See our website: Further Study; Church History.  Having no agenda 
or denomination to defend, h e honestly presents unbiased evidence 
and scholarly research. Dr . J.W. Hanson, a historical writer and 
contemporary, referred to Beecherôs work as ña most truthful and 
candid volume.ò Beecher wrote, ñThe more profoundly learned [in 
Scripture] any one was in Christian antiquity, so much the more did 
he cherish and defend the hope that the sufferings of the wicked 
would at some time come to an end.ò10 Another excellent source on 
church history  is Christ Triumphant  by Thomas Allin. A great part of 
his book is devoted to it. 

In conclusion, the historical record shows that infinite penalty 
was not the predominant view held by the early Church. See Ap. IV. 

The Moral Witness  

Scripture everywhere appeals to our conscience. From the very 
beginning, the question is asked, ñShall not the judge of all the earth 
do rightò (Ge. 18:25)? To what is such a question appealing? How can 
we know the difference between what is right or wrong if not for the 
moral witness God has placed in each of us? ñBehold, the man has 
become like one of us, to know good and evilò (Ge. 3:22, 3:5). It 
begins with our God-given conscience. All subsequent and more 
complete moral understanding (such as the Bible provides) must 
build upon, and not contradict, the foundation established by the 
witness of conscience. This completes the structure of Godôs revela-
tion. It is critical we understand this . 
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ñWhy do you not even on your own initiative judge what is 
right ?ò (Lu. 12:57 NAS). Have you judged what is right? The primary 
means by which God speaks to us is through our conscienceðHis 
moral witness. Without it, we would not have the capacity to receive 
any light from the Bible, or say ñyesò to any of its truths. All we read 
is filtered through our conscience. This is how the Holy Spirit ope r-
ates in our hearts to quicken His truth within us. ñOur sufficiency is 
from Godénot of the letter but of the Spirit; for the letter kills, but 
the Spirit gives lifeò (2Co. 3:5, 6).              

At the outset of his writings, Paul established that conscience is 
Godôs initial revelation. All men have the truth (Ro. 1:18). God has 
revealed Himself to all (Ro. 1:19). By not responding appropriately to 
the God they knew, their thoughts became futile, and their hearts 
became dark and foolish. Thus, God gave them over to a debased 
mind, to do the unfitting (Ro. 1:21, 28). But in spite of having futile 
thoughts, dark and foolish heart s, and debased minds to do the 
unfitting, all people nevertheless know the righteous judgment of 
Godðthat ñsuch thingsò deserve death (Ro. 1:28-32). All have a basic 
sense of morality and are without excuse before God (Ge. 3:5; Ro. 
2:1). ñIf you then, being evil, know how to give good giftséò (Mt. 
7:11). ñThe true Lightégives light to every man coming into the 
worldò (Jn. 1:9). 

We have been made in the image of God (Ge. 1:26). Though 
marred or clouded by sin, that image has not veiled Godôs moral 
witness implanted in each heart. Our Lord commands us to let our 
light shine before men that they may see our good works and glorify 
God (Mt. 5:16). How can people appreciate our ñgoodò works unless 
they have the moral capacity to know they are good? ñ[Have] your 
conduct honorable among the Gentiles, that when they speak against 
you as evildoers, they may, by your good works which they observe, 
glorify God in the day of visitationò (1Pe. 2:11-12). ñHaving a good 
conscience, that when they defame you as evildoers, those who revile 
your good conduct in Christ may be ashamedò (1Pe. 3:16). (See Ro. 
13:3-5; Ph. 2:15, 4:5; 1Th. 4:11-12; 1Ti. 4:12-15; Tit. 2:6-8; 1Pe. 2:15; 
1Pe. 3:13). Page after page, the Bible is full of appeals to our moral 
sense. The Scriptures, being Godôs more comprehensive revelation, 
would be completely unintelligible if God had not first placed His 
moral witness in us. This witness plays a central role in understand-
ing His Word. But you ask, What about Jer. 17:9 and Isaiah 55: 8-9? 
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ñThe heart is more deceitful than all else and is desperately sick; 
who can understand it?ò (Jer.17:9 NAS). The Hebrew ñsickò here is 
ânash, Strongôs #605 , defined as: ña prim. root; to be frail, feeble, or 
(fig.) melancholy.ò11 The KJV says ñdesperately wicked.ò ñWicked,ò 
mentioned 490 times in the O.T., is never derived from ânash except 
this one time in the KJV. It never should have been translated 
ñwicked.ò Sick and wicked are not the same. Note the context. 
ñCursed is the man who trusts in man and makes flesh his strength, 
whose heart departs from the Lord... Blessed is the man who trusts in 
the LordéThe heart is more deceitful than all else and is desperately 
sickéò (Jer.17:5-9). Our hearts are deceitful (and thus sick) in the 
sense that we have allowed ourselves to think it right to trust in 
ourselves (or in man) instead of in God. To not trust God is to depart 
from Him. This passage in no way discounts Godôs moral witness in 
each heart. Scripture stands! All know what is deserving of death 
(Ro. 1:32). All are inexcusable (Ro. 2:1). All know the difference 
between good and evil (Ge. 3:5, 22). Even those whom Christ calls 
evil know what is good (Mt. 7:11). If Jer. 17:9 discounts Godôs moral 
witness, then how can God judge the world? But He does, and does 
so fairly according to our knowledge (Lu. 12:47-48). It is t rue there 
are grey areas in which our ñsickò hearts can deceive us. But in the 
essential principles of good and evil, everyone has an instinctual God 
given sense of right and wrong. Nothing can completely mute Godôs 
voice of conscience. What power is greater than Godôs? 
ñFor My thoughts are not your thoughts, nor are your ways My 

wayséò (Is.55:8). How could we have ever quoted this passage to 
infer that righteousness and justice in Godôs mind, are somehow 
different than ours , and th is to justify His cruelty ? Read the context: 
ñLet the wicked forsake his wayéreturn to the Lord, and He will have 
mercy  on himéfor He will abundantly  pardon . For  My thoughts 
are not your thoughtséò (Is. 55:7-8). God is different from  us by 
being more merciful, not less ï and He is certainly not cruel ! Oh how 
we have corrupted this glorious passage and defamed His holy 
character! 

Regarding unending punishment,  who accepts it without ques-
tion? Who has not struggled over such an unbearable thought? How 
many millions has it kept from c oming to Christ because people 
know a loving God would not do such a thing? How many of us have 
allowed our consciences to be seared, or hardened, by this horr or? 
Only a selfish heart can be content in a ñpersonalò salvation in the 
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midst of a world of lost people going to hell. Such consciences are 
numbed by sin. How much biblical truth has been veiled from us as a 
result of this lie about God (Mt. 6:23)? I have always struggled with 
the idea of eternal punishment. It totally contradicted my belief in a 
loving God. It was by far the biggest stumbling block to my faith. I 
now realize that this inner conflict w as Godôs voice crying out in my 
heart. Clark Pinnock, theologian, and author of A Defense of Biblical 
Infallibility and The Scripture Principle put it t his way: 

Everlasting torture is intolerable from a moral point of 
view because it pictures God acting like a bloodthirsty 
monster who maintains an everlasting Auschwitz for his 
enemies whom he does not allow to die. How can one love 
a God like that? I suppose one might be afraid of him, but 
could we love and respect him? Would we want to strive to 
be like him in such mercilessness?12  

Hans Kung, renowned theologian who won the chair of Funda-
mental Theology at Tubingen University asked, ñWhat would we 
think of a human being who satisfied his thirst for revenge so im-
placably and insatiably?ò13 Philip Yancey, author of Whatôs So 
Amazing About Grace , wrote, ñWhat can be said about God if from 
eternity he decided to send most people to eternal damnation in 
order that his grace toward others might appear more laudable?ò14 
Randy Klassen, pastor, seminary teacher, and author of Jesus Word, 
Jesus Way wrote: 

An eternal hell poses the problem of a glaring inconsisten-
cy in the character of God. There is an affront to an enligh-
tened sense of justice. There is also the matter of what 
purpose is served by it all. Whose victory is finally won if 
most people are in hell? Made in the image of God, all hu-
mans have a moral sense, a judicial sentiment. Even the 
unredeemed cringe when the Holocaust is reviewed. Our 
moral intuition rejects the idea that anyone, human or d i-
vine, who endlessly inflicted pain on another, could be 
called ñgood.ò Throughout history we read of religious fa c-
tions and political parties justifying their cruel ty to others. 
The Nazis justified their anti -Semitic atrocities, the Com-
munists their anti -Christian murders, and the early Amer i-
cans their slavery. But history has judged such violations of 
human rights as breaching a universal moral code. 15   
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I  believe these testimonies find their echo in the hearts of every 
Christian . I urge you to accept the whole counsel of God, especially 
His moral witness in your heart. Donôt let your conscience be seared 
or deceived by any tradition, or suppressed when confronted b y 
what seem to be conflicting Scriptures. His witness in our hearts is 
our God-given defense system protecting us from error, yes, even 
when interpreting the Scriptures. Truth will not contradict His 
Spirit in our conscience. Any Bible passage or teaching that con-
flicts with this  witness must not be embraced or acted upon. We 
must put it aside until God resolves the conflict in our heart . 

Commend ing  to every  man ôs conscience (2Co.  4:2 )  

Oh, if only the Christians who participated in and condoned the 
torture and murder of fellow believers had followed the voice of their 
conscience instead of tradition. They would not have committed 
horrible atrocities. John Calvin, the great reformer, as legal prosecu-
tor, argued the case against a brother in Christ over a point of doc-
trine . He petitioned for his execution. Michael Servetus was burned 
at the stake on October 27, 1553. 16 Such an act reflects the character 
of the God Calvin believed in. And what of the horrible inquisitions 
that tortured thousands throughout centuries over church dogma? 

Christians who blindly accept what they read and what they are 
taught are no different than any other religious terrorists. How many 
religious terrorists critically examine their holy writings and trad i-
tions to determine if such are truly just and right? Their traditions 
have seared and deceived their consciences to a great degree. Why 
would you and I be any different  if we too believed in a cruel God? 
Are we immune to error ? What is the most heinous of terrors? Is it 
being captured by terrorists, tortured, and beheaded? Or is it being 
cast into a lake of fire to burn forever without any hope of ever being 
released? Who is truly the worldôs greatest terrorist if not the Father 
of our Lord Jesus Christ? What blasphemy! Well, this is what it boils 
down to when Godôs inner moral witness is suppressed, ignored, or 
denied. 

Are we terrorists? Have we ever sowed the fear of everlasting 
torment in one of Christôs little ones? It would be better if a millstone 
be hung around our necks and we are thrown into the sea, than we 
should offend one of His little ones in this way (Lu. 17:2). We are not 
immune from the same trap as the worldôs cruelest despots and 
terrorists. Even Paul was at one time a terrorist (Ac. 22:4; 26:11)! 
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God calls us to judge for ourselves what is right (Lu. 12:57), to test all 
things and hold fast that which is good (1Th. 5:21; 1Co. 10:15). It is 
not enough to claim Scripture as our authority , for so did Paul, the 
K.K.K., Queen Mary, Calvin, the Spanish inquisitors, etc. Believers 
can be just as brutal and cruel in Jesusô name as other religious 
extremists are in the name of their gods. ñKeep your heart [con-
science] with all diligence, for out of it spring the issues of lifeò (Pr. 
4:23). Do not invalidat e Godôs voice in your heart for the sake of your 
tradition (Mt.15:6) . Read Charles Pridgeonôs article on conscience on 
our website. 

Good Fruit  

We are known by our fruit (Mt. 7:16). Belief in the Blessed Hopeé 

§ Transforms us into His likeness as we naturally reflect wh om we 
admire. Mother Theresa knew an impartial God who loves His 
enemies, and her life reflected it. John Calvin knew a partial God 
who hates His enemies and fought to have a fellow believer ex-
ecuted over a point of doctrine. 

§ Fosters genuine affection for God enabling us to fulfill the first 
great command (Mk. 12:30). What can bar us from loving God 
more than the thought  He might send us to eternal suffering? It 
would be natural to fear such a God, but love Him? 

§ Motivates us to be like God in never giving up on difficu lt  - to -
love peopleðfulfilling the second great command  (Mk. 12:31).  

§ Strengthens our faith  and trust in God knowing He will never  
forsake anyone, including ourselves and those we love.  

§ Comforts all who mourn, especially those grieving for loved ones 
who have died outside the faith. 

§ Makes it a joy to share truly Good News! No need to cower in 
shame about the bad news of the gospel any longer. We can 
present God as infinitely loving, just, and all -powerful.  GOD Al-
mighty! People are attracted to such a God. 

§ Harmonizes the comforting passages with those that warn. 
§ Imparts lasting joy and peace (1Pe. 1:8). In all my years under the 

threat of eternal hell, I never had deep and lasting peace.  
§ Enriches worship. Fosters a true heart -felt affection for God.  
§ Satisfies the heart of Him who died for all.  
§ Satisfies our conscience, Godôs moral witness in our hearts. 
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§ Instills a healthy fear of judgment. In contrast, a penalty, which to 
reason and moral sense is shocking and unbearable, loses all force 
as a threat in the minds of many people. 

Bad Fruit   

We are known by our fruit (Mt. 7:16). Belief in eternal  tormenté 
 

§ Makes Adamôs sin greater than what the cross of Christ  has 
accomplished. (See Ro. 5:12-21). 

§ Fosters a vengeful attitude  in many people. ñThey deserve it !ò 
§ Coerces love. ñLove me or else!ò 
§ Compromises the Good News of the Gospel.  
§ Breeds skepticism and unbelief by maligning  Godôs character 

before the world.   
§ Fosters a spirit of cruelty. Remember Tertullian,  the Crusades, De 

Montfort, the massacre of St. Bartholomew (where 30-40,000  
Christians perished), the horrendous Inquisitions, Queen (Blo o-
dy) Mary  (who set her victims aflame to expedite Godôs judg-
ment), the K.K.K., etc. Believers with a hell mindset have 
committ ed the most unimaginable  atrocities. Please read this 
short article, ñReligious Cruelty ,ò at our website. 

§ Makes the devil more powerful than Christ  since he ultimately 
wins most of humanity . 

§ Negates the most glorious passages in the Bible (Mt. 15:6) . 
§ Makes it impossible to obey the Word of God. Commands such as 
ñDo not worry ,ò ñRejoice always,ò and ñLove God with all your 
heartò are impossible to keep when one is in danger, along with 
loved ones, of an eternal hell . 

§ Is unworthy of God. It strips Him of His glory, unlimited power, 
and unfailing love. I t mars His holy and just character before the 
world, depriving Him of the awesome worship He so deserves. 

§ Robs Christ of His victory over evil and dishonors His shed blood 
by limiting its power to save.  

§ Destroys belief in One all-powerful  GOD, and replaces Him with a 
pseudo god who co-rules the earth with SATAN. 

§ Is unworthy of m an. It denies his infinite value to God, making man 
worthless and fit only for the dung pile. But the blood of Christ a f-
firms manôs infinite value . He does not annihilate or torment forev-
er what has infinite value in His sight.  
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§ Has brought untold anguish  the world over. Millions  have des-
paired over it, even to the point of emotional breakdown  and sui-
cide. What unimaginable anguish it has caused. 

§ Breeds terrorism. I f only religious terrorists knew the good tidings 
of great joy (Lu. 2:10); there would be no need to commit suicide 
to escape an eternal hell!  What makes our hell Gospel desirable to 
Muslims or to those of other religions?    

§ Offends Christôs little ones. It would be better to  be thrown into 
the sea than to terrorize His little children  (Lu. 17:2).  

§ Makes abortion a heroic act of mercy if you really think it out.  

If we critically and objectively examine the evidence presented 
here, it should become apparent which theology bring s God sincere 
and heartfelt worship . Would it not be safe to say that the theology 
that produces the above good fruits, harmonizes the Scriptures, does 
not violate our conscience, brings deep and lasting peace, and 
glorifies God in every way, is likely to be true? 

§§§§§ 

This chapter has presented powerful testimony from six key wi t-
nesses whose authority is undeniable. What carries more authority 
than the Old Testament, the apostles, the early church, Godôs moral 
witness, and the fruits of our faith? Their  witness, sufficient in itself,  
only supplements the evidence presented in other chapters. Let us 
now consider twenty-four  additional points of evidence supporting 
the Blessed Hope. 
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IX CIRCUM STANTIAL EVIDENCE  

Convinceéwith all longsuffering and teaching. 
(2Ti. 4:2) 

Thus far, we have evaluated the supporting pillars of infinite tor - 
ment and have found them invalid  (Chapter 1). We then focused on 
Godôs glorious nature, His unlimited power , and His essence which 
ñisò love with no ñbutsò attached (Chapter 2). Such love then found 
expression in His just and purposeful judgments  (Chapter 3). From 
there we stepped back to see the big picture of His blessed plan for all 
humanity , a plan that cannot fail  (Chapters 4 and 5). From that 
vantage point, we narrowed in on many precious proclamations 
supporting  powerfully both directly and indirectly  the Blessed Hope 
(Chapters 6 and 7). With such glorious proclamations still resonating 
in our hearts, we heard six key witnesses give incontestable testimo-
ny reaffirming this hope (Chapter 8). Now, with hearts filled with 
anticipation for what still lies ahead, let us examine the circumstan-
tial evidence of our case. It is my prayer  that as you evaluate this 
evidence, God will open your eyes and heart to receive a deeper 
unveilin g of His indescribable grace and mercy for all people. 

Abortion I s Merciful  

If pro -life Christians truly  believe what their churches teach 
about hell, what motivates them to fight abortion?  What is the better 
strategy to get the most people into heavenðevangelism or abortion? 
Well, most Christians would say abortion has a 100 percent success 
rate; pretty hard to beat, donôt you think? Remember Andrea Yates, 
who drowned her five children? She was captivated with Michael 
Woronieckiôs preaching that ñbad children [go]  to hell.ò1 Was she 
really insane? Maybe she was simply a loving mother who wanted to 
spare her children an unimaginable and horrendous fate. 
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Beyond Horror  

To reflect upon the horror of unending punishment is its own r e-
futation. Whatever the actual  torments may be, the horror is its never 
ending character. It is impossible to conceive suffering forever. It is a 
horror beyond description and incompatible with a God of mercy and 
grace. 

Calvinism Affirms  

J. I. Packer, a Calvinist, is one of the most influential theologians 
of our time . He says to believe that Christ died for everyone logically 
leads to the belief that all will be saved.2 Is he right? Think about it. If 
you believe, as Packer does, in Godôs limitless power and that man is 
helpless to override His will,  you must agree that God brings to faith 
all for whom Christ died , which for Packer is only the elect. 

Calvinism, because of its wide acceptance and influence, lends 
great credibility  to the Blessed Hope because it shares with us the 
same view of Godôs power. Their theologians unwittingly offer strong 
arguments in defense of the Blessed Hope. 

In essence, I  share Packerôs view that God does all His will. But 
unlike Packer, I maintain that Christ died for all. So, as Packer 
attests, since I believe in Godôs absolute power, and  that Christ died 
for all , it is natural and inevitabl e that I would believe that God will 
save all. 

Christ, Our Model?  

If saving people from an eternal hell is our mission, why did  
Christ not model this objective? The same question can be asked of 
the Apostles. If you read through the Gospels, you will not find Jesus 
hurrying about trying to get people saved. He was content with 
healing infirmities and teaching people how to live. When He did 
teach, it was all too frequently in parables, a code language designed 
specifically to conceal truth from His hearers.  Mt. 13:9-17; Mk4: 9-
12; Lu. 8:8-10; Jn.12:37-40;  Pr. 25:2, etc.  

Why would the world ôs Savior allow people to march right on by 
into eternal damnation? His life does n ot line up with our theology. 
Something is amiss, and I do not think it is H e. Christ was not in a 
rush because He has the ages in which to operate. ñWith the Lord a 
thousand years are as one dayò (2Pe. 3:8). 
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Comforts the Grieving  

We all from time to time encounter friends or family members 
who are deeply hurting in the loss of a loved one. Often, it involves 
someone who made no outward profession of faith in Christ. How do 
you comfort them in their grief?  Do you tell them they will be reu-
nited in heaven, or tell them  they are suffering in hell for all eternity? 
Do you take advantage of the opportunity, like some, to tell them 
they can escape such a fate? Not if you are a sensitive human being. 
All you can do is hold their hand and say nothing except, ñIôm pray-
ing for you.ò Not so with the Blessed Hope! The Bible abounds with 
hope for all who grieve. 

Cross of Christ  

The cross does not simply give people an ñopportunity ò for salva-
tion, but assures its ultimate attainment . The difference here is 
paramount.  Alli n declared: 

The popular creed [Augustinian tradition]  dishonors the 
Cross by limiting its power to save to the brief moments of 
earthly life. Further, it virtually teaches the Cross is a stu-
pendous failure. This is easily shown. For plainly that 
which misses its end is a failure. The scriptural evidence is 
overwhelming, that the object of Christ ôs death was to save 
the world. If the world be not in fact saved, the Atonement 
is so far a failure. Disguise the fact as men may, the dilem-
ma is inevitable. Answer, or evasion, there is none.3 

In his movie, The Passion, Mel Gibson has truly given us a vivid 
picture of the awful price Christ paid to achieve His objective.  It is 
impossible to imagine all He suffered for every person. It is even 
harder to think after a ll that, He  failed to achieve His goal. I believe 
in the power of the cross. There is no greater power in the universe. 
For in it, we see the extent of Godôs love. I cannot imagine the cross 
failing to any degree. However, I can conceive it  accomplishing all it s 
purpose. Nothing less would satisfy Christ or His Father.  
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Cruel World  

We live in a cruel world. Every single human being must face in-
numerable sorrows in this life. We all have to face the death of a 
loved one eventually, not to mention our own appr oaching death. We 
have only old age to look forward to with all its uncertainty, lonel i-
ness, grief, pain, and for many, anguish. And after that, what? 
Millions of people are filled with fear, are lonely,  and are destitute 
with no means to provide for their  family. Life is hardðeven cruel. 
No wonder so many take their own lives, turn to drugs, sex, and all 
kinds of worldly distractions. They have no purpose in life.  

I realize I am painting a gloomy picture here, but it is  the truth.  
Few take the time to reflect today. They are afraid to. They would 
rather watch TV, go to movies, play sports, work, read books, and do 
anything except think about life or the future.  Worst of all,  they 
worry about their fate in the next world.  Then some will dr ive by a 
billboard  like this  one: 

What does this say about God? Christians who promote such 
turn -or-burn evangelism know not what they do. They think through 
such fear tactics they will draw souls to Christ. But in reality , they 
only turn people away from God. And what does it do to Christôs 
ñlittle onesò? It is  better to be cast into the sea and drowned than to 
ñoffendò (KJV) one of them (Mk. 9:42). How many are tormented by 
the thought of an eternal hell for themselves and for their loved 
ones? What kind of God would place people in such a cruel world 
only to send them to something infinitely worse in the here after? 

There have been times when I felt God to be distant and cruel. 
One of those times was in the aftermath of the Tsunami catastrophe 
of January 2005. Soon after the tragedy, I had a dream. In it,  I was 
struggling with the horror of this disaster.  One specific thought 
stuck with me upon awakening: ñFaith is to believe God is good even 
in the midst of all the bad.ò As I thought of this that morning, I 
remembered the beatitudes Christ addressed to the multitudes in 
Lu. 6:19-21. He said the poor will receive the kingdom, the hungry 
will be filled, and the weeping will laugh! These words brought  great 
light and comfort to my heart.  No matter what difficult  experiences 
and sufferings people go through in this life, the bottom line is, God 
will make it right  (Ge. 18:25). His peace returned to my spirit.  

What is the heart of God regarding this cruel world? When Chr-
ist saw the multitudes, He was moved with compassion for them (Mt. 
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9:36-38). Oh, how all people need to know they are loved by a 
compassionate God! The ñgoodnessò and ñkindnessò (NAS) of God 
leads to repentance (Ro. 2:4). We do not need clever religious clichés 
of terror like the aforementioned sign. A cruel world testifies there 
must be something better, or this life is worse than meaningless. And 
there is! His name is Jesus Christ, Prince of Peace, Everlasting 
Father, Savior of the world. 

False Hopes Raised  

How can hope for the restoration of all be as abundantly set for th 
in Scripture (see Appendix I) , if it were not a legitimate hope? Is God 
out to taunt us? Does He give us passages which raise our hopes only 
to shatter them in others? The very existence of such wondrous and 
hopeful passages affirm s their validity a nd pleads their acceptance. 

           Gospel of Peace ? (Ro. 10:15)  

Peace is a precious fruit of the Gospel (Ga. 5:22). However, in the 
traditional view, it doesnôt seem as if peace is really possible unless é 

1. I believe that I have met all the requirements* to escape an 
eternity of suffering and am sure I  will continue to do so until my last 
breath. *Believe, repent, carry the cross, endure to the end, etc. 

2. I am certain that all my loved ones will do the same. 
3. I  do not  love my neighbors as myself. For if I  did, I  could not 

be at peace until everyone I  love shares in salvation with me.  
Something is grievously amiss in this theology. It offers me peace 

only if I  am selfish at heart or am self-righteous. Is this the Gospel of 
Godôs true peace? I do not think so. I believe that His peace is ours 
only when we believe that He will save all!  

Hellôs Purpose  

Doug Henderson, author of Why Inclusion , asked what he called 
a ñnaggingò question, ñSending people to Hell for eternity would 
serve what purpose for God? Revenge? Entertainment? How would 
that benefit the people sent there?ò4 

Have you ever asked yourself what purpose hell serves? This is 
one of the most pertinent and weighty questions anyone could raise. 
Why? Because an unsatisfactory answer maligns Godôs character. 
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Would you not think  that if an eternal hell were true, the Bible 
would have thrown light on this solemn question?  The fact that God 
offers no explanation argues against an eternal hell. Such a horrific 
thought, one that is so incomprehensible to every sincere thinker, 
demands at least some kind of explanation. Where is it? 

I ncredible  

Regarding everlasting torment, Allin proposed: 

If true, can this strange fact be explainedðthat nobody acts 
as if he believed it? I say this, for any man who so believed, 
and who possessed but a spark of common humanityðto 
say nothing of charityðcould not rest, day or night, so long 
as one sinner remained who might be saved. To this all 
would give placeðpleasure, learning, business, art, litera-
ture; nay, life itself  would be too short for the terrible 
warnings, the burning entreaties, the earnest pleadings, 
that would be needed. No society, no individual, can possi-
bly act, or has in fact acted, on such a creed, in the real 
business of life. It is simply impossible: w ho would dare so 
much as to smile, if he really believed endless torments 
were certain to be the portion of some member of his 
householdðit may be of himself? Marriage would be a 
crime, and each birth the occasion of an awful dread. The 
shadow of a possible hell would darken every home, sad-
den every family hearth.éñThe world would be one vast 
madhouse,ò says the American scholar HALLSTED.5 

Last Sunday, Rev. Smith preached a powerful message on the 
second coming of Christ, and the last judgment. He boldly  laid the 
grim destiny of  humanity before h is congregation. After his sermon 
and the closing prayer, he announced: ñWeôre all meeting at Kingdom 
Park this afternoon at 1pm for our Annual Fellowship Banquet.  Men, 
donôt forget your golf clubs, and the pastries, Ladies!ò 

The reality  that our lives can go on so casually after such a heart 
wrenching sermon proves one of three possibilities: 

§ We are totally oblivious to the horror of everlasting punish - 
ment. 

§ If we are not oblivious, then in our heart of hearts, we r eally do 
not believe it. 
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§ Or, and pardon my strong language, we must be the most despic-
able, pathetic, detestable, wretched, and loathsome creatures in 
the universe. 

Which of these is the case for you? 

In Love with God  

Do you believe the majority of the earthôs people will suffer for-
ever in hell because they did not meet Godôs criteria for heaven? 
Have you come to grips with the fact that you and those you love 
might actually fall short of this criteria, and to your ultimate horror 
and despair find yourself in the company of the majority on the last 
day? If you answered ñyesò to these two questions, can you with a 
true and genuine affection love this God with ñallò your heart? 

What would you think of a bride on her wedding day kissing the 
bridegroomôs feet (an evil medieval prince) out of fear that he would 
cast her in the lionôs den if she didnôt? Would those kisses be real? 
Any love you think you have for a God that would torment you 
forever if you did not  love him, is simply a survival instinct. Do 
homage or die! This is no different than Islam where one billion 
Muslims bow in adoration to Allah five times a day. Are they ñin loveò 
with Allah, or ñin dreadò of him? 

Only the God of the Blessed Hope can instill in our hearts true 
and lasting affection for Him , fulfilling the first and greatest co m-
mandment (Mt. 22:38) . Why? Because we can depend on Him and 
know that we and those we love are forever safe in His loving arms. 
We know that His love for us will never end (1Co. 13:8 RSV) because 
His unfailing plan enc ompasses the whole creation, not just a select 
few. (Ps. 66:3-4; Is. 46:10-11; Ro. 8:20-22; Jn. 1:29; 4:42; 12:32; 1Jn. 
2:2; etc. See Appendix 1) What an awesome God! 

LoveéAs Yourself  

The whole law is summed up in one wordélove. ñYou shall love 
your neighbor as yourselfò (Ga. 5:14 NAS). The key word is ñas.ò Can 
we really love another person as much as we love ourselves? I believe 
we can because God is at work in us to do all His good pleasure (Ph. 
2:13). Now picture the person you love most in the whole world  being 
tormented in an eternal hell. With this horrific thought before you, 
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can you rejoice in your ñpersonalò salvation? Of course not, for as 
long as a loved one is hurting, you will hurt and find no comfort in 
any exclusive blessing you might have. See 1Co. 12:26; Ro. 12:5, 15. 

I contend that if we truly fulfilled the commandment to love our 
lost neighbors ñasò we love ourselves, it would be impossible to 
rejoice in our ñpersonalò salvation, or know inner peace, so long as 
any of these beloved neighbors remained lost or in hell. Yet Scripture 
is clearðlove, joy, and peace are integral to true Christian experience. 
(Ga. 5:22). This in itself confirms that the ñeternal hellò gospel is a 
grave error, since it impedes or bars these precious fruits of the Spirit 
from our lives. However, knowing that God is a loving Father to all 
those I love, and that His judgments are  a necessary expression of 
His love, gives me peace. It  enables me to maintain my joy in Him.  
For I know  that His judgments are right , and in faithfulness He 
afflicts us (Ps. 119:75). ñThough he brings grief, he will show compas-
sion. So great is his unfailing loveò (La. 3:32 NIV).  

Lifeôs Potential  

Lorraine Day pointed out : 

Methuselah had 969 years to find God and get his life right. 
Yet a child may be born to a prostitute, drug addict mother 
and an alcoholic father (Mafia hit man) who beats his wife 
and kids everyday. The child grows up on the streets in the 
ghetto, joins a gang, and is murdered in a shootout at the 
age of 14. According to what we are taught, God says, 
ñWell, kid, you had 14 years to find Me and get your life 
straight. Sadly, you didnôt get it right. ò In this ñparable,ò 
the boy responds by saying ñBut why did you give Methuse-
lah 969 years and me only 14 years?ò6 

Popular tradition  says if we do not get it right here, there will 
never be another opportunity.  Is this really so? Are we not Godôs 
masterpiece of creation? He spent thousands, perhaps millions of 
years preparing this planet for our arrival. Is He so impatient as to 
only allow us but a few short years to develop our full potential? 
What of those who die as babies, or as young children? Or even the 
mentally handicapped? Are they a privileged group allowed to 
circumvent the system, leaving the rest of us to prove ourselves? Is 
this fair?  Oh, that we would all have died as babies if that were true ! 
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All  creation, through the world of nature with  its seasons and 
cycles, and the dreams liv ing in our hearts point to a God with  
everything under control. This life cannot be all there is! It is one age 
in many (Ep. 2:7). His will for unborn babies and all those whose 
lives were cut short will be realized! For our God is not defeated by 
circumstances, war, evil, fate, or anything else; for He is GOD! (Ro. 
8:31-39). This planet and age are only part of His creation. They are 
not the alpha and omega. Jesus is! 

Natural Instincts  

Earlier , I discussed abortion and showed that Christians, in spite 
of their belief in an eternal hell for most of humanity , are still com-
pelled to combat against it. I did not explain why that is, only that it 
contradicted their theology. I think Allin explained it well. He wrote : 

Wherever human beings exist, in what form of commun i-
ty it matters not, in what climate or under what cond i-
tions of life whatsoever, there is found everywhere a deep 
spontaneous belief, call it feeling, instinct, what you 
please, that connects the marriage tie and the birthday 
with joyful associations, with mirth and gladness. Now 
why is thisðhas it no meaning?éIs it possible that our 
Heavenly Father should bid His creatures everywhere to 
rejoice with a special joy at the marriage feast, at the natal 
hour, if these births were in fact destined to add largely to 
the ranks of hell?éAs you think it over, take with you 
these words of Jesus Christé ñjoy that a man is born into 
the world.ò Dwell on these words, that you may grasp all 
they convey. Indeed, it may almost be said that in this lies 
the whole matter. It is a joy that a manðany manðshould 
be born into the world  (John xvi : 21) See how wide the 
words are. If you tell me that this joy is but a blind i n-
stinct of the mother: Yes, I reply, it is this very blindness, 
as you call it, of the instinct that constitutes its force, for 
it thus betrays its origin; it is i mplanted, and by whom? 
By the Great Parent, for it is spontaneous and betrays His 
hand. Do you ask me to believe that He has done this 
without a meaning, without a certain purpose of good? 
Can I believe that our Father bids any motherôs heart to 
stir with joy at the sight of her infant, wh ile He knows 
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that this infant is destined to be, will be, in fact, shut up 
into endless torment and sin?7 

What does it all boil down to? It is a matter of the heart ï Godôs 
Spirit in us . We can hear of the theologies of men such as Augustine 
teaching the precepts of men as commandments of God. ñTheir fear 
toward Me is taught by the commandment of menò (Is. 29:13). But 
what is really believed in our heart of hearts is that life is good and 
the Judge of all the earth will do what is right . We instinctively kn ow 
we will not be disappointed about God in that day. God has to be 
good, or existence itself is void of meaning. The Blessed Hope pro-
vides the biblical  basis for what our hearts already know to be true. 

Parents!  

They built the high places of Baal, which a re in the Valley 
of the Son of Hinnom [Gehenna], to cause their sons and 
their daughters to pass through the fire to Molech, which I 
did not command them, nor did it come into My mind  
that they should do this abomination  (Jer. 32:35)é 

Do you remember the time when you first held your little ones in 
your arms and the affection that filled your heart ? Is God less loving 
toward His children than you are?  ñIf you give good gifts to your 
children,  how much more will your Father ?ò (Mt. 7:11). 

Picture your daughter or son when she or he was about three. 
You told your child  many times not to play with the stove. Finally, 
you had had enough. In order to teach little Rosy or Roy a lesson, you 
pressed the childôs delicate finger on the red hot burner for one full 
second. Is this how you disciplined your child ? No! Such never would 
have crossed your mind!  Yet Christians, who call God ñFather,ò say 
He torments His children for eternity ; some say in literal fire ! 

What would society do to such a parent? Yet if the Supreme Be-
ing does something infinitely worse, it is somehow acceptable? How? 
How has it come to this? How could we have allowed ourselves to 
believe this way about God? Do we call God ñFatherò while believing 
that H e burns His children forever? Loving parents should think 
about this. Hear your conscience; listen to your Father!  
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Personal Reflection  I  

One day as I was reflecting  on Godôs gift of salvation, I realized 
how unworthy I was of it. I thought, ñIf God would save me, why 
would He not save all people since that is His will? Am I morally 
superior? No. Is not my very faith Hi s gift?ò Yes. Then it hit meðHe 
will! He must!  

As I reflected further, I realized something else. Only if we be-
lieve God will ultimately save all people  is it possible to experience 
true and lasting joy, the supposed fruit of Christian experience (1Pe. 
1:8). For to believe that  God accepts some and rejects others forever 
is deeply unsettling. I know this well. For how can we know for  sure 
that we, or those we love, will not be included with t hose rejected in 
the end? ñFor if God did not spare the natural branches, He will not 
spare you eitherò (Ro. 11:21 NIV). ñLet him who thinks he  stands take 
heed lest he fallò (1Co. 10:12). 

Thus, the realization that God will ultimately bring all people to 
Hims elf, filled my heart , for the first time in my life,  with true peace 
and joyða joy Peter expressed as ñjoy so glorious that it cannot be 
describedò (1Pe. 1:8 JB). Let me present this idea slightly differently:  

Personal Reflection II  

No one  deserve s salvation. The only way I  can be truly assured 
I will be saved is if I  believe that God saves all. For if Christ did not 
die for all sin, or lacks the power to save the worst among us, failing 
to change even our sinful wills, th en only uncertainty remains . For if 
all are not saved, I am only deluding myself in thinking I will c ertain-
ly be saved. How can I be 100% sure that my faith , or my obedience 
to all Godôs commands (until my last breath ), will fully  satisfy God?  

Prayer  and Thanks  

Our Lord taught us to pr ay that the Fatherôs will be done on 
earth (Lu. 11:2). Is not His will the salvation of all men?  Paul writes, 
ñI exhort thatéprayerséand giving of thanks be made for all 
men.éFor this is good and acceptable in the sight of God our Savior; 
who will have all  men to be savedò (1Ti. 2:1-4 KJV). 

Who has not prayed for the salvation of someone dear? Do we 
not do so because we know He wills it, and has the wherewithal to 
bring it to pass? If we can pray in faith for certai n individuals we 
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love, why can we not pray for all men like Paul commands? In fact, 
we are to give thanks for all men. What greater thing can we be 
thankful for tha n the salvation of all? For is this not His will? Would 
God have us pray and give thanks for what He cannot or would not 
grant? Our Lordôs exhortation to pray, ñThy will be done,ò and Paulôs, 
to thank Him for all men , in the very context of the salvation of all, 
assures me He will do it. 

Scripture Harmonized  

All who know the Bible must admit that there are comforting 
parts, and frighteni ng ones. I tried hard to back-file in my mind the 
difficult ones  and remember only those which comfort ed me. How-
ever, I failed miserably. The thoughts of an eternal hell were never 
far from my consciousness. But now, in the Blessed Hope, I can face 
these passages without losing my peace. Here is what I mean: 

GROUP A 

§ The LORD is my light and my salvation; Whom shall I fear  (Ps. 
27:1). 

§ Come to Me, all you who labor and are heavy laden, and I will 
give you rest. Take My yoke upon you and learn from Me, for I 
am gentle and lowly in heart, and you will find rest for your 
souls. For My yoke is easy and My burden is light  (Mt. 11:28-30). 

§ Do not fear, little flock, for it is your Father ôs good pleasure to 
give you the kingdom  (Lu. 12:32). 

GROUP B 

§ Unless your righteousness exceedséPharisees, you will by no 
means enter the kingdom of heaven. 

§ He who endures to the end will be saved. 
§ You are saved, if you hold fastéunless you believed in vain  (Mt. 

5:20; Mt. 10:22; 1Co. 15:1-2). 

How are we to reconcile these groups? Do we have the option to 
pick and choose? For most of my life I was at a loss. But in the Blessed 
Hope, I am settled. I can identify with  Job: ñThough He slay me, yet 
will I trust Him ò (Job 13:15). How could he say this? He knew his God! 
ñThose who know Your name will put their trust in You éò (Ps. 9:10). I 
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now understand that even in His most severe judgments, He has a 
purpose, and His love is ever present. Comfort or warnings, mercy and 
judgment, all work together in each life to achieve His sure purpose.  

TRADITION AT BAT  

We have been called to trust God with all our heart (Pr. 3:5). It is 
His command, and to not trust Him is sin  (Ro. 14:23). How, may I 
ask, can we trust a Being who will torment us forever if we mess up? 
Other believers have fallen, how can we be sure we wonôt? Are we 
better than the rest? Paul did not warn ñtake heed lest you fallò for 
nothing  (1Co. 10:12). Why did Hymenaeus and Alexander (1Ti. 1:19-
20) fall? Was it inadequate faith, or works? Or were their hearts too 
evil for God to change? How can we judge the adequacy of our faith, 
our works, or our heart? For our ñheart is deceitfuléwho can know 
it?ò (Jer.17:9). STRIKE ONE!  

The Bible exhorts us not to worry about anything  (Ph. 4:6; Mt. 
6:25), nor to let our hearts be troubled and afraid  (Jn. 14:1, 27). It 
commands us to rejoice at all times (Ph.4:4;1Th.5:16). Please be 
honest with yourself. If you truly believe there is the slightest chance 
you or any of your loved ones might be tormented forever, how can 
you  possibly not worry , or be troubled, or afraid, and rejoice at all 
times? You just cannot. I know. Iôve tried. STRIKE TWO!  

The Bible tells us God is love (1Jn. 4:8, 16) and love never fails. 
(1Co. 13:8). Yet mainline theology says either God does not love 
everyone, or God, in most cases fails, due to ñfreeò will . This finds 
itself in the midst of  a religious system claiming there are no contra-
dictions in our faith . Who, with unbiased reflection , does not see 
contradiction  in all the  above examples? STRIKE THREE!  

GOD AT BAT  

Consider this critical point. Of the three theologies referred to in 
chapter four, which best removes the contradictions in Scripture and 
enables us to obey the injunctions to trust God, to not fear or worry, 
to rejoice at all times, and to believe He is unfailing Love? Only the 
Blessed Hope does.  
This hope has restored my faith and confidence in Godôs Word. 

It has taught me to view His unsearchable judgments (Ro. 11:33) 
through the clear light of His character and sure promises to restore 
all. This is nothing less than Godôs GRAND SLAM!  
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Larry Hodges, author of ñThe All-Encompassing Work of Christò 
wrote, ñThis glorious truth is like so many others in the Bible. When 
one sees it, it is seen everywhere, on almost every page. 

Spirit of the New Testament  

The spirit of grace which illuminates  the pages of the New Tes-
tament is devoid of the spirit  of the Augustinian tradition of endless 
torment . Grace permeates this Testament. It shines forth love, 
mercy, longsuffering, joy, and peace. Paul exhorts us to meditate on 
these thing sðparticularly what is noble, just, pure, lovely, of good 
report, virtuous, and praiseworthy  (Ph. 4:8). Upon these I now  
meditate and find great peace. However, while I lived under the 
threat of eternal torment, I could never deeply meditate on such 
virtue s. How could I? I could never blot out of my mind very long the 
alleged reality of an endless hell. In fact, all  deep and reflective 
thought inevitably led me to question the reality or goodness of God. 
The New Testament is true; Augustinian teachings are not. This is 
clear to me now. What a joy it is to experience true peace! 

Sta tistics of World Missions  

Mission Frontiers estimated that 11% of the worldôs population is 
Christian.  8 Billy Graham once said that 15% of church members are 
saved. 9 Putting these claims together and doing a few calculations, 
one can estimate that close to 99% of the world is going to a place of 
eternal suffering  according to Evangelical leaders. How is this 
possible? Can this be what God purposed for His world? Where are 
the ñgood tidings of great joy for all peopleò (Lu. 2:10)? 
Letôs talk Bible statistics. Jesus died for 100% of humanity (1Jn. 

2:2). If he had but 100 sheep and one got lost, He would leave the 99 
in search of that lost one until  He found it! (Lu.15:4, 7). But we have 
reversed His parable to say the opposite about God. We say God lets 
the 99 go astray and is satisfied with saving one! What a defamation 
of our Fatherôs holy and loving character! May He open our eyes. 
ñGod saw everything He had made and indeed it was very goodò (Ge. 
1:31). Rejoice dear friend, the destiny of humanity  is not tragic!  
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Testimony of Song  

Visitors on a typical Sunday morning attending our church have 
no idea what we really believe about God. Our positive, upbeat songs 
offer no hint. H ow fill ed they are with words expressive of the Blessed 
Hope! We are taught to believe one thing with our heads, but deep in 
our hearts where songs are birthed and worship extrudes, the doctrine 
of hell is strangely absent. Should not this testimony  of the corporate 
body of Christ in its worship  tell us something? Is this not the Spirit ôs 
witness to the truth? See Appendix III . 

Worship Magnified  

Worship reflects what we admire about God. We sing of His 
goodness, faithfulness, love, etc. It is not in us to sing of His judgments 
as they are commonly understood. Nevertheless, His just and rig h-
teous judgments are indeed praiseworthy! By not praising Him  for 
them, we are failing to worship God for all  He is. The revelation that 
even in judgment His love is victorious will draw our hearts into a 
depth of worship we have yet to experience. David knew this. He 
rejoiced in Godôs just judgments. Note the mood being portrayed here. 
They are set in the context of singing and rejoicing. 

§ Let the heavens be gladéthe earth rejoiceéthe fields rejoice.éThen 
shall the treesésing out at the presence of the Lord, because He com-
eth to judge the earth (1Ch. 16:31-33 KJV). 

§ Sing unto Him  a new song.éHe loveth righteousness and judg-
ment: the earth is full of the goodness of the Lord . (Ps. 33:3-5 
KJV). 

§ Justice and judgment are the habitation of thy throne: m ercy 
and truth shall go before T hy face. Blessed are the people who 
know the joyful sound é (Ps. 89:14-15 KJV). 

§ He shall judge the people righteously.  Let the heavens rejoice, 
and let the earth be glad .éLet the field be joyfuléthen shall all 
the trees of the wood rejoice before the Lord: for He cometh to 
judge the earth: He shall judge the world with righ teousness, 
and the people with H is truth . (Ps.96:10-13 KJV). 

§ Let the floods clap their ha nds, the hills be joyful together before 
the Lord; for He cometh to judge the earth: with righteousness 
shall He judge the world, and the people with equity  (Ps. 98:8 -9 
KJV). 
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§ I will si ng of mercy and judgment: unto T hee, O Lord, will I sing  
(Ps. 101:1 KJV). 

§ Oh, let the nations be glad and sing for joy! For You shall judge 
the people righteouslyé (Ps. 67:4).  

The Church is not singing the above passages. God is not yet re-
ceiving all the praise His glorious character deserves. Why? I encour-
age you to read Psalm 98.  I am longing for the day when the Church 
will worship God for both His mercies and His judgments!  For truly,  
ñthe judgments of the Lord are true and righteous altogether.  More 
to be desired are they than gold, Yea, than much fine gold; Sweeter 
also than honey and the honeycombò (Ps. 19:9-10). 

§§§§§ 

Please carefully weigh the twenty four points I have presented in 
this chapter. I hope you will prayerfully reflect on them. In chapter 
ten, we will consider a few key factors that have confirmed in my 
heart that Christ is truly triumphant  in every sense. 
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X CHRIST TRIUMP HANT  

Iéaccomplished the work You have given me to do. 
(Jn. 17:4 NAS) 

I f Christ is not the Triumphant One , there can be no basis for the 
Blessed Hope or any hope for that matter. But if He is, that fact 
alone establishes the validity of our Hope. In this chapter, we will 
consider Godôs oath on the matter, consider Christôs title as Savior of 
the world, establish that He fully accomplished His mission, con-
template the results of His ultimate sacrifice, reflect on Godôs mercy 
for all in light of His glorious Being, and make note of encouraging 
signs on the horizon. 

Oath of God  

Of what importance is an oath? It  is of utmost importance, for it 
underlines the seriousness of a given promise of God. The Almighty 
Creator, possessor of all power, has made an oath that He will bless 
every family (Ac. 3:25-26) on earth and that every knee shall bow in 
worship before Him  (Is. 45:23; etc). An oath reveals the unchangea-
bleness of His purpose (He. 6:17). Nothing can stop Him, for He is 
well able even to subdue all things to Himself (Ph. 3:21). In fact, an 
oath means the end of all dispute (He. 6:16). 

§ I will perform the oath I swore éin your seed all the nations 
[ families Ac. 3:25]  of the earth shall be blessed (Ge. 26:3-4; 
22:16-18). 

§ I have swornéevery knee shall bow (Is. 45:23). 
§ To showéthe unchangeable character of h is purpose, he inter-

posed with an oath  (He. 6:17 RSV). 
§ An oathéis for them an end of all dispute (He. 6:16). 
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We are reflecting on Godôs oath. When you think of the scant evi-
dence proffered in favor of infinite punishment , and compare it to 
the massive evidence against it submitted in this book, to then ignore 
Godôs very oath on the matter would be very serious. 

Indeed the World ôs Savior  

Scripture refers to Christ as the Savior of the World. In fact, ñJe-
susò means savior (Mt.  1:21). The Father sent Him as such (1Jn. 
4:14). Though we all give lip service to this title, we actually deny it. 
We attest instead that Christ is merely the Savior of ñsome outò of the 
world.  Or again, He is the ñwish to beò Savior of the world. But i f the 
mass of humanity is lost forever, we can call Him what we will , He is 
not the Savior of the world. What we really believe is that it doesnôt 
matter if He saves anyone at all. We would still call Him  ñSavior of 
the world .ò In our minds, t o merely offer salvation makes one a 
savior. That is strange indeed -ñThe Savior of the world not saved.ò 

What would you think of a lifeguard  who was hailed as the hero 
of the day at the funeral of a young girl  for merely having offered her 
a life preserver and then threw it to the wrong end of the pool? 
Which of the following is the accurate version of John 12:47? 

A. ñI did not come to judge the world but to offer salvation to 
the world .ò 

B. ñI did  not come to judge the world but to save the world.ò 

Please bear with my redundancy - this is important.  

Either the world is saved or it is not.  Saving part of it is not sav-
ing it.  If Christ saves some, He can be called the ñSavior of some.ò 
But He cannot be called ñSavior of the world,ò unless He saves the 
world.  If God knew from the beginning that the world could n ot be 
saved, He would not have ñsent the Son as ñSavior of the worldò 
(1Jn. 4:14), nor would the  Apostle John have said that Christ was 
ñindeedò the Savior of the world (Jn. 4:42). Being Almighty and all-
knowing , the Father sent Christ to do exactly what He knew He 
could and would do, and that is, to save the world! This fact alone 
does justice and brings full honor to His awesome title:ñSavior of 
the World.ò 
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Mission Accomplished  

ñIéaccomplished the work You have given me to doò (Jn. 17:4 
NAS). ñThe Son of God came to earth with the express purpose of 
undoing the devilôs workò (1Jn. 3:8 NEB). He came to ñrender 
powerless him who had the power of deathé and free those who 
through fear of death were subject to slavery all their livesô (He. 2:14-
15 NAS). Christ is greater than he who is in the world  (1Jn. 4:4), and 
He will cast him out! ( Jn.12:31).  

All these statements affirm unreservedly that Chris t fulfilled His 
mission. If  only some of the devilôs works are undone, i.e. only some 
people are saved, it would  mean His mission failed; for Christ  came 
to rescue the world, not merely part of it  (Jn. 12:47). Allin claimed: 

If evil be as strong as God, as enduring as God Himself, 
there is no escape from the conclusion that you proclaim 
the triumph of the evil one. You are proclaiming, not the 
true faith, but a dualism. You blot from the faith of Chri s-
tendom its fundamental article, ñI believe in one God the 
Father Almighty. ò What are all heresies, all errors, that 
have stained the Church of God, compared with this su-
preme heresy, this dualism, which seats evil on the throne 

of the universe, a power enduring as God Himself?1 

Christ is victorious!    

§ Christ pu ts an end to all rule, authority, and power ....  
(1Co. 15:24). 

§ The Lordôs pleasure has prospered in His hand (Is. 53:10). 
§ Christ has abolished deathé (2Ti. 1:10; 1Co. 15:26). 
§ It is finished [ paid in full ]  (Jn.19:30).2 
§ He gave Himself a ransom for all to be  testified in due time  (1Ti. 

2:6). 
§ He shall see the travail of His  soul, and be satisfied (Is. 53:11 

KJV). 
§ He is the propitiation for our sins, and not for ours only but also 

for the whole world  (1Jn. 2:2). 
§ O Death, where is your sting? O Hades, where is your victory  

(1Co. 15:55)? 
§ The sting of death is sin.éBut God gives us the victory through  

Jesus Christ (1Co. 15:56-57). 
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Allin continued : 

It is wholly inconceivable that the definite plan of an A l-
mighty Being should end in failure ðthat this should be the 
result of the agony of the eternal Son. God has, in the face 
of angels and of men, before the universe and its gaze of 
wonder, entered Himself into the arena;  become Himself a 
combatant, has wrestled with the foe, and has been de-
feated. I can bring myself to imagine those, who reject the 
Deity of Christ, as believing in His defeat; but it is passing 
strange that those who believe Him to be ñvery God Al-

mighty,ò are loudest in asserting His failure.3 

I have good news for you. Christ will not be defeated! Satan is 
not on the throne of the universe, the great ñI AMò is! Truly Godôs 
plan for man is unfailing.  

Ultimate Price  

Christ paid the ultimate price for all our sins ; not a few, not 
some, not even many, but all. The ransom was paid in full for every 
person on earth. There is no way anyone will ever have to pay again 
for what Christ has paid for. If someone does, then Christ suffered in 
vain for that person. That is not possible! He bought us all at a price. 
and we belong to Him. 

The sufferings both believers and unbelievers experience, as a 
result of Godôs righteous judgments, are remedial and retributive, 
not redemptive   - only Christ redeems. They come to all in the same 
spirit of fatherly love as exemplified in He. 12:5-11. Does God not love 
all people imparti ally and will s the salvation of all? Though He 
chastises us, the chastisement can never take the place of the blood of 
Christ as our propitiation and ransom. There would be no hope for 
anyone without His perfect sacrifice for all. 

It is inconceivable that God would have created the world with-
out first anticipating the atonement. Even if all were to incur the 
second death described in Revelation, all men are still redeemed by 
the blood of the lamb slain before the foundation of the world! (1Pe. 
1:20; 2Ti. 1:9; Re. 13:8). He purchased all men on the cross (Jn. 
19:30). He died for the whole world! (1Jn. 2:2). Christôs blood was 
not shed in vain for anyone! It will achieve all the glorious purpose 
which God has ordained. It cannot miss its mark!  
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ñIt pleased the Father to reconcile to Himself all things on earth 
and in heaven, having made peace through the blood  of His crossò 
(Col. 1:19-20). The restoration of all cost our Lord a most horrendous 
price, as anyone who has viewed the film, ñThe Passion,ò can testify. 
The phrase, ñthrough the blood,ò includes all the sufferings Christ 
endured from His birth . Think ofé 

§ How He emptied Himself to take on the form of a bond servant.  
§ His battle in the wilderness for 40 days and nights.  
§ His agony in the garden. 
§ His abandonment by His friends.  
§ His torture over the span of 24 hours. 
§ The crown of thorns. 
§ The crucifixion with all its excruciating pains (who can imagine 

it?). 
§ Hanging for hours (like an eternity) on the cross with every nerve 

writhing in pain.  
§ FinallyéHis last struggling breath. 

What horror He suffered for every single human being! For each 
one of us has infinite value in His sight. That is why He yielded 
Himself to all this. Oh, how He loves us all! What love He expressed 
while hanging on the crossðñFather, forgive them.ò What a Savior! 
What a redeemer! How could we have ever thought , Christ having 
done so much for us, would fall short of being the Savior of all? 

Mercy on All  

God has shut up all in disobedience so that He may show mercy to all ... 
How unsearchable  ar e His judgments and unfathomable His ways é 

(Ro. 11:32-33 NAS) 

All Paulôs exposition through chapters nine, ten, and eleven lead 
up to this final summary exclamationðñthat He may show mercy to 
all.ò Godôs mercy is for every single human being on the planet. Such 
mercy is beyond our comprehension. Notice in the very context of 
such measureless mercy is His unsearchable judgments and unfa-
thomable ways. How is this? Why are His judgments so vitally linked 
to His mercy for all? Could it be that His mercy finds expression 
through unsearchable judgments of which we can only know in part  
(1Co. 13:9-12)? 
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How is it  that Augustine (the most influential Church Father ) 
figured out for the Church what Christ said was hidden from the wise 
and prudent and only revealed to babes (Mt. 11:25-26)? What Paul 
said was past finding out ( Ro. 11:33), has Augustine truly found out? 
His theology leads to depression and despair. It speaks of partial 
love, limited mercy, and injustice for the mass of humanity. It set the 
stage for the dark ages that followed. Could Isaiah have had theolo-
gians such as him in mind when he wrote: ñAnd their fear toward Me 
is taught by the commandment of menò (Is. 29:13)? To consider the 
true fruit of his theology, read the Muslim Koran. It was deeply 
impacted by his theology. And the result? Watch the news. Thou-
sands of devoted Muslims are waiting in line to give their lives as 
suicide bombers to escape their version of Augustineôs hell.  

Glorious God  

What is God like? Is He kind? Is He cruel? Is He loving? Is He 
evil? Is He fair? These are the questions that matter, the questions all 
people want answered. This is no peripheral issue for it affects our 
very concept of God. And that, affects everythingðabsolutely every-
thing!  

Any human or demon can destroy lives. So could God, of course. 
But only God can create, transform, and restore. What do you think 
would give God greater pleasure and glory, destruction or restora-
tion? Shall we restrict His possibilities by placing limits on His power 
and purpose? What would you expect from an all-powerful  and all- 
loving God? I would expect the most marvelous things imaginable.  

§ To Him who  is able  to do exceedingly  abundantly above 
all  that we can ask or think ò (Ep. 3:20). Wow!!!  

§ He will swallow up death forever and  will wipe  away tears from 
all  faces (Is. 25:8). 

How will He wipe all tears in heaven? By a lobotomy of the 
memory of our lost loved ones in hell, or by His great power and 
wisdom in winning the hearts of the rebellious?  Between the conflict-
ing theologies of a fifth century theologian (Augustine) and  the early 
Church, is it not clear which is most worthy of our glorious God? 
Here is a God who does not destroy His enemies by annihilating or 
eternally tormenting them. He destroys them by making them His 
friends!  
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The Blessed Hope and the Augustinian Tradition present two 
opposing views of God. Of these two ancient theologies, only the first  
does justice to the character of our glorious God as He is revealed in 
Christ. It is what the prophets, the apostles, and the early Church 
embraced. The second, on the other hand, is shackled by a theology 
of terror which I contend is the primary reason the Gospel  has not 
yet taken the world by storm. Is it by coincidence that once it domi-
nated the western church the medieval world plunged into the ñdark 
agesò?4 The following are the key reasons why I believe the Blessed 
Hope, above all theologies, most honors God: Ité 

§ satisfies the heart of Him who died for all  and of His Father. 
§ transforms us into His likeness as we naturally reflect what we 

admire. 
§ fosters genuine and lasting affection for God. 
§ empowers us to fulfill the two great love commands. 
§ strengthens our faith and trust in Him . 
§ instills in us a healthy fear of His judgments.  
§ comforts all who mourn.  
§ harmonizes the Scriptures. 
§ imparts lasting joy and peace. 
§ satisfies our issues of conscience. 
§ empowers us in evangelism and missions. 
§ gives rise to higher heights and deeper depths in worship. 

Change on the Horizon  

I have good news for you. Christianity is well on its way out of the 
dark ages of terror! Hundreds of books, articles, and websites present-
ing this Hope are being produced by Christians from  all  church 
backgrounds. One recent book, The Shack, paints a glorious picture of 
God. As of this writing  (January 12, 2010), there are 10 million copies 
in print . It continues on the NY Times best seller list for the 84th 
consecutive week, including 52 weeks at #1. It was ranked by USA 
Today as the 6th best-selling book of 2008 ! 5 Christians everywhere 
are reading this book! The fact that  it  became so popular in the 
Christian  world reflects the heart of the Body of Christ that welcomes 
such a high and magnificent view of God ï a God who is truly "able to 
do immeasurably more  than all we ask or imagine ò(Ep. 3:20 
NIV)! Other signs include: 
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§ The average believer has access to study tools (concordances) 
which facilitate the study of words based on the Greek and He-
brew languages (unprecedented in church history) . 

§ Very few, in their heart of hearts, truly believe in infinite  punish-
ment. More and more are vocalizing their rejection of it.   

§ Such a punishment is not reflected in our worship songs. 
§ Nor is it hardly preached from our pulpits  anymore. 
§ Whole denominations are reacting against it .  

R. Albert Mohler Jr.  in ñModern Theology: The Disappearance of 
Hell,ò pointed out:  

ñIn 1995, the Church of England Doctrine Commission re-
leased The Mystery of Salvation, an official report com-
mended by the House of Bishops. The report embraced a 
hope of universal salvation, arguing that it is ñincompatible 
with  the essential Christian affirmation that God is love to 
say that God brings millions into the world to damn them. 6  

This report also said: ñOver the last two centuries the decline in 
the churches of the western world of a belief in everlasting punish-
ment has been one of the most notable transformations of Christian 
belief.ò7 And relative to the Protestant Evangelical world, he also 
wrote:  

ñThe Nature of Hell,ò (2000) a report of the Evangelical 
Alliance Commissions on Unity and Truth Among Eva n-
gelicals (ACUTE), affirmed hell as an evangelical belief but 
concluded ñspecific details of hellôs duration, quality, finali-
ty, and purpose which are at issue in the current evangeli-
cal debate are comparatively less essential.ò8 

Did you know this? The details of hellôs duration, finality, and 
purpose were at issue in the current evangelical debate? Even the 
Catholic Church, the largest branch of the Christian world, after 
1,500 years of teaching Augustineôs hell redefined it. Mohler contin-
ues: 

Pope John Paul II redefin ed hell in a 1999 General Au-
dience at the Vatican. ñHell is not a punishment imposed 
externally by God, but the condition resulting from att i-
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tudes and actions which people adopt in this lifeò declared 
the Pope.9 

I  believe this Pope embraced the Blessed Hope. In a 2001 mes-
sage titled, ñAll creation will be órecapitulatedô in Christ,ò he says:    

God's saving plan, "the mystery of his will" (cf. Eph 1:9) for 
every creature, is describedéwith a distinctive  term: to "r e-
capitulate"  [gather together in one - KJV]  all things in hea-
ven and on earth in Christ (Eph 1:10)...The phrase "all 
things", Irenaeus says, includes manéIn himself he "reca-
pitulates" Adam, in whom all humanity can see itself, 
transforms him  into a child of God and restores him to full 
communion wi th the Father. Through his brotherhood 
with us in flesh and blood, in life and death, Christ b e-
comes "the head" of saved humanityé Jesus himself said 
he was the fulcrum and point of convergence of this saving 
plan when he said: "I, when I am lifted up from  the earth, 
will draw all men to myself" (Jn 12: 32)é This work will 
reach its fullness at the end of time when - as Paul again 
recalls - "God will be all in all" (cf. 1 Cor 15:28)éThe 
Church and the Spirit are waiting and praying for the m o-
ment when Christ will "deliver the kingdom to God the F a-
ther after destroying every rule and every authority and 
power....The last enemy to be destroyed is death. For God 
has put all things in subjection under his [Son's] feet'" (1 
Cor 15: 24, 26-27)?10  

Mohler further d escribes these changing times:  

A fixture of Christian theology for over 16 centuries [notice 
the writer did not say 20], hell went away in a hurry. Hist o-
rian Martin Mar ty reduced the situation down to this: ñHell 
disappeared. No one noticed.òéThe sudden disappearance 
of hell amounts to a theological mystery of sorts. How did a 
doctrine so centrally enshrined in the system of theology 
suffer such a wholesale abandonment? What can explain 
this radical reordering of Christian theology ?11 

My answer: God. God is bringing light to the Church in the Sp i-
rit, which is making it harder and harder to maintain this cruel anti -
Christ dogma. He is removing this odious stain on His character, and 




